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Suther und Rant. 
Von Prof. Wobbermin in Gottingen. 


i 

Wir haben im bvorigen Sabre die sweihundertjahrige Wieder- 
fehr de3 Geburtstages de gropten- deutichen Denfers, deS NKonigs- 
berger Weijen: Smmanuel Rants, begangen. Cine groke Anzahl 
bon Reden, W2uffagen, Whhandlungen und Schriften iber Kant ift 
aus diejem Wnlag im Lauf de8 lekten Yabhres verdffentlic&t mwor- 
den. Wher feltjamer Weije ijt in feiner diefer Versffentlidungen 
das Berhaltnis von Luther und Kant zum Gegenftand der Unter- 
fudung gemadt worden. Yndem wir un3 diefe MXufgabe jtellen, 
feben twir dabei dem fonfreten Ala entiprecjend naturgemafs 
bet Rant etn. 

Friedrid) Paulfen hat feiner Zeit Rant geradegu als den ,,Phi- 
Iojophen des Proteftantismus” begetdnet. Und diefe Begercdnung 
hat in der Lat ihr gutes Recht. Ste enthalt wenigitend ein bedeut- 
fame$ WahrbheitSmoment. Sie darf freilich nicht geprest mwerden; 
fie darf iiberhaupt nicht gang ohne Befcranfung und Maberbejtim- 
mung gebraudjt werden. Ste darf vor allem nidjt fo verjtanden 
werden, alS folle fie fagen, dak Rant die Pringipten de3 Prote- 
ftanti8mus 3u reiner philojophijder Wuspragung gebradht hat. Sn 
Diefer Ricjtung hat jchon Pauljen jelbjt gzubdiel in jene Begeiduung 
Hineingelegt. Wher trokdem bebalt Dod) die Begetehnung ihr gutes 
Recht. Knfofern namlich, als unter den groken philofophijden ith- 
rern de mendlidjen Denfen3 Kant derjenige ijt, der innerlich) dem 
Proteftantismus am nachften fteht. E8 ift nidt gufdllig, daB Nant 
in der tatholicen Welt gu den meift ®ehabten aller Protejtanten 
gebort. Gerade heute, da durch die Iekten Papite dte idholajttjae 
Philofophie de3 Thomas von Aquino wieder al8 fatholijde Nor- 
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malphilofophie proflamtert worden ift, gilt Rant als der Pbhlilo- 
foph des AbFalls, bor dem gar nicht nachdriiclic) genug gerwarnt 
werden fonne. 

Rant hat fich freilich die Rolle eines philojophijden Vorfamp- 
fer8 fiir den Broteftantismus nicht felber beigelegt. Cr betrachtete 
iiberhaupt jeine gefdhicdtliche Stellung nicht vom firdhliden Stand- 
puntt aus. Wher trobdem verbindet ifn ein geheimes Band lester 
und tieffter Ucherzenqungen mit dem Broteftantismus, mit dem 
evangelifden Chrifjtentum; und ebendeshalb fdjlieflid) and) mit 
der evangelijden Kirde, 

Rant teilt mit dem ebangelijdhen Chrijtentum 3unachft den 
Gegenjak gegen den tntelleftualiftifchen Nationalismus. Cr hat 
Diejen Gegenjas philojophijd) fundamentiert. Der intelleftualijtijdhe 
Rationalismus bhehauptet, der Mtenfch vermdge von fich aus durd 


jetne -Matto, Dd. b. durch fetne verjtandesmapige Crfenntnisfraft, - 


die Legten und hoddjten Wabhrheiten gu erfajfen. C8 gibt nach die- 
fer Betrachtung jcblechterdings nichts, ma8S der Wtenjch nicht auf 
dem Wege intelleftueller Cinficht gu erfennen vermochte. Die Leb- 
ten und tiefften Griinde alles Weltgejdhehens und ebenjo die legten 
abjoluten Sivece deSfelben enthiille die menjcbliche Ratio, die ver- 
ftandeSmapige Erfenntnis des Mtenjchen. Wich Gott, Freiheit und 
Unjterblichfeit fonnen und mitjjen in diejer Weije beiwiejen werden. 
Sie fonnen e8: denn der menjchlidse Verjtand reicht eben jo weit. 
Wher fie miijfen e8 auch, denn ein ander$ Organ, an fie beran- 
3ufomimen — ettyoa den Glauben im neutejtamentlich-evangelijdhen 
Sinn — gibt eS fiir jene Denfrweije nicht. 

Das ijt der intelleftualijtijcdhe Rationalismus, den Rant be- 
fampft bat. Chen diejer intelleftualiftijche Nationalismus bebherrjdht 
nun aber die jcholatitich-fatholifche Zhelogie und dabher die fatho- 
Lijce Nirde. WMMerdings in einer beftimmten Wuspragung. Nicht 
immer und nicht itberall, jagt die fatholijdhe Kirche, fann die menjd- 
Tiche Ratio jene Wufgabe erfiillen. Sie bedarf dagu der ricdtigen 
Leitung durch die (fatholijdhe) Kirche. Der Wutoritat diejer Kirche 
mitjje fic) die menfchliche Ratio unterordnen, dann — nur dann, 
dann aber auc) wirflich — bermdge fie alleS jenes 3u Teiften. Ind 
damit ijt dann iberhaupt alles geleiftet, waS auf diejent Gebiet 
gu Iwiinfcen ijt. CineS andern Heranfommens an die Hidften 
Wahrheiten, an Gott felbjt, bedarf e8 nist mehr. Der Glarube 
wird itberflitjfig. Wenigftens als eigentlicer Glaube, al8 perfin- 
TicheS Vertranensverhaltnis, wird er itberfliiffig. Er wird felbjt je- 
ner Gejamtbetracdhtung eingeordnet. Cr wird aljo felbjt intellet- 
tualijiert, er toird gu einer Unterart de8 intelleftuellen Erfernnens, 
er wird gum blopen Siirwabhrhalten. Xn dtefer Form beherrfdt 
ee intelleftualijtijhe Rattonalismus die romifch-fatholifhe Nircen- 
ebre. 
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: Diejen intelleftualiftifdjen Nationalismus hat Rant anfs nadj- 
dDridlidfte befampft. Er hat das getan, indem er gunachft in feiner 
Erfenntnistritif dte Grengen des berftandesmapigen Erfennens nach- 
gerwiefen bat. Er hat gegeigt, dah der Anjprud) de3 Xntelletts, die 
hochjten Wabhrheiten, auch’ die Wahrheit iiber Gott felbit, ergritt- 
den gu wollen, eitel und nidtig ijt. Denn alle rationale Grfennen 
befteht nad) Rants grundleqender Einfidht in der begriffliden Be- 
arbeitung der SinneSerfabhriung. 

Dieje begrifflihe Bearbeitung der Sinneserfahrung ift mim 
aber an die Bedingungen unfers Erfennens gebunden. Wuf diefe 
Bedingungen unfers Erfennens muy alfo alles Nachdenfen itber 
die Welt der SinneSerfahrung guriicégehen. Denn unabhangig von 
diejen Bedingungen unferS Erfennens ift wns die Ginnentwelt itber- 
Haupt nit gegeben und nicht fapbar. Die Bedingungen unfers 
Crfennens flargujtellen, ijt aljo Borausfebung fiir alle weitere 
Erfenntni8arbeit; eS ijt die eigentlich) fundamentale und infofern 
auc) die entjdheidende Wujgabe. So fehrt Rant nach Art des Ro- 
pernifus, der die Sonne fic) nicht mehr um die Erde, fondern die 
Erde fic) um die Sonne drehen lieB, den Standpunft der bisher 
ublich getwefenen Betrachtung geradegu um; er Tenft den Blicé von 
den Objeften des Erfennens gunachjt auf die Subjefte de3 Crfen- 
nenS, Cr zeigt, dak aller bisherigen WXnnahme entgegen die Ob- 
jefte de8 Crfennens ibrerfeits abhangig find von den Subjeften, 
namlic) bon ibrem Crfennen, von der WMrt und den Bedingungen 
threS ©rfennen$. Und jo hat cr den Anfang gemacht, dteje Be- 
dDingungen im CEimgelnen flarguftellen, und hat damit den Grund 
gelegt, auf dem fritijdes Denfen im jtrengen Sinne aufgebaut 
werden fann. itr folch fritifehes Denfen gibt ¢3 aber, wie Nant 
richtig gefehen bat, feine rationale und alfo fetne Logifd bemets- 
bare Erfenntni8 de8 Ueberjinnlihen. Gott und die Welt Gottes 
ift rein rationaler GErfenntnis nidjt guganglidfl. Daz bedarf es 
eines andern Organs: ode Glaubens. %Wuch da8 Hat Rant in 
voller Rlarheit gefehen und mit grokter Scharfe jum Wusdrucf ge- 
bracdht. Sh mupte das Wifjen aufheber, wm gum Glauben Pla 
3u befommen: fo lauten jeine etgencen Worte. An befonders be- 
deutjamer Stelle hat Rant diefen Sab artfgejtellt. Yn der VBor- 
rede zur 2. Wuflage der Kritif der reinen Vernunft. %Xlfo da, wo 
er beim atveiten Wusgehen jeines HSauptwerfes itber die Grunod- 
abawedung desjelben feinen Stveifel bejtehen lLajjen wollte. dd) 
mupte das Wifjen aufheben, um gum Glauben Plag gu befom- 
men”: diejer Sak ijt freilic) oft mipverftanden worden und wird 
immer wieder mipberjtanden, — al8 ob namlich Nant mit thin 
irgendiwie einem dogmatifden Wutoritatsglauben das Wort reden 
wollte, Aber da8 ijt in Feiner Weife der Fall. Vielmehr verjteht 
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Rant unter Glauben die perfonlidhe Ueberzengung, das perjontice 
Uebergeugtiem. 

DeShalb ijt Kant ein Bundesgenojje des evangelijden Chri- 
jtentums gegen die rdomifde Kirche, gegen den intelleftualiftijchen 
— Rattonalismus der romifdjen Kirche, der auch den Glauben 3u emer 
Wrt rationalen Erfennens, gu einem iirwahrbhalten madht. 

Sn Vesug auf die vorher ffiggierte erfenntnistheoretijde Po- 
jition Gant8 felbft bletben allerdings Schiwierigfetten und offene 
Fragen beftehen. Diefe Schiwierigfetten Hangen damit gujammen, 
dak Rant das Glauben, das er dem Wijfen gegentiberjtellt, grar 
al8 perjinlicje Uebergzeugung fabt, dak er aber die bejondere Cigen- 
art de8 religidjen Glauben§ nicht fcharf herausftetlt. Daher fommet 
bei ifm die Gewifheit, die dem refigidjen Glanben und gumal 
dem reliqivs-hriftlidqen Glauben ciquet, nidjt 3n ihrem vollen Steet. 
lind da8 wirft dann wieder af die Gejamtbetrachting guuriic&. Cs 
entiteht num der Schein, alS ob itber Gott und. dag BVerhaltnis 
zu thm itberhaupt fetne Gewifbheit gu gerwtnnen fet, daritber hin- 
aus aljfo, dah folehe Gewibheit nicht in der orm rationaler Er- 
ferntnis gu geminnen ift. 

Sa die Ritchwirfing greift noch weiter 1md noch tteter. Sene 
in dite Gefahr de8 reinen, de8 blofen und ausjchlieblichen Subjet- 
tivismus, in die Gefabr namlich, alles Objeftive autgugeber und 
mir da8 Subjeftive gelten gu Iajjen. 

Rant hat e8 gewi nicht fo gemeint. Wher das Witverftand- 
mis it entftanden, md wie fcon gejagt, nicht ganz obne jeine 
Schuld. Wir werden darauf zuriicfzufommen haben. 

Doh darf Kant als Bindesgenojje des evangelijden Chrijten- 
tums and) in pofitiver Hinfidht in Anipric) genonmmen werden, aljo 
fiir Ddefjen eigene Bofition. Qu pojitiver Sinfict jteht Rant als 
Brudesgenoffe zum evangelifchen Chriftentum mit feiner Moral- 
philofophic, jeiner Cthif; aber fo, wie diefe fic) an feine Gr- 
fermtiisfritif anjebliept und die Ergdngung 3 thr brldet. Denn 
indem Kant die Sdhranfen des Vntellefts aufweift, die Sehranken 
der theoretijen Vernunft — wie e8 in feiner Terminologte heist — 
macht er 3ugleic) dDarauf aufmerfjant, dap dieje theoretijde Vernunft 
das Wejen de8 Menjcen gar nicht erfdhopft. Neben der theoretifcben 
Vernunft fteht vielmehr — wieder in jeiner Sprade geredet — 
dic praftijde Vernunft, d. b. der fittliche Wille; der fittlice Wille, 
der dann feinerjeits mit dem religtdjen Glawben aufs engfte 3u- 
jamimenbangt, Wich auf dies Legtere hat Nant nod Hingerviefen. 
Wher Hier Leginnen dann jfeine cigenen Sehranten. Wie fic) nun 
der fittlidhe Wille eigentlich gum religtdjen Glauben verhalt, dar- 
liber ift Mant gu voller Mlarheit nicht gefommen: und was er 
im diefer Vegiehung vortragt, tft einjeitig und fchief. Wher fitr den 
jittlichen Willen felbjt hat er un allen den Blick gejcharft. Und 
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die Bedeutung, den Wert diefes fittlichen Willens fiir das meijcl- 
liche Leben, das Leben der Cingelnen und das der Menjdheit als 
ganger, Hat er aufs allerftirffte betont und ins Licht gejtellt, Er 
lehrt geradegu den Lrimat (die Vorherrjdhaft) der prattijechen Ber- 
nunft bor der theoretijden, d. h. alfo den Brimat de8 fittlicjen 
Willens vor dem bloken Sntelleft. 

Der Vntelleft — fo wichtig und bedeutjam er fiir den Men- 
jchen ft — er jteht doch an Bedeutung hinter dem fittlicjen Wil- 
Ten guriicE; er jollte daber diefem Iegteren untergeordnet, niet aber 
ihm itbergeordnet werden. Der fittliche Wille nfs normaler Weije 
den Brimat tm menjehlichen Geiftesleben fiihren. Denn erjt der 
jittliche Wille, noc) nicht der Sntelleft gibt dem WMenjehen die jpegi- 
fife Wiirde, die dem Menjehen alS Menfcjen 3ufommmt, Den Sn- 
telleft hat der Wtenjch mit dem Tier gemeinfam; mur dem Grade 
nach) ijt er thm hierin iiberlegen. Wher den fittlicGhen Willen Hat 
der Menfch fiir jich. Cr — der fittliche Wille —— ift e8 alfo recht 
eigentlich, der den Wrenjeh gum WMenjchen macht. Und jo mp arch 
die Beantwortung der Lekten und Hodchften Bragen, der Sragen, 
die itber dite finnlich gegebene Welt Hinausfithren, der prafttjcdhen 
Vernunft itberlatjen werden d. h. fie mu fo vorgenommen, wer- 
den, Daf dem fittlidhen Willen dabei dic Hiuhrung zuerfanut wird, 
da der fittlidje Wille als die entfdeidende Yuftanz anerfanut wird. 

Das ijt die Rolle, dte der fittliche Wille in der Philofophie 
Rants fpielt, die Nolle, die ihm nach Nant in allem menfehlichen 
Denfen, ja im gejamten menjchlichen Geijtesleben 3ufommt. Ydur 
pon diefer Grundlage aus wird Kants Ethit gang verjtandlich. 
Sie darf gar nicht ijoliert werden, nicht fitr fich allein genommen 
werden, tenn fie wirflich verftanden werden joll. Diefe Ethift er- 
hebt von vornberein den YAnjpruch, dah erjt jie — die Ethif — 
in Die Tiefe deS menjehlichen Geifteslebens fithrt und daz erjt fie 
die Wiirde desfelben richtig erfajjen lehrt. Rants ethifdhe Theorie 
faft fic) aber gufammen in feiner Lehre vom fategorifdyen Sm- 
perativ. Sie ijt alfo imperative Cthif. Der fategorijde Ymperativ: 
jo Iautet da8 von Nant gepragte Stichwort fetner Lehre, das die 
Gigenart und den Grunddarafter derfelben auf pragnantejte gum 
Musdric bringt. Ueber das Wefen diejes fategorijden Snrperativs 
gibt un die Formel, die Kant aujgeftellt hat, nicht ummittelbar 
Nuffehluh. Diefe Bormel Lautet: handle jo, dak die Varime det- 
neS Willens jederzecit gugleic) als Pringip einer allgemeinen Ge- 
jesgebung gelten fann. Dieje sormel ijt aber mur rictiq gu ver- 
jtehen, wenn man den Grundgedanfen fdon fennt. 

Unter dem fategorijden Xmperativ verfteht namlic) Rant das 
unbedingte Bflicjtgebot — oder noch beffer: er verfteht darunter 
bie Unbedingheit bes PFlichtgebots, das Pflidtgebot in feiner MUn- 
Bedingtheit. Das fittlihe Berwuptiein ijt ihm aljo ein Betwufticin 


406 Luther und Kant. 


von Bflicten; und die Gigenart diejes Pflictbewmuftjens lehrt er 
darin fehen, dafs c8 fich um ein unbedingt verpflidtendes Gejek 
handelt, um ein rein auf fic) felbjt geftelltes du follft’ oder ,,du 
follft nicht,” da8 nicht an irgendwelde Bedingungen gefniipft ijt, 
am allerwwenigjten an irgendiweldje Bedingungen der Mitglichfert 
oder der Swedmapigkeit. Der fategorijde Ymperativ befehlt oder 
verbietet bedingungslos: du follft oder du follft nicht. Das erflart 
Rant daraus, dah e§ da8 Gejek der praftifcen Vermunft jelbjt fei, 
das fich in diefem Smperativ vernehmen Iafje. Die praftijde Ber- 
nunft trete darin felbjt gefekgebend auf. Das fei daber das nicht 
weiter ableitbare Fundament aller Sittlichfert. 

~~ Wohl it diefe Lehre bon Kant dann im Cingeluen in jchema- 
tifch-formalijtijder Weife geftaltet worden. Uber ihr entjcdhetden- 
der Grundgedanfe ijt von allem Schemati8mus und Yormalismus 


unabbangig; er bebhalt jeine Giiltigfeit auch fiir eine rein auf: 


die Sache jelbftitehbende Betrachtung. Dak es fitr uns Yenjden 
Verpflidtungen gibt, die rein um ibrer felbjt willen gelten, und 
die aljo ohne jede Riickfidcht auf Yaurben oder Schaden gelten: da8 
ijt Die groBe Einficht, die Rants Lehre vom fategorijdhen Smperativ 
feftgelegt hat. 

Das Pflidthewruftfein ijt die Voransfesung und die Bedii- 
quug, unter der fittlide Benrteilung allein moglid ijt. Wo fitt- 
liche Beurteilung moglic) fein oder moglich werden joll, da ift die 
Vorausfegung dafiir die Wnerfennung von PFlichten. 

© ift da8 unjterblide Verdienjt Nants, Bedeutung und Wert 
de3 Bflichtbemubtyeins nicht nur fiir die Praxis des fittlicen Le- 
bens, fondern auch fiir die ethifche Reflexion fo deutlich und fider 


wie nur moglich Herausgejtellt gu haben. Wher das Lewtere beruht — 


natiirlic) auf dem Crfteren; die theoretifde Narbheit berubt auf 
der Sicherheit und Tiefe des etgenen fittlicen Empfindens. Warrch 
das ijt bet Rant gang deutlich. Cine gejchloffene ethijche Perjon- 
lichfeit fteht Hinter den ethijchen Reflertonen, die er vortragt. Gelbjt 
auperlic) tritt das herbor. So trocfen und niictern fonft jein Stil 
it, fene Rede gewinnt umopillfiirlich einen hdheren Sdhwung, wenn 
er bom Sittengejek und vom Py7lichtbewupticin in uns fpridt. So 
in dem Sehlupwort der Mritif der praftijden Vermmft: ,, 8rwet 
Dinge erfillen das Gemitt mit immer neuer und gunehmender 
Vewunderung und Ehrfurdht: der bejtirnte Simmel iiber uns und 
das moralt}che Gejeg tn ins.” Und Rant fithrt dann aus, rie der 
bejtirnte Himmel uns den anermebliden Zufammenbang der Wel- 
ten, die fic) in Raum und Zeit ausdehnen, fpitren Lapt, wie aber 
das moralifdhe Gejeg in uns uns gum Berwuftyein des unendlichen 
Wertes der Perfonlicdhfert erhebt. Und in derfelben Shrift findet 
fic) borber die berithmte Anrede an die Pflicht: ,PFlicht, du erha- 
bener, grofer Mame; nichts Cinjehmetdhelndes Haft du, wodurd 
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du die Menfejen gewinnft, nichts Drohendes, wodurd) dit fie gum 
Gehorjam stvingit, aber du ftellft ein Gefek auf, da8 fich atc rwi- 
der Willen Verehrung erwwirbt.” 

Yn gwet Punften ift aber Rant durch Ueberjfpannung feiner 
®edanfen gu Einjeitigfeiten gelangt, die der Morreftur bediirfen. 
Want hat die PFlicht jdeinbar in ansfeliefenden Gegenjas zur 
Neigung und zum neiqungsmafigen Handelu geftellt. Den dar- 
aus fic) ergebenden RigoriSmus hat fon Schiller gebrandimartt 
mit den Verfen: 

, Sern dten teh den Freunden, doch tu ich c8 leider mit Meiquna. 
Und jo twwurmt e$ mich oft, dap ich nicht tugendbhaft bin.” 

Und mun dte tronijcdhe Antwort, die Nants Nigorismus ad 
absurdum fithren joll: 

,Da it fein anderer Nat: du mut juchen, fie 3u veradjten 

Und mit Whfcheu dann tun, was die BFlicht dir qebeut.” 

Die Kritif, die Schiller Hier iibt, beruht gwar felbjt auf Ueber- 
treibung und jogar auf einer getwijjen Berfchiebung des SGad- 
verhalt3. Wher in einer Besziehung ijt fie dod) tm Recht. Die PFlicht 
felbjt fann 3ur YMeigung werden; und e8 ijt nicht etme niedere, 
-fondern bvielmebr eine hobere Form des PBflichtbewuftiemns, wenn 
das gefchieht. Das hat Kant nicht Hinreichend beachtet. 

Die andre Gejahr einer Cinfeitigfeit der cthijcen Theorie 
Rants tritt am ftarfiten iw feiner Lehre von der Wutonomie, der 
Selbjtgejeblicfeit des ethijcen Willens hervor. 

— Rant lehnt fitr das ethijche Gebiet jede Heteronomie, jede 
Sremdgejeglidjfeit, grundjablic) ab. Und das durdaus mit Reet. 
Denn die Ueberzeugung, dah; das Bflichtmaige unbedingt gefchehen 
mu, vertragt fic) nicht mit der MWrnahme, dah eS nur deshalb 
gejdheben miu, mweil e3 von aupen Jer geboten wird. Denn im 
legteren Fall, wenn aljo das Sittengejes fic) mur auf eine auperc 
Mitoritat gritndete, ware eS ja eben fiir uns nicht unbedingt giil 
tig, jondern fetne Geltung mare dann abbangig von der Boraws 
fegung, dah jene MXutoritat fiir uns mapgebend ift. 

Der Wutoritatscharafter mitpte damn alfo tm Boras ‘Fejtitehen, 
und aivar feftftehen ohne jede Nitchficht auf die jittliche Uebergzeugiung. 
Folalich ijt Seteronomie des Sittengejeges ausgejdhlojjen und mary 
ausgejdloffen fetn. Seteronomie befteht da, wo das Sittengefer 
allein auf cine dubere Wutoritat gegriindet wird, wo e8 alfein um 
einer auperen MXutoritat millen als giiltig anerfaunt wird. Solde 
Seteronomie Lapt-echte Sittlicjfeit nicht gu. Sie mf alfo aus 
gejdhlojien werden, Bedingungslo$ muh fie ausgejdlofjen werden. 
Mfo aud) dann, wenn es jich dabei um Wott, um die YWitoritat 
und den Willen Gottes handelt. Das GSittengejes darf folalict 
nicht auf den Willfitrwillen Gottes gegriindet werden. Denn wo 
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das gefchieht, wo der Wille Gottes im Sinn des reinen Willfitr- 
willenS al8 Mutor des SGittengefekes angejehen wird, da wird aud) 
die Giiltigfeit de Iegteren allein auf aupere Xutoritat gegriindct. 
Und da8 widerfpricht wahrer Sittlichfeit. 

Wenn alfo cine Religion einen jolchen Willfiirwillen Gottes 
predigt, wie das 3. B. tm Sslam in tweitem Umfang der Fall it, 
dann ift fie feine wirflich ethifehe Religion. Und ebenjo: wenn 
innerhalb deS Chriftentums die religisje Grundbetrachtung fich der 
Beurtetlung des Willens Gottes alS Willfitrmillens nabert, dann 
verlapt fie damit die Bahn der wirklich ethijfchen WXujtajjung. Cine 
jolhe Betrachtung wirft mm aber von der mittelalterliden Scho- 
fajtif her in ftarfem Wah tr der fatholijdhen Kirche nach. 

Rants Kampf gegen die Heteronomie des fittlicdjen Lebens 
ridtet daber 3ugleicy gegen dieje Seite des fatholifchen Rirchen- 
wejens. 

Aber Rant geht dann von der MWMblehnung der Heteronomie 


weiter zur Forderung der Wittonontie des fittlidjen Willen’. Denn | 


ibm ijt mit der Mblehming der Heteronomie von jelbjt und not- 
wendig die Wutonomie gegeben. Weil Heteronomie iangulajfiq tit, 
joll Mutonomie notivendig fein, — Y%Wutonomie als Gelbjtgejeb- 
gebung des fittlichen Willens. Yudes diefe Lehre von der Wato- 
nomic iff nin MWnlaf mannigfadher Verwirrnng und Yrreleitung 
geworden. Wohl fann die Forderung der YXattonomie gang einwand- 
fret gefagt und verjtanden werden. So namlich, wie fie wirflich 
cinfac) das Gegenftitc, das pofitive Gegenjtitce. zur Whlehnung der 
Heterononmie bildet, 

Die fittlichen Yormen mitijen bow uns, jo lange mur dte fitt- 
lice Beurtething in Srage fteht, am ihrer jelbjt willen bejabt wer- 
den, fte mitfjen wm thres Cigentwertes willen bejaht werden. Wir 
niiffen fie al8 YWasdrucf unjrer eigenen Gefinming anerfennen. 

Das ijt es, worauf e8 pofitiv wirklich) anfommt: die fittlicjen 
MNormen in der fittlichen Beurtething als Wusdrad anfrer eciqenen 
Gefinnung anerfennen. Das ijt e3 auch, was Kant mit feiner For- 
derung der Mutonomie im Legter Grund meint. Wher Rants Be- 
ariff der Wautononte jtellt doc) dieje Muslequng nicht eindeutig 
jicher. Unter Verufung auf Kant ijt der Begriff teilweife jo ver- 
jtanden worden, dafz der menfejliche Wille fich das Sittengejek 
allererjt jelbjt geben mitije, — day das Sittengefek vont menjdp- 
fiche Willen felbjt ergeugt werden miijje. Wher damit wird die 
sorderung der %Xautonomie itberjpannt, Cin foleher Begriff von 
Mutonomie fchiept iiber das Biel. Diejer iiberfpannte Begriff von 
Yuitonomie berubht gugleic) twoteder auf der jachlic&) iungenitgenden 
Vejtimmiung de8 Verhaltnijfes des fittlichen und de8 religisjen Be- 


rouptyeins gu einander, de8 Verhaltnijjes von Sittlichfeit und Got- 


tesglaube. Wutononie in ethijdh beredjtiqten Sinn jehlieht dod 
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nidjt ans, daf die fittlidjen Normen als foldje angejehen werden, 
Die Dem Willen Gottes entitammen und alfo den Willen Gottes 
gum Wusdrad Gbringen. Theonomie im religidjen Ginn bedeutet 
nidt Seteronontie im ethifehen Sinn. Und umgefehrt: Xutonomie 
im ethijc-beredjtigten Sinn jehltest Theonomie nicht aus, fordert 
fie bvielmehr — auf legte gefehen — al8 notwendige Boraus- 
jebung. Denn auf die Frage, wobher dein mim das GSittengejeg in 
jetner Uebedingtheit und WXbfolutheit ftanmmt, gibt die ethifehe Me- 
flerion fitr jich allein feine M1ttwort. 
ole 

Bon den Grundgedanfen Rants und ibrem Berhaltnis zum 
evangelijden Chrijtentum war bi8her die Rede. Yun geht das 
evangelifde Chriftentum auf da8 Reformationswerf Martin Lr 
thers guriic. So finden wir denn and bei Lather bedeutjame Wu- 
fabe 31 den Wafftellungen Rants, 

Wm meiften gerade auf dem Gebict der Ethif. Die Meu- 
begriindung der Sittlichfeit, die Nant wiffenjchaftlich-philojophifh 
vertretert Hat: Luther hat fie vorberettet und eingeleitet. 

Schon Luthers Cthif ijt gang und gar imperative Ethif. \Sm- 
mer entiwicelt Luther die Ethif alS Prlichtenlehre, nicht als Giiter- 
leHre und nicht alS Tugendlehre. Luthers Rampf gegen YWrijtoteles 
richtet fic) bom vornberein auch dagegen, da Wrijtoteles die Cthtt 
alS Zugendlehre gefapt, eben dadurcd aber das wahre Wejew des 
Sittlichen, den Prlichtcharafter des Sittlichen, nicht hat gur Gel- 
tung fommen fajjen. Bloke Tugendlehre bleibt tmmer irgendmwie 
im Egotsmus ftecfer. Die Grundfrage wabhrer Sittlichfett Lautet 
nicht, was der Wenjd Ietjten fann, fondern twas er Ieiften. foll, 
d. b. eben, was jeine Bilicht ijt. Bom PBrlichtgedanfen aus ver- 
wirft Luther die Tugendlehre der WXitife und der fatholijden Scho- 
lajtif. Und ebenjo verwirft er bom Bflichtaedanfen aus ire Wii- 
terlehre, die Durcdhfiihrung der Cthif als Giiterlehre. Denn die 
@itter[ehre mit ifrer ithbergreifenden rage nach dem Hoschjten Git 
jest da8 Sitthiche legten Endes in blofes Iuiblichfeititreben um. 

Sn fcarfem und berwubtem Gegenjak gegen dieje beiden Saupt- 
formen der fatholijchen Cthif geftaltet Luther ferme Ethif als Bylieh- 
tenlehre. Das tritt fou aGuerlic) darin herbor, dak Luther jeine 
ethijden Gedanfen immer im Rahimen des Defalogs, der 10 Ge- 
bote, entwicelt. Sm Rahmen der 10 Gebote mit ihrent unerbitt- 
lichen ,du folljt” und ,,du follft nicht.” Und die Unerbittlichfert 
diefes du jollft” und du follft nicht’ unterftreicht Luther mit 
alfergroktem Itachodrucf. 

Bon hier aus wendet er fic) gegen die Lehre der fatholijcen 
Rirdhe von den Extratwerfen, die die 10 Gebote angeblich weit 
iiberragen. Diefe fordern freilich, jagt Luther, nur gemeine tag- 
lide Sauswerfe, fo ein Yachbar gegen den andern treiben fann. 
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Wher, fiigt er hingu, doch find fie jo hoc) und gewaltig, da fein 
Menfeh auch mir eines der 10 Gebote aus eigenen Rraften fo hal- 
ten faim, rie e8 3u balten ijt — das heift: mie e§ notig ijt, menn 
mit dent ,,du folljt” und ,,du jollft nicht” — wenn mit dem Pflicht- 
gedanfen voller Ernft gemacht wird, wenn der Bflichtgedanfe im 
Sinne bc8 fategorijchen Smtperativs gefakt und gewertet mird. 
Hiermit hangt dann fogleich noch ein WeitereS 3gujammen. 
Luther veriwirft und befampft jede Vereingelung der fittlicen Ge- 
bote, wie die Rajuiftif de8 Natholigigmus fie gur Grundlage Hat. 
Shm fommt alles auf die Serausbiloung fittlicher Berjonlichfeiten 
an. Darauf mug die ethifdhe Wufgabe nach Luther von vornherein 
eingeftellt mwerden, nicht auf eingelne Gebote und eingelne joge- 
nannte gute Werfe. Diefe legtere jcholajtijcdh-fatholijdhe Cinjtellung 
fiihrt — twie Luther richtig erfannt bat — notwendig 3ur Ber- 
duperlidung und damit gur Verflachung der ethijchen Wufgabe und 
dann arch der ethifhen Gefinming, alfo der Sittlichfeit jelbjt. 
Sit diejent Sinne febreibt Luther: , Gute Werfe machen nim- 
mermehr einen guten Mann, fondern etn guter Mann macht gute 


Werfe. Boje Werfe machen nimmermehr einen bojen Mann, jon-- 


dern ein bofer Mann macht boje Werke. Wfo, dak alltwegs die Ber- 
jon 3ubor miup gut jein vor allen guten Werfen, und gute Werke 
folgen und ausgeben bon der guten Berjon. Gleichivie Chrijtus 
fagt: Cin bojer Baunr tragt feine gute Yrucdt und ein guter Baum 
tragt feine boje Srucht. Wfo muy der Wench) in der Perjon gu- 
vor gut fet oder bodje, che er gute oder bdje Werfe tut. Und jeine 
Werfe machen ihm nicht gut oder bdfe, jondern er macht gute oder 
boje Werfe. Desaqleichen jehen wir in allen GSandwerfen. Cin 
gute$ oder bojes Haus macht feinen guten oder bdfen Stnmmer- 
mann, foudern ein guter oder bodjer Zimmermann macht ein bdjes 
oder gutes Haus. Rein Werf macht cinen Weeijter, darnach das 
Werk it, fondern wie der Merjter ijt, darnach ijt fet Werf arch.” 

So Luther in der Schrift von der reiheit eines Chriftenmen- 
jeHen. Und tmmer und mmer wieder hat Luther diefen Gedanfen 
wiederholt und eingejdharft. Wuch) hier bewegt fic) die Betrachtung 
Luthers in der Richtung, dte Kant tm Rahmen wiffenjdaftlic- 
philofophifcer Ethif ausgejtaltet bat. 

Sit der Grundlegung gur Mtetaphyfif der Sitten ftellt Rant 
den fitr jeine gange Ethif jo begetchnenden Gag voran: 8 ift 
itberall nichts in der Welt — ja itberhaupt auc auherhalb der- 
jelben —— gu denfen modglich, was ohne Cinfhranfung fiir gut 
forte gebalten werden, al$ alfein ein guter Wille.” Diejer Sak 
bringt genau jenen Gedanfen Luthers auf cinen wiffenjdhaftlia) 
jharf formulierten Wusdruck: ,Affo muy} der Mensch in der Per- 
jon — im Willen — gubor gut oder bodje fein, che er gute ie: 
boje Werfe tut.” 
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Die bisher bejprodenen ethifejen Wnjdauungen Luthers gritn- 
den fic) alle auf feine ftrenge, ticfe und innerlide Faijung de8 
Pilidtgedanfens, die ihn alS einen Vehrer de8 fategorifechen Site 
perativs bor Rant erfdeinen lat. 

Aber nun feblt auc) der Gegenpol gu diejer Gedanfenreihe 
bet Luther nicht — der Gegenpol, den bet Nant die Mblehmma 
der Heteronomie und die Lehre der Wutonomie darftellt. Die 
Strenge des Pylichtgedanfens bedeutet auch fiir Luther feinesiwegs 
die Vejchranfung der Sittlichfeit anf auperliche Gejevlichfeit. Garg 
im Gegenteil. Weuberlide Gejeglichfeit ijt auch fiir Luther itber- 
Haupt nocd) nicht Sitthichfeit. Vielmehr gebhort fiir ign gur wabren 
Sittlidfeit ganz unerlaplich die innere Frendigfcit des Wollens. 
€r will gerade zeigen, dajy der chrijtlice Glaube den Menfehen 
froblich werden lapt von gangem Herzen, dafiir er — wie er 
ausdriiclic) jagt — nimmermebr mit Gefegen oder Geboten fom- 
men mag. Und er fahrt fort: Wher der inmerlice Menfch it mit 
Gott eins, froblic) und fuiftiq um Cbhrijti willen, der ibm jo viel 
getan hat; und jtebt alle feine Lujt darin, day er miederum mocdte 
Gott auch-umjonjt dienen in freter Viebe-wi1d gegen den Machjten 
auch werden ein CHhrijt, wie Chrijtus ibm geworden ijt, und nichts 
mehr tun, denn, was er mur fieht dem Yachften not, nitglich und 
jeliglich jetn. 

Wijo auch das gebort fiir Luther 3u wabhrer Sittlichfeit: mit 
Luft und Liebe ans Werf gu geben und dem Yachften gu dtenen 
aus freter Liebe. 

Das Sollen fann Zum Wollen merden. Und es foll gum 
Wollen werden, zum eigenen frei-perjonlicen Wollen. Die PFlicht 
fann 3ur Neigung werden. Und jie foll gur Yeigurg werden, wie- 
derunt: 3ur eigenen frei-perjonlicden Ieigung. 

Hier ijt alfo LutherS Vetrachtung von vornbherein gegen die 
Gejfabr eines formalen NRigorismus, die wir bet Mant fanden, 
gejdhitst. anata: ae 

Und auc) die Gefahr einer Ueberfpanming der Wutononrie 
fiegt bet Luther nidjt vor. Wohl legt Luther das allergroRte Ge- 
widht darauf, dak die fittliche Betatigung in freter Luft und Liebe 
erfolge. Mber daneben fteht bei ihm itberall die Cinjicjt, dab der 
Menfch die Kraft 3u jolch freier Luft und Liebe fich nicht jelbjt 
au bejdaffen vermag; da Gott fie ihm jchenfen mug, daR mir 
Gott fie ihm fcenfen fann, dafy aber Gott fie dem, der fic) thm, 
jeinem beiligen Liebesiwillen in glaubigent Vertrauen erfehltepst, 
auc) wirflich fcbenft. 

Siehe — heift eS wieder in der Schrift von der Hreiheit eines 
Ghrijtenmenfden — aljo fliejt aus dem Glauben die Liebe und 
Luft 3u Gott, und aus der Liebe anc) ein freies, rwilliges, frob- 
fides Leben, dem Nachften gu dienen umfontt. 
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So fehlen bei Luther die Sdhroffheiten und Cinfeitigfeiten der 
ethijdjen Theorie Wants. Und fie feblen deshalb, weil Luther das 
Verhaltnis von fittlichem und religisfem Bewupticin, da8 BVerbalt- 
ni bon GSittlichfeit und GotteSglaube anders — flarer, fdarfer, 
jadgemager als Rant beftimmt. 

Sidfte Sittlifeit hat Gemeinjdhaft mit Gott gur VBoraus- 
jegung. Denn hochfte Sittlidfert ijt an die Ausbildung fittlid- 
perfonliden Leben3 gebunden. Wabhrhaft perfonlicdhes Leben fann 
aber der Menfe) mur in dem Make gewinnen, wie er in die Ge- 
meinjdaft mit Gott, in die Gemeinfchaft mit jeinem geiftig-ethifc- 
perfonliden eben hineinwadhft. 

Luther fommt aber als Wegbereiter und Bahnbreder Rants 
nicht nur auf dem Felde der praftijdhen Pbhilojophie, der Cthif, in 
Betracdht, fondern and anf dem der theoretifden Philofophie und 
arpar gerade auf ibrem innerften, granblegensen Wrbeitsqebiet, dem 
der Erfenntnistheorie. 

Sreilic) da8 nicht direft, fondern nur indireft, YMicht direkt. 
Denn Luther hat weder Neigung noch Beit fiir theoretifde Philo- 
jophie gehabt, am allerwenigiten fiir erfenntnistheoretijde PBroblem- 
ftellungen und Crorterungen. Um fo bedeutjamer ijt e8, daB doch 
aud) in diefer Hinficht cine fachlide Beziehang zwijden ifm und 
der Denfarbeit Kants befteht. 

Und gwar gerade am entfdetdendften Bunft. Rant hat eine 
fopernifanijdhe Umivalgiunig im erfernntnistheoretijcden und dann wet- 
ter im tweltanfdaulicen Denfen vollgogen. Cr hat e8 getan durch 
feine fogenannte tranjgendentale Sragejtellung, indem er den Blic 
pon den Objefter der Erfenntnis hinlenfte auf die Gubjefte des 
Crfennens, wm fo ein feftes Sundament fiir dite Erfenntnis der 
Objefte gi erlangen. 

Cine ganz ahulicdje fopernifanijde Uimwalzung des Denfers 
fat fon Luther vollzogen. Cr hat anf dem Gebiet de8 religidjen 
Denfens, das oann aber wegen jeiner Nonfequengen fiir die Ge- 
jamtiweltanfdaumng auch auf diefe und deshalb auch auf die Er- 
fenntnistheorte einivirfen mip. 

Vor Luther Lautete die religiss- ienlocithe Grundbetrachtung 
jo: Das Dajein Gottes jteht objeftiv fejt, denn e8 ijt rational 
beweisbar; daraufhin mup der Menjd an die itber Gott aufgeftell- 
ten firdlicen Dogmen glauben; der Glaube begieht fic) aljo auf 
die Lehrineimungen, die Dogmen der Kirche. 

Demgegenitber Lartet die reliqiss- theologijhe Grunbdbetrach- 
tung Luthers. fo: Mur durch den Glauben und im Glauben ge- 
winnt der Menje) ein Begichungsverhaltnis 3u Gott: der Objett- 
gebalt diefes Begiehungsverhaltnifjes wird dann zur rationalen 
Vorjtelling von Gott geftaltet. itr den Menfchen bleibt aber hes- 
halb wie das VBesiehungsverhaltnis, fo auch fein Objeftgehalt, alfo 


tots 


Luther und Kant. 413 


Gott felbjt, an den Glauben gebunden, ijt ohne den Glauben und 
unabbangig bom Glauben nicht fabar. Ruther driidt da in fet- 
ner Sprache fo aus: ,Gott und der Glaube gehsren gu Saute.” 
Das joll Hetgen: fie gehsren anf$ engfte 3 cinander, fie {teben 
und fallen mit einander — namlid) fiir den Menjden fiir die 
menjdhlide Saljungstraft ftehen und fallen fie mit einander. Gott 
ijt Dem Menfdjen nicht anders fabbar, nicht anders zugdnglich als 
durd den Glauben hindurd. 

Wie Luther dieS meint, fann man fic) am bejten an der 
beriithmten Wusfiihrung im grogen Ratehismus veranj{daulicen. 
Da jagt er in der Erflarung de8 1. Gebots: Gin Gott heifst 
das, dagu man fich verjehen fol alles Guten und Buflucht haben 
in allen Noten, aljo daR einen Gott haben nichts anders ijt, denn 
im bon Herzen trauen und glauben; wie ic) oft gefagt habe, dak 
allen a8 Frauen und Glauben des HerzenS macht betde, Gott 
und Wbhgott. Sjt der Glaube und da$ Vertrauen recht, fo ijt arch 
dein Gott recht; und wiederum: wo da8 YVertrauen falfd) und 
unrecit ijt, da tit auc) der rechte Gott nicht: denn die grwei ge- 
horen 3u Haufe, Glaube und Gott. Worauf du mim dein Herz 
Hangejt und verlajjeft, da8 ijt eigentlich dein Gott.” 

Hier nimmt Luther aljo Stellung gur Grundfrage aller Reli- 
gion, gur Brage nach) Gott. Und gwar zeigt er einen ganz neuen 
Weg, gu diejer Frage Stellung gu nehmen. 

,Ein Gott heipet da$, dazu man fich verjehen joll alles Gu- 
ten und Buflucht haben. in allen Ytoten”: fo ue Luther feine 
Antwort auf die Frage: was ijt Gott? Cin Gott heifet” — 
nun folgt nicht die Begzeichnung einer objeftiv beftimmten Grofe, 
jondern in fopernifanijcher Umfehrung de8 Standpunftes eine Wen- 
dung ins Gubjeftive: das, dazu man fic) verfehen foll alles Guten 
und Buflucht haben in allen Yodten. Der Hintweis aljo auf die 
jubjeftiv-perjinlice religidje Erfabrung. Und diefe Wendung ms 
Subjeftive unterjtreicht Luther noc) recht ausdritclich aufs ftarfite. 
Wie teh oft gefagt habe, dah allein das Trauen und Glauben des 
SergenS macht beide Gott und %Abgott. Das ijt alfo nicht etwa 
blofR eine gelegentlicde Redeform, nein eS ijt gang grundfaglich 
feine Meinung, dak allein das Trauen und Glauben des Hergens 
madht beide, Gott und Wbgott. 

Xa — gerat denn aber Luther damit nicjt mn den reinen Gub- 
jeftivi8mus, der den Gottesglauben gur Sllufion macht? Sit nicht 
die nottvendige Nonjequenz diefer Betrachtung Luthers die Wnjicht 
Feuerbadhs, die eben im Gottesglauben nichts als Silujion fieht? 
Nein das dod) ganz und gar nicht — in fetner Weije! 

Dats jo und mur fo gu urteilen ijt, fonnen wir uns gunacdhjt 
an folgenden Umitand deutltc) maden. Das Tranen und Slau- 
ben de8 HSergen$, fagt Luther, macht betde, Gott und Whgott. So 
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 fonnte Feuerbach nist fprechen, er founte feinen MUnterjchied 3u- 
lajjen, er miibte vtelmebr unterfdjiedslos urteilen: odaS Trauen 
und Glauben des HSerzen3 macht Gott; — oder auc): das Trauen 
und Glauben de Serzen$ macht den Whgott. So oder fo; je nad) 
dem Spradgebrauch. Sachlic) aber ware fiir Feuerbach betdes das 
Gleiche. Denn auch das Wort , Gott” ijt fiir ibn nur ein jprad)- 
lider Musdrucé fiir den WXbgott. CS gibt fiir ibn feinen fachlicen 
linterfdicdD agmifden Gott und WWbgott. 

Sir Luther aber gibt eS dtefen Unterjchied. Ya fir Luther 
ift gerade diejer MUMuterfdicd die entideidende Hanptiade. Diejen 
Unterjehied herausgujtellen ijt fein etgentliches Ynliegen. Er will 
die Bedingungen aufscigen fitr die Begriindung diejes Unterjchiedes. 

DeShalb fabrt Luther fort: darum ijt nun die Wreimmg diejes 
®ebot8, dah e8 fordert rechten Glauben und Buverjicht des Ser- 
gens, welche den recjten etnigen Gott treffe und an thm atfein 
hange. 

8 ijt aljo jo: Luther geht von der jubjeftiv-perjonttchen Er- 
fabrung aus. Wber er beurteilt dieje reliqivfe Crfahrung unter dem 
Gefidhtspunft ihres Objeftqehaltes. Dic Brage nach dem Objeft- 
gehalt oder dem objeftiven Gegenpol ijt fitr thn von voritherein 
die itbergreifende und enticherdende Haiupttrage. 

Die religisje Crjabrung als jolche tt gemifs eine fiurbjeftive 
Grope. Wher diefe religivje Erfahrung umidhlieht fiir Luther einen 
Objektqehalt. Diejer Objeftgehalt ijt ihm von der religidjen Er- 
fabrung gar mieht gu trennen; er gebort gum Bejtand der religisjen 
Erjabrung jelbjt bingu. Die gmwei gehdren gu GSaufe, Glaube und 
Gott. Gott ijt alfo fiir dDen Menfchen nur durch den Glauben und 
im Glauben fagbar. MRattonal bemeisbar ijt das Dafein Gottes 
nicht. Dies fogenannte Bundament der gejamten fdolajtijden Theo- 
logie ijt nicht tragfabig; es tt in fich jelbjt britchig und gefabrdet 
daber die gange auf ihm aufgebaute reltgids-theologifde Vorjtel- 
hingswelt. Deshalb hat e3 Luther aufgegeben und nach der Weife 
dDeS Ropernifus ein neues Hundament gelegt. Sm Glauben ge- 
winnt der Menjd) ein Begiehungsverhaltnis gu Gott. Der Objett- 
gehalt diefes Begiehungsverhaltniffes wird dann zur rationalen 
Vorftellung bon Gott geftaltet. Wher fiir den Menfchen bleibt wie 
das Begiehungsverhaltnis, fo auch fein Obteftgebalt, db. h. Gott 
jelbjt, an den Glauben gebunden. Nur durch den Glauben ift Gott 
fiir den Wlenjehen fakbar — durch den Glauben und im Glauben 
aber auch iwirflic) — al8 Wirflichfeit, al8 Realitat, ja al8 die 
Teste, Hochfte, als die abjolute Wirklichfeit, pon der alles bedingt 
und abbangig ift, twofitr wir fonft Wirklichfertsqehalt in Wnjpruch 
nehmen. 

So famr bet Luther von einer Gefahr rein jubjeftivijtijder 
Vetradhting nicht die Rede fein. Er jcaltet fie aus, weil er fiir: 
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fetnen neuen Wnjak jofort die Frage nach dem Objettgehalt als 
die entideidende Sauptfrage ftellt, 

Das hat Rant fiir das erfenntnistheoretifde Gebiet nicht im- 
mer in der gleidhen Scharfe und der gleidhen Bejtimmetbheit getatt. 
Daher founte bei thin der Schein einer rein jubjeftiviftijdhen Denf- 
mweife entitehen, jo wenig eine jolee jeinen cigentlicen MXbfiehten 
ent}prad). 

Sch faffe 3ujammen: dic gewaltige Gedanfenarbeit Rants — 
jeit Den Tagen der griedhifden Philojophen Wlatow und Wrijtoteles 
die grofte philojophijcde Leiftung, die die Menfehheit bisher auf- 
gebracht hat — Ddieje gewaltige Denfarbeit NantS ift durch das 
Reformationswerf Luthers bedingt und von ibm abbangig. Und 
Die Schrader der philojophifdhen Pofition Nants find gerade durch 
Beadhtiung und %usbau der reformatorijeen Grundgedanken Lu 
thers gu iibertvinden. 

Cin Wunjcd) leqt fich dabet im Hinblicf auf dte gegenwartige 
Situation und auf die heutigen Bujtande in injerm Wolf noch 
befonders nabe. i 

WMochte in anferm Volf der Pilichtgedanfke im Sinne Luthers 
und Rants wieder Geltung und Kraft gewinnen; mobchte ti w1- 
ferm Wolf wieder cine Gefinnung berrjcend werden, die den Bflicht- 
gedanfen in den Bordergrund ftellt, die das Leben am» BF licht- 
gedanfen mift und vom Pflichtgedanfen aus das Verhaltuis der 
Cingelnen gu einander, dann auc das Verhaltnis der Cingelnen 
zum Gangen des Volfs- und Staatslebens und jehlieBlich auch das 
Verhaltnis des eigenen Staatslebens gu dem der andern Bolfer 
beurteilt und regelt. 

Dann wird der Tag nicht fern jein, da wir wieder wilrdig 
find und auch wieder werden getwiirdigt werden, mit der wabhren 
inneren greiheit gugletc) auc) die aupere Yretheit wiedergugerminnen. 
Dann wird fic) das Wort des Mannes von neuem erfiiflen, der ein 
ester Schitler Luthers und Rants war, das Wort, das Sehleier- 
macder — eben er ein echter Schitler Luthers und Rants ein}t 
in nicht weniger jchwerer Beit gefprodjen hat, da er dem Norjen 
weisjagte, dak ibm jeine Blane nicht gelingen rwitrden. ,,Denn,” 
jagte er, ,Deutidland ijt noc) immer da und gu feinem Beruf 
wird e8 fic) wieder erbeben mit nicht geabnter Gerwalt, mwitrdia 
jeiner alten Seroen und jeiner vielgepriefenen Stammesfrajt.” 

Diefe Weisjagung gilt auch uns. Das Volf Luthers und Rants, 
wenn anders e8 mur wirflich das Volf LuthersS und ants ijt, wenn 
anders eS das Bolf Luthers und Rants wieder wird, ift nicht gum 
Untergang bejtimmt. Denn cS hat jeine YXufgabe in der Yeenjehheit 
und an der Menfehheit noch nicht erfitllt; feine Yaifgabe: gerade 
auc) die, den Pflichtgedanfen im der Menjchheit sur Seltung awd 
aur Herrfdaft gu bringen. 
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Su, Religids-So3tal”. 
Eine Erividerung von %. Miter. 


Sh habe gur Geniige erfabren, dak e8 jdhwer ijt, Planner der 
alten Iutherife)-pietiftijden Gefinnungseinjtellung von der Snfonje- 
queng und Unbaltbarfeit ihrer Weltanjdhauung gu itbergeugen und 
befonders von der Ungeredjtigfeit thres Urteils itber jolcje, die die 
Liebe Chriftt dazu drangt, im unerfdhopflicen Sungbrunnen des 
Chriftenglaubens nach) einer Ldjung — oder jagen wir bejfer, nach 
fortjdreitenden Lojungen — der fogzialen grage gu jucen. Trog- 
dem fann ich nicht umbin, Lieber Serr Redafteur, cinige Worte 


der-Entgegming 3u fdreiben auf den Artifel Pajtor Th. Kuglers 


in der SuliNummer des Magagzins fiir Evangelijche Theologie 
und Rirdhe, den Sie an Ieitender Stelle brachten. Ueber die vor- 
urteilsvolle Darjtellung der religids-fozialen Bewegung rill ich wet- 
ter nidts jagen; man merft die antijogtalijtijde, ja anttdbemofra- 
tijde, forvie die antifalvinijtijdhe Whfict and — jtugt. Der Wury- 
jag ift fajt 3u temdengids, um einer fachlichen Rrittf untermorfen 
werden 3u fornen. Die fritijdhen Verurtetlungen find nicht einbeit- 
lich und ftiiken fich 3 viel auf andre Rritifer. Der Schreiber ge- 
braucht die Musdriice ,,religids-fozial” und ,,chrijtlich-fozial” ver- 
jchiedentlic) jynonym, obrwohl beide in Deutfchland, Oejterreich und 
der Schweig alS Barteinamen verfcdiedener NRichtungen gebrarcht 
werden. Sm allgemeinen denft wohl der Schreiber an die religiss- 
jogtale Bewegung. 

Vieles in der religids-fozialen Bewegung ijt ihm jympathijd, 
ja, er fteht auf demjelben Grundpringip, wenn er auf Seite 247 
jagt: ,Dte meiften der Chriftlich-Sogialen dagegen finden im Defu 
Lehren doc) amit Medt auch Grimdjage gu einer Umformung 
der menfehliden Gejelljchaft.” Man darf doch annehmen, dak dics 
»mit Recht” da8 Urteil de3 Schreibers ausdritct. Mun, wer diejen 
Srundjag anninimt, mup doc) fonjequenteriveife beftrebt fein, die 
,Srundfage gu emer Umfornumg der menfdlicen Gefelljcaft” au 
ermitteli und gu verfedjten. Mim fagt aber der Schreiber im feiner 
/BSeurtetlung diefer Bewegung” (Seite 248), dah die Soffmung, 
dak die Macht des Ltebesgeijtes Chrijti die irdijhe Gewaltherr- 
jehaft itberiwinde, ,,wicht mir der tatfachlicden Entwiching der irdi- 
{hen Suftande, fondern vor allem auch den diesbeziightdhen Mus- 
jagen Chriftt und Pault, namentlic) betreffs der Endzeit” wider- 
Jpracdhe. Wed) begweifle ftarf, ob nicht gerade dite ,,tatjacdhlide Ent- 
widhing der irdifden Buftinde” wabhrend der Qabhrhunderte nad 
Chrijtt Erjehetnung berweift, dak die LiebeSmacdht Chrijti in man- 
chem bedeutenden Stitce die irdifdhe Geraltherrjchaft” itbermun- 
den Hat. Da Hat ja jdhon etn Yobhannes tiefer gefehen und fefter 
geglaubt, wenn er triumpbierend jagt: ,Unier Glaube ijt der Sieg, 
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der die Welt iiberwunden Hat.” Und dann méchte ic) fragen, ob 
die frucjtlofe Spefulation iiber die Endzeit — bejonders da wir 
in der Schrift auseinandergehende Sdeen dariiber finden — uns von 
det praftijden, hoffnungsfreudigen Arbeit am Wuf- und Xusban 
deS Retches Gottes abhalten darf. Geftatten Sie, dah ich auf dieje 
Srage mit einem YWaus3ug aus einem nod ungedructen Buch ant- 
worte: 

It can be disputed whether Christ’s idea of the coming of the 
Kingdom was apocalyptic or evolutionary and revolutionary; that 
is, whether he expected the final consummation of the Kingdom of 
God to occur at the end of this era of the world’s history by direct 
intervention of God, or whether he was of the opinion that the 
Kingdom idea and ideal should gradually—yes, and at times by 
direct revolutionary action-—conquer the world. Direct teachings 
of Christ about the coming of the Kingdom and parables can be 
adduced as arguments for either position. But be this as it may, 
as long as the divine consummation of the Kingdom was still out- 
standing, the follower of Christ was to pray: “Thy Kingdom come,” 
and by that very prayer he was obligated to hope and aim and 
work for the actual coming of the Kingdom on earth. The King- 
dom idea is, therefore, the most‘virulent revolutionary ferment in 
the history of the world. 

Wir geben auch gern 3u, was der Schreiber aus Stammilers 
Buch zitiert: ,€rft muy das in Gefegen wirffame Necht der itber- 
windenden Liebe die Grindlage fichern.” YMber da dic Liebe des 
Gefebes Erfiilhing und Ende ijt, joll fie jehlieklich auch den Rechts- 
ftaat erjegen durch die Gemeinjdaft der Liebe. Das die Liebe arch, 
und nod beffer, gejellichaftlic) bindend ind verbindlich wirft, ift 
doch gur Geniige jon jebt durc) die grundjaglich als Ltebesgemein- 
jehaft und mir in Lepter Ordmung als Rechtsgemeinjdaft bejtehende 
Familie bewiejen. E8 Liefe jtch ja Hier vieles itber die primare Be- 
griindung der Rechtsautoritat fagen; dajy das Recht aber cin gang 
relativer Begriff ijt und felbjt auf aunfrer gejelljdaftliden Ent- 
widlungsftufe fortwabrend berichtigt merden muy, tit doch cine Sache 
der Erfahrung. Der Streit gwijchen Liebe und Recht ift daber meni- 
ger eine Rompetengfrage als cine Frage der Werthindierung, dic 
{hlieblicy auf dem Boden des Glaubens (the will to believe) ent- 
jchieden werden mu. Natiirlich fann das Recht mur in dem Wage 
purd) die Liebe erfebt werden, als die Liebe das Gejeb auf die 
fletjdernen Tafeln des Menfehenbergens eingrabt, aljo das Redht 
aus Stang 3um Drang wird. Darf ic) Hier mit einem abjdptie- 
fenden Baragraphen am Ende ciner langeren Erorterung eben die- 
fer Frage aus dem Buch des Schweiger Theologen Leonhard Ragas, 
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,Weltreidh, Religion und Gottesherrjdaft” (Band Il, Seite 274), 
aufarten: ; 
So erldjt die Licbe aflein die Gefell}dhaft. 

Wenn das flar erfannt wird, dann mag das Recht mer 
jeiner Wufgabe malten, e8 ijt aber cine YZujgabe der giveiten Orod- 
ming, nicht der erften, tie heute. Das ijt e8, was wir meinen, 
wenn wir Staat, Recht, Poliget, Suchthaus angreifen. Wir fe h- 
ren da8 bi8herige BVerhaltnis um. Wir begretfen, 
day Staat, Recht, Polizei, Zuchthaus vorerft noc) Dinge jind, die 
feheinbar fchwer entbehrt werden fonnen, aber wir jagen, daR es 
gelte, nicht diefe Linge mogltchft gu mehren, jondern die andere 
Welt aufzubauern. Wan fragt uns: , Muff denn nicht Gevalt jein, 
fo wie die WMenfchen mum einmal find?” Wir antiworten: Wag 
fein, aber ift eS dDarum nicht gerade unfre Wufgabe, die Liebe gu 
mehren? Man fragt uns: ,Sft nicht Polizei notig, wenn Cure 
Reiber und Haujer ficher fein follen?” Wir antworten: Wtag fern, 
aber ijt e3 nicht traurig, daR jie notig ijt, und follte es nicht unjre 
Sorge fein, jenen Geijt in der Gejelljchaft 3 verbreiten, der fie 
unnotig macht? Wan fragt uns: ,Wobin fame e8, wenn man die 
Zuchthaufer jehlojje? Wir antworten: Wobher fommen die Bucht- 
haufer: Gind fie nicht eine furehtbare WAnflage gegen uns? Sollte 


nicht unfre Brlieht jein, ene Gejellicatt gu bauen, wo feine Bucht- . 


haujer mehr jein mitffen? CSollte nicht das Buchthaus vernichtet 
werden — Ddurd) die Liebe? Wir glauben an die CErldfung der 
Sefelljchaft durch die Liebe, allcin durd) die Liebe! Das Chriftus- 
geichen mup das Naubtiergeichen verdrangen auf der Stirn der 
Menjeen. Em neuer Woel mup_ formmen, cin Gejehlecht der freien 
Sohne Gottes. Davor wird alles Wicfingertum des Manimions, 
Lafters und Verbredens verblajfen und fterben. YXber freilich ja- 
gen wir auch bier nit Bejtalog3i: ,,Dte Liebe ijt eine gottliche Kraft, 
wenn fie wahrbhaftig ijt und das Nreusg nidgt fwheut.” 

Die Vehauptung, dak die Religios-Sogialen das Sosiale auf 
Kojten des Neligiojen betonten, fallt daber als ungeredjtfertigt hin. 
_ Wiederum erlaube ic) mir, hierauf mit ciner anderswo verdffent- 
fichten Crflarung 3 antworten: 

In order to refute the idea that lingers in the minds of many 
pious Christians that those who espoused the so-called social gos- 
pel are not as truly spiritual as sincere Christians should be, I 
wish to sketch the typical development of the inner life of many, 
if not most, of the advocates of the social gospel. 

They were deeply religious. They sought after God with their 
minds as well as their hearts and souls. To be certain of the grace 
of God was their chief concern. They wrestled with the problems 
and the puzzles of individual life, of their own private life in its 
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relation to the eternal truths and to God, their Maker and Saviour. 
They passed through the experiences of conversion and were earnest 
in their endeavor to know God and to understand God, knowing 
that this was the one thing needful for the peace of their soul. They 
followed Jesus as best they knew how, and loved him with a con- 
suming passion. And from the premises of their personal Christian 
experience they thought their way through the different philosophic 
and scientific theories of the age and weighed the various practical 
movements our generation has experienced. They did not follow 
the policy of the ostrich and hide their heads in the sand of un- 
concern; they did not seclude themselves hermetically from the 
things that happened all around them and stirred the rest of hu- 
manity; nor could they confine their religion to a smug compla- 
cency of personal spirituality, letting the world go by, yes, to per- 
dition, as if they had never felt the divine constraint to consider 
themselves their brothers’ keepers. 

God was the supreme reality of our life, ead Jesus indeed the 
way, the truth, and the life, and our eternal destiny as saved chil- 
dren of God was the crowning glory of our faith. 

And yet, and yet, we could not find complete and perfect rest 
for our soul in the divine love we had experienced so directly, in 
the faith that had become the supporting power of our life, and 
the hope that comforted us in all the inner and outer vicissitudes 
of life with the most glorious outlook upon an eternity of immedi- 
ate fellowship with our beloved Master. Was it the very experience 
of the reality of @od that forbade us to rest complacently in the 
possession of these spiritual assurances? Was it not the very re- 
ality of God that drove us on and on? And the next perplexing 
question that would not down was this: What relation to this re- 
ality of God bore the general reahty of life and the world round 
about us? Did the actual world of sense bear the impress of its 
Maker? We had recognized him as the Mighty to Save, as Sublime 
Wisdom, as Love,—did the world, jis world, reflect and reveal these 
divine qualities? We sought the traces of God in this world, sought 
them with the fervor of a thirsting soul. We could not but believe 
that the God whom we had experienced and found as ultimate re- 
ality must be the God of the whole world. The world must be his, 
and all reality must mirror his glory. But here we met with sore 
disappointment. Truly there were many signs that God was alive 
and working in his world, but in general we hit upon a stern reality 
in this world, an order of things, that was apparently bidding defi- 
ance to the reality of the God of might and wisdom and love as we 


had experienced him in our faith. 
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This was the cause of our deep unrest: the reality of God on 
the one side and an ungodly world on the other. And we faced 
this ungodly world not merely as a perplexing theoretic problem 
that threatened our assurance of faith, we also found it to be the 
greatest practical obstacle to a consistent Christian life. How could 
we live our faith in an environment that was hostile to it on every 
side? It would have been a comparatively easy thing to refuse to 
wrestle with these problems, to turn our back upon the world, to 
live our faith as best we could in the confines of the church and 
in the inner circle of the communion of saints, and to quiet our 
anxiety about the world and its affairs by seeking in Holy Scrip- 
tures for the assurance that the world is irrevocably doomed to 
perdition. 

Yet in that very experience of the reality of God there was 
rooted that indestructible hope that God’s power, which bent us 
upon our knees in spite of ourselves, is supreme in all the world, 
that satan’s might is broken, and that the realms of the earth will 
yet be His and His Christ’s. The word of triumph that meant so 
much in our personal spiritual life: “Our faith is the victory that 
hath overcome the world,” gained a new and deeper meaning. We 
caught the optimism of the Christ and his early followers. We saw 
possibilities where before we had questioned in dismay and despair. 
A new world, a realization of the great thoughts of God, loomed 
up before our craving vision. With increasing clearness and rising 
certainty, progressing from hope and faith to actual experience— 
not without many disappointments and setbacks nor without pain- 
ful sacrifice of some preconceived cherished notions, not to speak 
of many a mental readjustment—we finally gained the blessed con- 
viction: “After all it is possible, yet, it is a matter of certainty that 
God shall become a reality on earth, in the Kingdom of God on 
earth!” More and more we realized that God is a living God and 
that his work is a progressive creation; and our hope and courage 
and bliss grew in the measure in which Christ’s expression, “the 
Kingdom of God,” changed for us from an empty phrase or a his- 
torical concept at best into the magic sun of our life, into the cen- 
tral concept of our religious thinking and became the key to our 
better understanding of God and his world, the very program of 
our faith and endeavor. 


Natiirlich muk ich der Haruptfritif der religids-josialen Be- 
IMeguug deS Sdhreibers jenes Wrtifels auf das CEntfdhiedenfte wi- 
derfprechen. Cr fechreibt: 

/Xemnad) laborieren die Chriftlich-Sogialen an einem doppel- 
ten Grundfebler. Durch) Ermanghing de8 nottwendigen Sachver- 
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jtandnifjes ridten fie in jtaatliden Fragen Veriwirrung an. So- 
dann aber vermag ihre Geltendmadping chrijtlich ethifher Grund- 
fage meder die gegemvartigen Suftande ungurmandeln, noch jene 
wirt\haftlide Cutwidlung gu henmen, die nad harten wand fdjein- 
bar unanfhaltjamen Gejegen verliuft. Cthijdje Grundjake fLaffen 
fie) aus dem Evangelium wohl ableiten, aber nicht ohne meiteres 
in das wirt{dhaftlide Gebiet iibertragen; obgleic) Gottes Wort 
uns wohl gu perjonlicer gewiffenbafter Entjdheidung in Ronflitts- 
fallen anleitet. Das Cvangelium ijt eben fein neues Gejes, und 
eine Sozialpolitif im Sinne der Bergpredigt fann e3 heute nod 
nidjt geben.” 

Sunadft ijt dod der Vortwurf, datz die Vertreter der religiss- 
fogialen Bewegung deS notwendigen Sachverftandnifjes ermangeln, 
eine gewagte Behauptung. Soziologie, National-Ocfonomie and 
andre politijdhe Wiffenfchaften find feine Gebheimlehren, dafz fie mur 
den Verufsbeamten, den Politifertt und Diplomaten offenftanden. 
Gerade die ermangeln oft eines recht balangierten Wiffens ihrer 
weittragenden Wufgaben. Meit andern YWWorten ijt mit jener Mn- 
flage gefagt, muir Sunft-Politifer haben ein Recht, in der Politté 
mitzureden; denn Bolitif ift Politif und — Religion ift Religion. 
Die beiden miijjen gefchiedene Gebiete bleiben und diirfen fich gegen- 
feitiq nicht fritijieren, aber auch nicht befruchten. Das fommt emer 
BVanfrotterflarung der Religion gleich, wie fie fich tatfachlid) durch 
den gangen oben angefithrten Paragraph zieht. Beinabe erfcrecfend 
wirft die in dem folgenden Sak enthaltene fatalijtijche Refignation: 
,/Sodann aber vermag ifre Geltendinacdiung chrijtlich ethifcher 
@rundfage tweder die gegenwartigen Buftande umgumandeln, nocd 
jene wirtidhaftlihe Cntiwicling 3u hemmen, die nad) barten und 
fcheinbar unaufhaltjamen Gejegen verlauft.” Was Hat denn die 
rijtlidhe Religion noch gu jcatjen auf diefer Welt, wenn fie jich 
pon vornberein als gur Weltverbefferung und -erlofung unfabig 
erflart? ©8 ift frajjer sfonomifdher Determinismus und Yatalis- 
mus, von ,barten und jceinbar unaufhaltjamen Gejegen” in der 
wirt{dhaftliden Entwidhing gu reden. Wher doch redet man von 
einer ,Entwidlung” und nicht nur von etnem blinden Sortgang. 
Da ijt ein Widerfpruch. CErfennt man eine Entwiching an, be- 
jonders auf einem Gebiet, wo fithlende und denfende Berjontich- 
feiten die handelnden aftoren find, jo mf; man auc) einer mog- 
licen Beeinflufjung diejer Entwiching durd) menjdlice Clemente 
Raum geben. Die Frage ift dann nur, ob man die Weiterentwic- 
hing refigniert den Bunft-Oefonomen und -Politifern itberlapt oder 
Hriftlide Cinfliifje geltend gu machen fucht, damit der Sauerteig 
deS Reidjes Gottes auch) dem jogialen, wirtfehaftlichen und politi- 
fen Leben beigemengt rwerde. 
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Wieder offenbart fic) in dent eben gitierten Paragraphen die 
jon vorhin eriwahnte unbaltbare Switterjtellung des Schreibers, 
wenn er behauptet: , . . . ene Sogialpolitif im Sime der Berg- 
predigt fann e8 heute noc) nidjt geben.” — ,,Seute noc) nicht.“ 
Wjo ijt fie doch gu criwarter. Wann wird jte eintreten? Wohl 
wenn Gott fein Reid) vollendet. Gang richtig. Wher wenn dem 
jo ift umd uns geboten wurde, dah wir nicht mur fitr das Kommen 
deS Reiches Gottes beten jondern arc) wirfen follten, mie ditrfen 
wir dann Hoffmimgslos und mutlos dem Herrn ins Geficdt jagen: 
,€8 hat ja doch feinen Bred.” O, ihr Kleinglaubigen, wenn thr 
@lauben hattet von der Grope etes Senffornes, fonntet ifr Berge 
der feheinbar intiiberwwindbaren Schwierigfeiten verjegen. 

Wir jtimmen bei, wenn der Schreiber im nachjten Baragra- 
phen fortfabrt: Gang unmoglich fommt Gottes Reich durch meijeh- 
lich erfliigelte Liebes- oder auch Ordmimgsaefeke zujtande” (obmobl 
Soir mteht recht verfteben, was wir uns unter ,,Liebes”-Gefegen 
vorjtellen follen). %Xber e§ tit doch wieder ei ungeredhtfertigter 
Voriwurf, daR wir mit ,menjcdhlich erfliigelten” Wtitteln ind We- 
gen da8 Neich Gottes naberbringen twollen. Wir wollen gerade den 
durcd menfeblich erflitgelte Ordmuimgen und Nittel in den Wtorajt 
gefabrenen RNarren der Wenfehbeit durch Xinvending der gottlidjen 
Wahrheiten und durch Cinflohintg gottlicher Nratte womodglich mehr 
und mehr auf da8 Trocfene bringen und feiner himmlifdhen Bejtim- 
nung entgegenrolfen. Lajjen Sie mich Hier einen Cag aus meinem 
noch nicht veroffentlichten Biel) anfithren: 

“We cannot legislate the Kingdom of God into existence, but 
since legislate we must, we had better do it with the Kingdom ideal 
clearly in mind, realizing, however, that as love is the end of the 
law, and law merely a tutor toward Christ, so the Kingdom, in the 
measure in which it will be actualized in the hearts and relations 
of men, will make legislation and law dispensible and unnecessary.” 


Recht geber twir auch Baftor Kugler, wen er behauptet: ,,Eine 
chriftliche Polittf gibt es mteht.” Doc) mu dieje VBehauptinrg recht 
verftanden werden. Wenn er dem gegenitber fteht: ,fondern mur 
eine nationale, die eS mit der gejeblichen Naturordiming gu tum hat. 
Mitch der chrijtliche Deckmantel der Liebe andert daran nichts, day 
das wweltlide Staatswejen anf verfAhiedenem Pringip bernht und 
Daher cinen getrennten Weg 3x gehen hat,” dann werden wir wie- 
der ftubig, teil wir gur Geniige bitter erfabren haben, wobhin dieje 
National Politi’ dite Menjehheit gefiihbrt hat. Wir haben alles Ver- 
trauen auf fie verforen. —— ,Chriftliche Politie” gibt es nicht. 
Nichtig. Wher chrijtliches Reiehsgottesftreben, das die Politif durd- 
jeben und fehlteplic) gerfegen und erfegen mug. Gollten Mierfe- 
gaard und Toljtot und viele andre gu weit gegangen fein in ihren 
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Zraumen? Dod) alle wahren Errungenfdaften auf fogialent Ge- 
biet — und jolde gibt e3, auch wenn fie der Schreiber. refigniert 
und peffimiftifd) in rage gieht — find jchlichlic Verwirklichungen 
utopijtijher Xraume folder, die auf die Berwirflicung ihrer 
Zraume 3u hoffen und an fie gu glauben wagten. Sch zitiere 
wieder mein ungedructtes Buch: 

“All attempts at theocracy, whether more ecclesiastical or 
more political in origin, were magnificent efforts to make Christ the 
lord of the political world, they were grand expositions of their 
originators’ faith in the unique sovereignty of God and of their de- 
termination to make him lord indeed. But history has proven that 
a grave danger lurks behind all these attempts. It is again the 
political temptation to build the Kingdom of God with means that 
in the nature of the case are worldly and political, namely by might 
and political pressure, yes, and the temptation to be not any too 
choicy in the selection of the means since the end is the glorifica- 
tion of God. The danger lies in substituting the thoughts of men 
for the thoughts of God and to force them upon others on the 
strength of their supposedly divine sanction. The Kingdom cause 
is easily identified with a certain political party and its program. 
Whoever does not side with that party excludes himself from the 
Kingdom also: Thus the Kingdom is narrowed and actually shut 
tomany. (Matt. 23:13.) In short, all the good and awe-inspiring 
elements of both state and church, but also all the false and per- 
nicious elements of both are united in such attempts at christianiz- 
ing the political order. We must keep very clearly in mind that 
the Kingdom of God is being built by its own means: through the 
spirit, not through might; through love and not through coercion ; 
through liberty and not law; through sacrifice and not through de- 
crees. “Christian politics” and the “Christian state” are contra- 
dictions in themselves, just as Christian soldiery and Christian pen- 
itentiaries are anomalies. 

Yet there is a positive way in which Christian influence is to 
be exerted upon the political world. Generally speaking this influ- 
ence must express itself in complete freedom from ecclesiastical or 
political theocracy and also from party politics. It should not be 
limited to, and advocated by, an exclusive organization ; nor should 
it be cast into the forms of coercive laws. tI should rather mani- 
fest itself as a free and spontaneous penetration of the world, in- 
cluding politics, by the spirit of the Christ that gradually breaks 
up the harsh and inhuman forms of the old world order, That 
spirit will by itself create new and better forms, and thus it will 
lead the world toward the goal of the Kingdom of God on earth. 


424 ; Bu, Religiosz-Sogial.” 


The Kingdom wins its victories not through machinations and 
organizations but through the redemptive power of sanctified per- 
sonalities. Sanctified persons, gifted with the vision of the King- 
dom, thoroughly imbued with the revolutionary spirit of Christ, 


oppose the existing world order by placing over against it the forces _ 


of a higher order. A lasting example of this attitude is the non- 
conformism of the early Christians, when they flatly refused to 
spend sacrifice to the image of the Caesars and to bear arms as sol- 
diers. Similar, to mention a modern example, is the refusal to 
render military service on the part of the conscientious objectors. 
The force against which in all these cases no might of government 
nor any earthly power can prevail is the individual conscience 
bound to God by the conviction that “one must obey God rather 
than men.” In the.sanctified conscience God himself and his King- 
dom appear in action over against the combined forces of the world. 
This religious anarchism, if you wish to call it thus, in its supreme 
obligation to God alone recognizes no other obligation whatever. 
The absolute servitude to God makes the consecrated Christian ab- 
solutely free in relation to any other authority. Where this perfect 
freedom of the children of God prevails and where divine love 
reigns supreme, there the law and government and all other earthly 
authority have lost their terror and power. Luther and Zwingli, 
revolutionaries, indeed, both emphasize strongly that the Christian 
as such needs no law nor government. 


Over against all political organization and order pues on 
fear and material power, Christian personalities place the free fed- 
eration of the brotherhood of love. This is the positive social form 
in which and through which the spirit of Christ fashions its own 
world order. 


Von Herzen ftinumen wir darum cin in den Sdhlupfag des 
Metifels: ,, . . . mur eine chrijtlich-fogiale Evolution verbindert die 
ftet8 noc) drohende joziale Revolution.” Um die legtere aber ab- 
gurvenden, mitjjen wir uns boll und gang der erfteren 3utvenden 
und fie gu fordern fuden. 

Sum Sechhifs mochte ic) nod) ermahnen, da} ic) in der am 
Hub bow Paftor Kuglers Wrtifel angefithrten Literatur einige der 
Hauptoertreter der religtds-joztalen Bewegung vermijje. Der 
Sdweiger Ragaz ijt nicht erwabhnt, ebenjowenig unjer Raufden- 
bujeh und Selix Wdlers Fitrglich erfchienenes Buch The Mecon- 
jtruction of the Spiritual Yodeal.” Dod) da die iteratur auf 
diejem Gebiet fo febr im Wadstum begriffen ijt, war eine MXu8- 
wabhl wohl geboten. Ob fie nicht glitclicjer hatte fein fonnen? 


iin ie Ser fyi Pi 
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THE. IMPORTANCE OF THE GERMAN ELEMENT 
IN THE NATIONAL LIFE OF AMERICA 


By Proressor Putte Voutmer, Pu.D., D.D. 


For reasons of historical truth as well as from justifiable pride 
of ancestry, Americans of German descent, near and remote, should 
be better informed and stress more emphatically the large number 
and the great achievements of their forefathers on American soil. 
This should be done not in a spirit of conceit, or to belittle the 
contributions of other racial elements to the greatness of this cos- 
mopolitan nation, but simply to uphold the truth of history, to do 
justice to our German-American forefathers and to strengthen in 
their descendants the love of “the rock from which they were 
hewn.” 

The American nation may be fitly compared to a stately oak 
tree with many racial roots through which the sap of liberty found 
its way into the mighty trunk, giving beauty and vitality to branch 
and leaf, to foliage and fruit. There are five principal roots which 
constitute the main sources of American civilization—the English, 
the German, the Dutch, the French-Huguenot and the Scotch-Irish. 
The following discussion is limited to the amount and quality of 
the sap which the German root has contributed and is still con- 
tributing to this mighty oak. 

LARGE IN NUMBERS 

In the first place, the Germans are a most important numer- 
ical factor in our national life. German immigration began when 
on the 6th of October, 1683, Daniel Pastorius and his company of 
Mennonites landed at Philadelphia and subsequently founded Ger- 
mantown. There are now in America over 14,000,000 of people 
either born abroad or descended from German ancestors. In some 
States, as in Wisconsin, the Germans are in the majority. New 
York is the third largest German city in the world. Pennsylvania 
has always been a banner state of German immigration. It has 
been asserted and never successfully disproved that three-fifths of 
the present inhabitants of Pennsylvania have German blood run- 
ning in their veins. Their present names are not a certain cri- 
terion of national descent, because thousands of Germans, some 
from worthy and others from unworthy motives, have anelicized 
their names. Scratch a Mr. Carpenter, or a Mr. King, or a Mr. 
Cook, or a Mr. Taylor, or a Mr. Black, or a Mr. Stone, and you 
will find in many cases a Zimmermann, a Koenig, a Koch, a Schnei- 
der, a Schwarz, and a Stein. A German Pennsylvania farmer by 
the name of Klein recently held a family reunion. His four sons 
were present and their names had been changed respectively into 
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Kline, Small, Little, and Short. There are today seven hundred 
thousand people in Pennsylvania speaking that homely and mellow 


Pennsylvania-German dialect. As the Philadelphia Ledger said 


recently, “It were a pity if this dialect should soon die out.” But 
there is at present little danger of this, for 1 know from experience 
that even negroes, Scotchmen, and people of other nationalities 
have been assimilated and become German-Pennsylvanians in 
speech and customs. Even before the Revolution the Germans were 
so strong in Pennsylvania, that the question came up in the legis- 
lature as to whether the German or the English should be the official 
language. A tie vote resulted and the president, a German, gave 
the casting vote in favor of English,—a wise decision, I think, all 
things considered. 
THE EpucATIONAL INFLUENCE 

The Germans have been, in the second place, an important 
educational factor in American literature, science and art. The 
German’s love of education in all its branches is generally con- 
ceded. Luther and Zwingli were the founders of the modern pub- 
lic school, Melanchthon is known as the reformer of the German 
Universities; the Moravian Bishop Comenius, who once received 
an urgent call to the presidency of Harvard College, was the path- 
finder of modern educational methods, and Froebel was the founder 
of the “Kindergarten.” ‘his inborn love for popular and higher 
education the first German settlers transplanted to America. Frank- 
lin, in 1774, reported that they owned six printing presses and 
were in the habit of importing large quantities of books. The 
first Bible in a European language printed on this continent was 
Luther’s translation, and the first protest against slavery was made 
by German Quakers. 

Professor Hinsdale, in his recent article on “Foreign influ- 
ence upon American Education,” says that in 1776 Franklin vis- 
ited Goettingen to get German ideas to guide him in founding 
the University of Pennsylvania, and it is well known that those of 
our American universities which deserve that name, are modeled 
after German and not after English patterns. Professor Hinsdale 
proceeds as follows: “William Penn, it may be set down as cer- 
tain, got his ideas of the common school from Germany. - The Ger- 
man colonists he brought here represented a far higher level of 
education than his English colonists. They were more advanced 
in the arts, they were better versed in letters and they represented 
a higher educational standard than then existed in England, whose 
universities and schools were then at their lowest ebb, and even 
from these Dissenters were excluded.” 


ane 
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3 THE GERMANS IN POLITICcs 

In the third place the German Americans have always been an 
important political factor—not in the sense of office seeking—they 
never got their fair share in political prominence—but in the sense 
of intense American patriotism. While the self-respecting German 
never loses his love for his mother, the old Fatherland, he embraces 
with all the powers of his soul his young self-chosen bride—Amer- 
ica, with as great fervor as a lover embraces the mistress of his af- 
fection without neglecting his mother. In times of peace, the Ger- 
man as a rule stood for honesty, political decency and reform. In 
times of war he was foremost to defend the “Star Spangled Ban- 
ner.” ‘T'wo years before the Declaration of Independence was 
signed the German colonists declared for absolute separation from 
England. When the rumblings of the Revolution became louder, 
the King of England wanted to know two things: first, how the 
German colonists stood on the question of Independence, and sec- 
ondly, whether many of them had been soldiers before they emi- 
grated. The report made his countenance fall; for it stated that 
the Germans were almost unanimously in favor of independence 
and that they even had committees of correspondence at work to 
consolidate the Germans in other colonies. Grateful America will 
never forget Von Steuben, who in the darkest hour of the Revolu- 
tionary War arrived from Germany and drilled Washington’s de- 
feated soldiers for six months according to the improved German 
methods and enabled them to win further victories. During the 
Civil war, 200,000 Germans fought on the side of the Union and 
very few on the side of the Confederacy. When Abraham Lin- 
coln, at a crisis, called for more soldiers, the Irish of New York 
raised a “Draft Riot,” while the German societies issued new calls 
to their countrymen to drive back the enemy. An unimpeachable 
authority has stated: “As between the native born of the North 
and the native born of the South, independently and alone, the 
Civil war would almost certainly have terminated differently, if 
the help of the foreign-born Germans in the North had not been 
arrayed against the Confederacy.” It is a matter of record that 
‘the Germans of St. Louis kept Missouri in the Union. During 
the Spanish-American War an American of French descent, Dewey, 
destroyed the weak fleet at Manilla; an American of German de- 
scent, Schley, defeated the much more formidable fleet at Santiago ; 
another American of German descent, Schafter, won the land battle 
before Santiago, and an American of Dutch descent, Roosevelt, 
was a leader in the latter battle. But the American of English 
descent, Sampson, was ten miles away at the most critical hour 


428 The Importance of the German Element, Ete. 


of the entire Spanish war, yet, Anglo-Saxon-like, was quite ready 
to claim the credit for tlie victory. Does not this record show the 
composite character of our nation? 

Tuy GERMAN IN RELIGION 

a will only touch briefly on the Germans as a religious factor. 
The Gospel is the same for all nations, but each nation manifests 
its power in a different way. The Germans of the different denom- 
inations support tens of thousands of churches in America which 
stand for deep reverence in public worship, for an orderly service 
with liberty to adapt it to circumstances, for the idea of the church 
year, for the educational method in propagating the faith as over 
against the one-sided revival method. The other day, the president 
of the “Reformed Historical Exhibit,” pointing to a large collection 
of various catechisms, said: “This collection will by itself teach 
our Presbyterian friends a lesson.” The Germans lay great stress 
on what Dr. Cuthbert Hall recently called the “Hallowing of Edu- 
cation.” They do not only acknowledge that there is a difference 
between instruction and education, but they put the strongest em- 
phasis upon it. Mere instruction is not education. Education 
is the bringing out of all the faculties of the child, the develop- 
ment of the entire nature, the training of the intellect and the heart 
and the will—in a word, the whole man. ‘To give all attention to 
the intelligence of the child and to neglect its religious training 
is not adequate education. ‘The great crimes against society are 
not committed by illiterate men, but by people who in their youth 
were instructed but not educated ; by men who grow up from youth 
to manhood without religious training. Isolated cases are found of 
violence, robbery and other crimes perpetrated by the ignorant. 
But the crimes that go to the heart of society and shake it to its 
very foundations—the frauds on public funds; the robbery of sav- . 
ings banks and insurance offices, by which countless numbers are 
made to mourn; the unsettling of public credit; the gambling in 
stocks; the squandering and the pilfering of the treasury of the 
nation; the unlimited power of corporations, by which the artisan 
and the laborer may be robbed of the fruits of their honest toil— 
these and many more such evils are not the work of ignorant and il- 
literate men, 

Thousands of parochial schools are supported by German 
churches, not for teaching the German language as some mistak- 
enly suppose (for many are entirely English in language), but in 
order to give effect to their cherished theory of education. 


Lastly, the Germans have been and still are an important so- 
cial factor, having contributed many beautiful features to the char- 
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acter of this mighty nation. Their “Gemiithlichkeit,” their high 
esteem of home life, their aversion to boarding house life, their 
families, their hospitality, their fondness for music have become 
proverbial. The “New Woman” finds no favor with them. Club- 
life is not appreciated. . 


WHAT ARE THE LESSONS 


From the foregoing discussion three lessons may be learned, 
the first of which is, that America is not an Anglo-Saxon nation, 
but a composite people. The descendants of the two, low-German 
tribes, the Angles and the Saxons, that emigrated to England (in 
A. D. 449) are almost extinct even in England, for England’s pres- 
ent population is a mixture of Norman, Anglo-Saxon, Danish, and 
Dutch elements, while Scotland, Wales and Ireland are largely 
Veltic. The leading merchants of England are Scotch and Irish, 
her leading financiers are Jews, the reigning family is German and 
her army is recruited principally from the Scotch and Irish. To - 
apply, therefore, the glib phrase “Anglo-Saxon,” coined by Lord 
~ Macaulay, to the American nation when it does not even suit Old 
England, shows bigotry or ignorance, or both. You cannot truth- 
fully call a civilization by a name that has only a few representa- 
tives among it, and which in its essence points to other sources. 
America may be compared to a great cooking pot in which a nutri- 
tious stew is being prepared. The outcome of it will not be an 
English stew, although John Bull contributed a respectable piece 
of beef to it; it will not be an Irish stew; it will not be a German 
Nudelsuppe. It will be a mixed stew in which the prevailing ele- 
ments are the English, the German, the Irish, the Dutch and the 
Scotch—a genuine American stew, with a taste and flavor entirely 
its own; a new creation, unlike all other nations—a harmonious 
blending of the best features found in all these racial elements. 
America has a great future! 

The Detroit “Free Press” in an elaborate article, said recently : 
“We are not an Anglo-Saxon race, except in the imagination of 
half-educated superficial editors and London jingo papers. ‘The 
genuine English blood in the veins of America has so much de- 
creased that one might call our nation, with as much historical 
truth on his side, a Greek nation as an Anglo-Saxon nation.” Much 
of this Anglo-Saxon talk, emanating chiefly from London, is noth- 
ing more than a cleverly concealed attempt to tell us that after all 
America is nothing more than an English dependency, in its origin, 
its leading constituents, and its type of civilization. All of which 
we stoutly deny. This sort of reasoning is an example of the 
truth of Mr. Froude’s dictum, that you can make anything you 
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please of the facts of history, just as you can write any word with 
the letters of the alphabet, provided you only pick those you want 
and leave the rest. 

Secondly, truth and pride should induce descendants of Ger- 
“mans to keep alive the memory of their forebears in America. To 
the Germans of American may be applied Schiller’s words of “Wal- 
lenstein” : 

“Von der Parteien Gunst und Hass verwirrt, 
Schwebt sein Charakterbild in der Geschichte.” 

To tell the truth about German-Americans is especially neces- 
sary since the recent war propaganda. We can discharge this duty 
by informing our children of the history of German-Americans, 
by encouraging them to read an article like this, by writing for 
them a short sketch of their parents’ and grandparents’ lives, by 
holding annual banquets on “Forefathers’ Day” (Oct. 6, the land- 
ing of the “Concordia”), by placing proper literature in the public 
libraries, etc. A school history, for instance, which makes every- 
thing of Plymouth Rock and the “Mayflower” and nothing at all 
or very little of Germantown and the “Concordia,” is imperfect, 
and the Germans should no longer tamely submit to the present in- 
adequate treatment of the settlement of America in our lower and 
higher schools.. We all honor Penn, Washington, Lincoln, and Gar- 
field; but the descendants of Germans should not be ashamed of 
Daniel Pastorius, Herkimer, Schlatter, Miihlenberg, Zinzendorf, 
Sauer, Von Steuben, Gallatin, and Admiral Schley. 

Lastly; let us perpetuate the virtues of our German ancestors 
and cultivate the German language. The knowledge of two lan- 
guages does not impair American patriotism. Presidents Cleveland 
and Harrison were not less patriotic because they had a German 
Fratilein as governness for their children and enjoyed a German 
Christbaum in the White House under which the little ones sang 
the beautiful German Christmas carols. At a time when Anglo- 
and IJrish-Americans spend thousands of dollars to acquire the 
German, those who possess the language should not throw it away. 
Kven if all our churches should become English, the educated off- 
spring of German ancestry should cultivate the language of science 
and philosophy. 

What the French Huguenots do in Europe and America; what 
the Americans of British and Irish and Dutch and Swedish descent 
do in the United States—form societies and publish literature to 
show the influence of their stock upon America—this the German- 
Americans have a right and even a duty to do also. Only let them 
beware lest politicians and the liquor interests use these organiza- 
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tions for their selfish purposes and thus bring disgrace upon the 
great German-American name, as was so frequently done in the 


_ past generation. 3 
WorpDs BY CarL ScHurz 


I close with a few sentences from a great speech made by 
Carl Schurz in New York on “German Forefathers’ Day,.* Och 
oe Sage Kets 1 

“We may congratulate ourselves on having sprung from that 
splendid people, which, during centuries of disunion and degrada- 
tion, nevertheless remained gigantic, and whose achievements in 
» world’s history are represented not only in victories won on battle- 
fields, but also in triumphs gained in the fields of thought. We 
hold in high honor the memory of those devout brothers who, more 
than two hundred years ago, withdrew from the old Fatherland to 
seek in the wilderness of a new world freedom of thought and a 
worthy existence, and with energetic labor and manly, freedom- 
loving citizenship, helped to lay the foundations of a newer, greater 
community. 

“In relation to their numbers and their opportunities, no other 
class of the population has produced more solid and fruitful re- 
sults. In politics we find them quietly considering questions of 
public welfare, and participating in all public movements, not in 
a separate mass, but each one after his convictions. 

In the Revolutionary War they made up a considerable por: 
tion of the volunteer army. Washington selected his bodyguard 
from among Germans. Muhlenberg inspired his devout community 
by throwing off his preacher’s gown and assuming the soldier’s uni- 
form. Steuben transformed the undisciplined masses of volun- 
teers into well-disciplined batallions. Herkimer shed his blood at 
Oriskany. DeKalb died a hero’s death at the head of his troops 
in the fourth storming of Camden. In the war of 1812 and the 
one against Mexico,-our armies’ ranks were filled with Germans. 
When the existence of the Republic was threatened in 1861, through 
the rebellion in the South, it was the quickly manifested patriotism 
of the Germans that saved the State of Missouri and in the twenty-— 
two Northern States more than 186,000 German-born citizens gath- 
ered about the Stars and Stripes to protect their new Fatherland 
with their lives. In this wise the German proved his loyalty to 
his adopted country. 

“But that is not all. I shall not emphasize at this moment, a 
fact that is frequently pointed out by thoughtful Americans, that 
the thoroughness of German thought and research has had a pro- 
ductive and a clarifying influence on the politics and scientific work 


accomplished in this country.” 
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If the German contribution to the make-up of this nation 
could be eliminated it would mean a great irreparable loss to our 
country of whose greatness and power no element is prouder than 
the Americans of German extraction. But there is no fear of this. 
Even if we would, we could not get rid of the German factor in 
our national life, for of the Germans it is true what a poet said: 

“Fs kann die Spur von meinen Erdentagen 
Nicht in Aeonen untergeh’n.” 


THE MINISTER AND HIS BIBLE 
By H. KAMPHAUSEN 
III 
The “Minister as a Theologian and his Bible 


In the preceding chapter I have spoken of the minister pur- 
suing his exegesis after the methods and with the helps that modern 
scholarship provides. The exegesis of the Bible in this manner 
is certainly one of the most important studies in the theological 
curriculum. It furnishes us with the material with which dog- 
matics, ethics and practical theology erect their structures. Still, 
when we speak of the minister as a theologian in the special sense, 
we mean that he has a theology; that he has arranged his theolog- 
ical beliefs more or less in an ordered system. In the seminary or 
divinity school we receive the impression that systematic theology 
is the queen of our professional studies, because it aims to present 
the sum and substance of what exegesis and church history have 
taught us. ‘Without it the practical courses would lack the neces- 
sary background. ‘The touchstone of a young man’s theological 
ability does not seem to be in his knowledge of Hebrew or Greek 
or in the amount of information he has stored up in his memory, 
but in his mastery of the thought system of the Christian’s faith. 


Later there comes a very speedy and thorough reversal of val- 
ues. As soon as the young man enters the practical ministry, no 
one seems to care what kind of a theologian he is. Much more im- 
portant is the question what kind of a man he is. And as for abil- 
ity of one kind or another, his preaching gifts outdistance all oth- 
ers. A theologian may be appreciated by a few of his fellow min- 
isters, but the crowd chooses the preacher without a moment’s hesi- 
tation. That is very proper and natural. He is not a wise teacher 
of the people who takes his theology into the pulpit. It is there 
out of place just as Greek or Latin quotations would be. We said 
before his theological equipment gives him the required back- 
ground. But what is in its place in the background, might be en- 
tirely inappropriate in the foreground. 
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However, the general favor in which pulpit ability is held and 
the widespread disfavor and indifference about solid theological 
learning, is one of the reasons why we have so very few able theo- 
logians among the clergy. In the marts of trade the slogan is: 
“Give the people what they want.” And this rule obtains as well 
in other walks of life, in the press, in the theatre, in politics. More- 
over it is a biological law that the creature that adjusts itself best to 
its environment has the best chance to survive. So a.man who wants 
to survive in the pulpit and to succeed in life will adapt himself 
to the tastes of the people and the requirements of the occasion. 
It is furthermore to be admitted that,as a rule the systematic theo- 
logian is a poor preacher or, at any rate, a second-rate preacher. To 
quote from our own history: A. Irion, the author of our German 
Catechism, was a star of the first magnitude in our theological sky, 
but in the pulpit he was not so brilliant. The same is true of 
Prof. Otto. Adolf Baltzer was irresistible in the pulpit, but he 
has not made any contribution to systematic theology. Prof. Becker 
was a keen dialectician and well versed in theological learning; in 
the pulpit he did not make a great impression. In McCormick Sem- 
inary we had Dr. Zenos: as a scholar a man of wide erudition and 
a keen logician, as a preacher as dry as dust. These examples might 
easily be multiplied and the effect would probably be disastrous to 
our interest in theology and the purpose of my lecture at this time. 
However, we are not just trying to encourage our hearers to cast 
an eye on a systematic chair in Eden or any other institutions. 
We are not endeavoring to wean a man away from his pulpit’ and 
congregation and get him to consider an audience of students. We 
want, rather, to convince the preacher that it would be helpful to 
him, in his work, if he would cultivate a greater acquaintance with 
systematic theology. 

In 1918 we wrote a series of articles on this subject. The 
title was: “Wie steht es mit dem Gebiiude deiner Theologie?” I 
tried to show that every thinking man should be at home in his 
own mind, and that he should seek to establish order out of chaos 
there. We labored hard at the task to persuade our readers to study 
Frank or some other systematic theologian and afterwards construct 
a system of their own. We also furnished, to the best of our abil- 
_ ity, suggestions as to how that could be lone. Our object was too 
ambitious. We did not sufficiently bring into the reckoning the 
difficulties of the undertaking: This is a bad time for theological 
systems, and America does not furnish the biological environment 
where such plants have a natural and healthy growth. We are bound 
to take notice of this circumstance. The German feels the need of 
a connected world view, and the German theologian cannot rest 
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contented until he has his theological system in all its parts sym- 
metrically arranged. The American is of a practical nature. 
His religion is to him not a matter of theories and problems 
that need to be harmonized, but more of feeling and actions. His 
strength is in the doing, not the thinking; he is creative along 
practical lines, not critical in the theoretical ; he organizes churches 
and Sunday schools: but does not organize theological beliefs. I 
don’t know whether you have read the article in the “Literary 
Digest,” reprinted in the September issue (1924) of the “Theol. 
Mag.” in the “Kirchliche Rundschau,” entitled: “What the Laity 
Thinks of the Modernist-Fundamentalist Controversy.” It is made 
very plain there that most laymen are “not shocked and distressed 
and filled with painful doubts by the controversy,” as one clergyman 
had stated, but quite indifferent. Roger Babson says: “Frankly, 
the layman is not interested in theology. He believes that God 
must feel very badly to see his children squabbling among them- 
selves. Most of us laymen believe that if Jesus himself were here, 
he would be bewildered at these discussions of theology while great 
national and international problems were allowed to drift:” Bab- 
son’s view is a sample of most of the others. Lawrence Abbot of 
the Outlook says: “Such theological controversies do not interest 
me. My idea of a religious creed is found in the 6th chapter of 
the book of Micah (““What does the Lord require of thee but to do 
justly, to love mercy and to walk humbly with thy God?”) TI do 
not believe that the Lord requires of us on this planet any more 
theology than that.” 

We do not agree with Abbot, but it shows the atmosphere in 
which. we live. It is of the earth, earthy ; not the thin rarified kind 
of high altitudes, which would better suit the labors of speculative 
theology. So we must be satisfied to serve our day and generation 
in a humbler way. We must study our times and situation and 
satisfy the need of the hour. Our theological studies should be 
guided by the trend of the times. : 

While we thus try to keep in contact with the shifting currents 
of the day, we should not relax our grip on the word of God. Our 
whole chapter has for its directive the statement that our theolog- 
ical beliefs should be obtained from and sustained by the teachings 
of scripture. We do not think that a man should build his whole 
theology out of the Bible, and the Bible only: that he should, in 
the strict, sense, be the man of one book. Even biblical theology, 
i. e., the particular teachings of the various writers of the Bible, 
would not be very well studied from the Bible only, without refer- 
ence to other books. Much less could the beliefs of a Christian min- 
ister today be derived from the reading of Bible books only: A. — 
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Christian theology is a growing and a changing thing. The forms 
of thought and expression certainly change. Who of us would say 
today, my theology is in the Book of Concord, of 1580, or in the 
Augsburg Confession, of 1530? Our theology must always be in 
the making. While the fundamentals remain, new portions of bib- 
lical truths are lifted into the light of day, and older ones are 
placed in new connections and approached from new view points. 


Nevertheless, our faith has its source in the person and work 
of Jesus, of which the Bible is the authoritative record. The sum 
and substance of our faith is the fact that we have salvation in. 
Christ. The Bible teaches that Christ saved us by laying down his 
life as a ransom; that his body was broken and his blood was shed 
for the remission of our sin. Christ crucified was for Paul his one 
and only subject, and it meant to him that Christ was made a 
curse for us, and also that he was made our righteousness, sanctifi- 
cation, and redemption. All the other apostles agree with him. 
All the great confessions of Christendom make Christ the mediator 
between God and man. The cornerstone of the teachings of the 
Reformers was that we are justified by faith in Christ. And what 
that means Luther very plainly and simply explains in the 2. ar- 
ticle: he is my Lord who has redeemed, purchased . . . Also the 
Heidelberg Catechism, in its first question: “that he paid with 
his holy precious blood for all our sins.” This faith has scripture 
ground ample and firm and has been tested in history by the sword 
and stake as well as by human experience and thought. 

Therefore, when one attacks this citadel of the Christian faith, 
Christians are bound to defend it. They defend it with weapons 
out of the armory of God’s word. They may be unable to state the 
doctrine of the atonement in a way satisfactory to everybody; but 
they are sure that it is the teaching of God’s word, and has always 
been the belief of God’s people. If a Ritschl rises, a great theologian, 
telling us that Christ came to reveal God as the living father and 
that it was not necessary that he should die for our sins in order to 
make this love available for us, we will say that we have not so 
learned Christ or the scripture. And here is the stumbling block for 
most other modern teachers. They all dwell on the love of God and 
his willingness to forgive. Christ is only the beautiful example, 
the wise teacher, the revealer of God’s character—not the savior. 
We hold that Christ’s vicarious death, suffered for man, is the thing 
that makes human sin and God’s love greater and more impressive 
than any other presentation of the truth of scripture or substitute 


therefor. 
Tf the Son of God was to become son of man in order to be 
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the Saviour of the race, it seems entirely fitting that his entrance 
into this world should be different from the ordinary. We have 
heard and read much in the last few years about the virgin birth 
or against the virgin birth. To us the account of Matthew and 
Luke seems still the most plausible way for such a being as the pre- 
existent Christ to come into the world. It is a miraculous way, and 
the world and its scholars object to the miraculous. Even Christian 
theologians seek to get by the miraculous in Christ’s life by toning 
down his healing miracles to therapeutic actions—the influence of 
mind upon body—to the power of suggestion, or even personal mag- 
netism. Nevertheless, after all the miraculous had been explained 
away, the moral miracle of his person would still remain—so, what 
would have been gained for the rational explanation of his life? 
Our rule, to stand or fall with the Bible, must not be carried to 
extremes. The Bible is a book, a text-book on religion, not a text- 
book on science. If the scientists can prove to us that the world 
came into being in periods of almost inconceivable length, we shall 
not try to save Gen. 1 by saying: the six days are periods. We 
only maintain that the fact of importance in Gen. 1 is that God 
is the creative power back of the universe and its diversified life, 
and that because he stands at the beginning it is very proper that 
he should be found in the background all through the history of 
the race. 

Some Christian scholars say, God is the power back of the 
creation and evolution is the mode he used. They—like Prof. 
Drummond e. g.—teach that even man rose in a long ascent; by 
successive stages, from the lower forms of life, by the play of forces 
inherent in nature, to his true manhood. On this point Christian 
thinkers are not agreed. Many accept the evolutionary theory. 
Most of us are opposed to it. ..But whether ultimately found true 
or not, it will not uproot our Christian faith. 

In the meantime other sciences have appeared and very con- 
siderably influenced theological thought. A comparatively recent 
development is the application of psychology to religion. W. James 
blazed the way (following Starbuck) 25 years ago in his “Varieties 
of Religious Experience. The book created a sensation in 2 hemis- 
pheres, and should be read by every student. These latter years 
the psychological observation of religious experience has been car- 
ried on by many. I mention especially Pratt’s Religious Conscious- 
ness.” Such books teach us methods of observation and a modern 
use of terms of expression. ‘They ought to make us more fit for 
treating cases in our pastoral work, or talking intelligently about 
religion and the human soul in the pulpit. 
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By far the greatest demand, however, on time and interest of 
theologians is made by a science that had been little heard of only 
10-15 years ago, the science of Sociology. Of course Socialism had 
long been a great factor in Kuropean countries. But Christian 
Socialists were of recent growth. In our country A. Rauschenbusch ~ 
was its chief pioneer. Many have read his “Christianity and the 
Social Crisis” (in 1907), or his “Christianizing the Social Order” 
(in 1912) ; or “A Theology for the Social Gospel (1918), just be- 
fore he died. These books are standard works on the subject. In 
my “Geschichte” I have shown how the Social Gospel found grad- 
ual entrance and acceptance in our Synod (See also my Editorial 
in September (1924) Theological Magazin: “Der Aufstieg der so- 
cial Frage in der Synode”). The book by Prof. Vollmer “N. T. 
Sociology,” which I discussed in the September number, 1924, 
marks the latest stage of this development. Every Synodical should 
read this able book. It contains all that we ought to know about 
the subject. It is consistent in its endeavor to find a N. T. basis 
for all its social teachings and aims. The gospel, and spirit of 
Christ is applied not only to the individual but to all the relation- 
ships in which man is placed. 

Sociology is the system of applied ethics. Our whole time is 
characterized by the emphasis on the ethical side of religion. It has 
no taste for dogmatics, or for a dogmatic theology. The last book 
of Rauschenbusch shows that plainly. He subordinates dogmas 
entirely to ethical purpose and service. We often cannot follow him. 
We must not lose our grip on the great verities of our faith. In 
time it will become clear that even the ethical fruits are better 
guarded by it than in the modern substitutes. The field of theology 
is large and furnishes room and chance for many tastes and gifts. 
Find your own speciality and indulge your predilections. But 
above all keep scripture ground under your feet and you shall not 
be moved. If God’s testimonies are thy counselors, they will make 
you wiser than many teachers. 

ery. 
The Minister as a Preacher and His Bible 

Talmadge tells a story of a group of men, if number about 
150, being asked to put down their choice of books they would select 
if they were by some accident shut off from human society and 
could take only a few volumes along with them. Almost all of 
them, he said, gave the Bible first place. If those men had all 
been preachers there would be nothing remarkable in this, for 
preachers are by divine appointment men who are to call forth 
faith in Christ in their hearers. And faith comes as Paul tells us 
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in Rom. 10 by hearing, and hearing by the word of God. There 
has been so much preaching of the word of God that some preachers 
have concluded the people were tired of it and that they had to be 
given something else instead. Schwalb in Bremen discarded the 
old book altogether and would give addresses on the poems and 
dramas of Schiller and Goethe, and the essays of Lessing. In our 
country where two services a Sunday are the rule, in the morning 
service the preacher has seldom dared to stray from the beaten path, 
but in the evening service he has allowed himself more latitude. 
Stidger, a Methodist preacher of Detroit, has specialized on book 
talks in his evening services. He talks about Oliver Twist and 
Colonel Newcome, to give his people a taste of the genius of Charles 
Dickens, or Makepeace Thackeray. Or he discusses the latest best 
seller in the realm of modern fiction, such as Babbitt or Main Street, 
or G. H. Wells’s Invisible King or his Divine Five. He tells us 
that these book talks are very popular and that oftentime the 
“standing room only” sign is displayed. He is one of the outstand- 
ing pulpiteers of his denomination; his congregations are as large 
as any in the country, and there certainly must be elements of 
strength in the man to account for his remarkable and sustained 
- drawing power. Since success is the conventional standard of meas- 
uring a man’s work, it would not be surprising if he found a great 
many imitators. Still, it is well that there are two principles in 
the world operating in all walks and activities of life, the conserva- 
tive and the progressive; the one based on that which has been 
tested by long experience, and the other called forth by the desire 
to try something new. The one follows the principle of precedent 
and authority, the other that of freedom and originality. 

In religion there is room for both principles. It allows play 
for intellectual freedom and individual originality, but there is 
also an authority to which man must submit. The authority that 
cannot be safely disregarded is that of the head of the church. He 
commissioned his chosen men to continue his work by preaching 
and teaching, but they were to preach the gospel, and teach “what- 
soever he had commanded them.” No doubt times change and 
men change with them. The world and the needs of the people 
of the 20th century are different from the men of the first, but the 
fundamental needs are the same. Goethe has said well: “Let men- 
tal culture go on advancing, let the natural sciences go on gaining 
in depth and breadth, and the human mind expand as it may, it 
will never go beyond the elevations and moral grandeur of Chris- 
tianity as it glistens and shines forth in the gospel.” 


Our own church, on account of its nature and history, is bound 
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to exert an influence on the side of conservatism. The institution 
of the church year alone puts a check on the arbitrariness of indi- 
vidual moods and hobbies. In the feastly cycle at least, from Ad- 
vent to Pentecost, the preacher is almost compelled to glorify Christ 
and his work. He must here show up the fundamental facts on 
which our salvation rests. And few, we think, are the congrega- 
tions that would not resent the ignoring of the character of the 
seasons. In the feastless cycle of the church year, the Trinity 
season, with its from 25-27 Sundays, there is a large variety of 
methods and subjects, but unless a man is wholly fallen from grace, 
i. e., from the traditions of his fathers and the homiletical standards 
of his church, he will not announce a series of book talks, after the 
manner of Stidger; nor will he, or the other hand, preach 6 ser- 
mons on Hell, or 12 on the Coming of the Lord, or 52 on the Second 
Blessing or the Complete Surrender. 


If we have, in our churches, the custom of evening services, 
we doubtless have a problem on our hands. I mentioned Talmadge 
before. Every one who heard him or read his sermons, on Mon- 
day, in one of the chains of syndicated papers, 25 years ago, must 
have been impressed with his oratorical gifts and his ease of pro- 
duction. Yet even Talmadge, in season and out of season, com- 
plained of the strain on the mental sources of the minister caused 
by the second sermon on Sunday. Others may find it easy to meet 
with its requirements—Beecher or Spurgeon never seemed to find 
any fault with the institution—but whether we have evening ser- 
mons or not, I think the great majority does not consider it hard 
to preserve its religious and biblical character. In this social age 
many churches turn their evening services into public forums, where 
they discuss questions of interest to the citizen and man, keeping 
as much of the religious atmosphere as they conveniently can. A 
few in our own Synod do it, I believe. We will not judge or cri- 
ticize these men. A man stands and falls to his Lord, but on the 
whole—and for most situations—it would be better to have such 


forums on a week-day night. 


Now while the general subject of the sermon is salvation in 
Christ, and the text-book the Bible, we must not, like some fanatics 
mentioned earlier, say, Give me the Bible and the Holy Spirit 
and everything will be well. Preaching is an art, and one has to 
comply with the requirements that this art demands if our work 
is to meet with any great success. Pulpit eloquence Is a branch, 
a subdivision of general eloquence. ‘There are splendid names on 
its rolls, and some of the pulpit orators have not been surpassed 
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by those in any other field in effectiveness and power. Read in 
William Matthews “Oratory and Orotors” the accounts of White- 
field, Rob. Hall and Thomas Chalmers, and you will be thrilled be- 
yond measure by the possibilities of true pulpit power. It is true 
that some of these had no special power of delivery, and that 
thought and its expression were the elements of their effectiveness. 
But it is also true that the greatest of these had almost unequaled — 
power of dramatic delivery. And it is stating a trite truth that a 
very great percentage of our success in the pulpit lies in the de- 
livery. Cicero was asked what was the main requisite of the orator. 
He replied: action, action! By that he meant effective delivery. 
Of that we do not find a word in the Bible, Old or New Testa- 
ment, as far as I know. And when J received my theological train- 
ing, not a word was said about it. They had good Bible ground 
for it, but the time came when I began to consider it a serious mis- 
take. In McCormick Seminary they had, among the 10, one pro- 
fessor whose specialty was elocution. His line was to me a greater 
novelty than that of any other professor. The other students 
treated the lessons on elocution as a joke. They behaved shame- 
fully, men of/25 and 30 indulged in stunts that you otherwise look 
for only in especially difficult Sunday school classes. To me it was 
a revelation. I had never heard of such things as posture in the 
pulpit, of the use of the voice, and of gesture before. That is, I 
had of course heard of it as being essential for a singer or actor, 
but never for a minister. We had had trial sermons as students, 
in some chapel, and a word or two may have been said occasionally 
about the delivery. But that these things were essential features, 
to be studied carefully and to be handled intelligently, had never 
come into my mind. I had been a preacher for some time, and in 
position and voice had adopted some mannerisms that were not just 
pleasant or correct. They called my attention to it, and I hope, I 
got rid of them. But take the matter of gesture. I had always 
thought that gesturing was to come naturally, and that one gesture 
was about as good as another, and largely a matter of personal 
preference. Now I was given to understand that there was a 
philosophy of gesture; that each gesture expressed a certain feeling 
or idea; and that the particular kind of gesture used must be in 
harmony with the thought expressed. There was a gesture for joy, 
grief, surprise, terror, contempt, and all the gamut of the feelings ; 
a gesture for mere statement of fact, or for more emphatic ex- 
pression, or one that excluded all further argument. And so the 
laws of facial expression; and especially the voice. I later read 
that H. W. Beecher, although by nature splendidly endowed, gave 
a year or more to the cultivation of his voice, and that year made 


The Minister and Hig Bible — 441 


his voice the flexible instrument that it later became, and to which 
he owed a great share of his marvelous influence. I don’t know 
that I benefited as much as I ought to have done by the instruc- 
_tions of the elocution professor, but I still have a warm place in 
my heart for him, and he at least gave me a glimpse of an impor- 
tant field in our pastoral training of which I had not even dreamed. 

Now I have spoken at length of a subject that, as I said my- 
self before, is not even mentioned in the Bible, and yet my theme 
is the preacher and his Bible. I trust nevertheless that my remarks 
have neither been beside the point nor will be entirely without 
fruit. If some of our younger brethren will feel impelled to give 
the matter of delivery, of voice culture, facial expression and ges- 
ture, more attention from now on, it will be of service to them and 
a blessing to the congregation. Apropos of facial expression. I 
once preached a sermon in an eastern city. There was in my au- 
dience a distinguished man, of great power of observation. It was 
Professor W. Rauschenbusch. He was deaf and couldn’t hear what 
I said, but he had a good eye. After the sermon he told me he 
had, of course, not been able to hear what I said—he had to rely 
on the brief notes his daughter would give him from time to time— 
“but,” he said: “I watched you, and from where I sat I got the 
impression that your face was too impassive. Only once I saw it 
lit up by a smile.” You see from this what a poor specimen |’ 
would have been for a screen actor, where nearly everything has to 
be said by face, eye and gesture. Strange thing; they can smile 
and laugh about imaginary things; we keep our features immovable 
when it would be natural to rejoice with voice, eye, and face. They 
can even shed tears when the situation calls for it. We don’t shed 
tears, and our audience does not, when the divine heart yearns 
with compassion, or its mouth announces the sure coming of doom 
and destruction. 

So then we don’t go to the Bible for the study of elocution. 
We go to the Bible to hear that all the power of elocution is power- 
less to change the human heart. The New Testament tells us in 
one of its most inspiring passages, that if we spoke with the tongues 
of men and angels and had not love we would be as sounding brass 
or a tinkling cymbal. In other words, that it must be the eloquence 
of the heart that moves us, otherwise we will never move, truly 
move, the hearts of men. The New Testament puts before us the 
man who spoke as man never spoke; the man of whom they said 
that he spoke with authority, and not as the scribes. This au- 
thority was his because he had upon him the sense of a holy mission, 
and the feeling that the almighty God was behind him and his mis- 


442 The Minister and His Bible 


sion. You all know that often times when we mount the pulpit and 
are about to open our mouth, a feeling of fear and of inadequacy 
threatens to unnerve us. Jf that feeling is caused by unfaithful- 
ness in life or lack of preparation, it is our own fault. But if it 
comes from the consciousness of our weakness and the momentous 
responsibility imposed on us, we are to take heart. We are to think 
of Luther’s word: Tritt keck auf, tu’s Maul auf! Trust to the sus- 
taining arms, you are in Christ’s stead. Remember Joshua’s words 
or the words spoken to Joshua: “Be of good courage; as I was with 
Moses so will I be with thee!” 


The greatest Bible sermon ever preached, as far as results are 
concerned, is that of Peter. We have a record of it. Luke gives 
us an outline of the speech—which he may have gathered on his 
travels with Paul through Pontus and Asia, where some of the 
hearers on Pentecost come from—it does not impress us as an ora- 
torical effort of great excellence, being an enumeration of facts 
and Bible verses. The one thing we can discover even in the later 
account is the boldness and assurance with which Titus drives his 
conclusions home. And this asurance was a product of the fulness 
of the spirit in him. It was the spiritual equipment that accounts 
' for the compelling power of his utterance. With good reason the 
Bible says nothing about oratory and elocution. Preaching would 
‘in the course of time naturally turn into an oratorical accomplish- 
ment and yield to the influences that shaped other oratorical efforts. 
Just think of the history of pulpit eloquence in the early church: 
Chrysosthom and Ambrosius and Augustine were great pulpit 
speakers and they all had perfected their art in the schools of rhet- 
oric. ‘This training stood them in good stead but it could never 
alone have given their testimony the irresistible power over their 
audiences. It was only the perfect weapon wielded by the spirit, 
it was the flawless instrument from which he drew inspiring music. 


The dependence on oratory alone has always caused the work 
of the sermonizer to deteriorate with oratory in the periods of in- 
tellectual decay or spiritual torpor. There have been centuries of 
preaching that were bereft of originality, and void of power to re- 
generate. However the winds of the spirit would blow, and dead 
bones would be clothed with flesh and invested with life. Reform- 
ers would rise from the ranks of the lowly and preach with the au- 
thority of prophets and the winning effect of evangelists. 

This goes to show that although oratory and oratorical train- 
ing are helpful, the true enduement of the preacher is the divine 
spirit. Nothing can take'the place of that. The scriptures sound 
a clear and oft-repeated note on that. “Ye shall receive power 
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after the Holy Spirit is come upon you, and then ye shall be my 
witnesses,” he says to his disciples when he left them. And we 
know how literally and convincingly, for then and for all time, 
that was fulfilled 10 days later. “The Holy men of God spoke 
moved by the Holy Ghost” says Peter (2 Peter 1, 21), and that 
apples not only to Bible writers but also to their successors. The 
apostle Paul tells us that “his speech and preaching was not with 
enticing words of human wisdom, but in demonstration of the spirit 
and of power” (1 Cor. 2: 4). This spiritual equipment is to be 
obtained by prayer and supplication. Jesus assures us that the 
Father in heaven is willing to give the spirit to them that ask him; 
“much more,” he says, is he willing to so bestow his gifts than 
the human father. We often tell our people what a great place 
prayer occupied in the lives of Jesus, Paul, and the great reform- 
ers, especially Luther, and in the lives of all men great in the his- 
tory of the church. But I have seldom noticed that ministers as 
a class are so particularly noted for their spirit of prayer. They 
are accustomed to pray in public, but they are not so experienced in 
prayers in the closet. Here is, no doubt, one of the main reasons 
why our sermons show so little of spiritual effectiveness. 

And prayer, the expression of spiritual vigor and fervor, is 
the natural outcome of spiritual life. “If ye abide in me and my 
words abide in you, ye shall ask . . . done unto you.” What 
else does this mean than that fellowship with Christ-and obedience 
to his principles, in other. words, true Christianity is the sod from 
which springs prayer that shall be effective. Hven the sinner will 
call upon God in trouble, and he will deliver him, but the victorious 
prayer is the prayer of a man who leads a Christian life. 

It need not be said how close is the connection between a good 
life and good preaching. There is no better praise that can be given 
to preaching than what Luther said of his friend, “he lives what 
we preach,” or the feeling of the congregation that their minister 
is truly sincere and earnest; that his whole testimony springs from 
experience ; that his heart is in his Christian faith. 

All this receives from the Bible the most emphatic corrobora- 
tion and the plainest illustrations. The Bible also leads a man to 
a full development ofehis Christian experience. We often feel that 
we are always saying the same things; that we have said nearly all 
we have to say; that the same trains of thought recur again and 
again. We have tilled a certain part of sacred soil and gotten out 
of it all we can. What we need is to break new ground. We have 
again and again held forth on the same pet themes and worn our 
cloth thin. There are favorite texts that appear too often on the 
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list. I knew a man who preached on the serpent of brass on all 
conceivable occasions. But perhaps our own congregations would 
tell something similar about us if they were asked. What is the 
trouble? The trouble is that either we haven’t kept close contact 
with our members, all of them, to give us a great variety of view 


points and spiritual needs; or that we have fallen low in our own ~ 


religious life and thereby closed up the wells of spontaneous pro- 
duction, or that we have neglected the scripture. And if we re- 


form and make good here, it will benefit all the other relations, © 


for a man cannot study the scriptures earnestly without knowing 
his God better and loving his fellow men more. 

A thousand and one things could be said here. It is a theme 
familiar to us and full of importance. I forbear; but just a word 
about illustration. The thing we need as much, if not more than 
close argumentations, lucid statement, thorough study, is apt and 
copious illustration. We know that Jesus was a master in this. 
His sermons were nearly all stories from life, from nature, from 
history. We have a great many more fields to draw from in our 
complex age, in our era of applied science. Our people are hungry 
for it. American preachers illustrate more than any other. Let 
us learn from Spurgeon (“Art of Illustration”) to put windows 
in the house of our teaching so that light may fall in. Let us try 
to get eyes to see pictures of spiritual truth everywhere. Let us 
make our own compilations, and use those of others. To quote 
a few: Get “Bible Trtuhs Illustrated,” by Pittmann (Standard 
Publishing Co., Cincinnati): very good! “Seedcorn for the 
Sower;” “Thoughts, Themes and Illustrations,’ by C. Perren— 
Fleming H. Revell Co.; “Anecdotes and Illustrations,” by Torrey, 
and Anecdotes, by Moody; “Stories or Lessons on the Virtues,” 
by W. R. Houghton (A. Flanagan Co., Chicago) ; “Story Sermons 
for Juniors,” by Sadler; and “100 Hymn Stories,” by Price, both 
published by Abingdon Press (and many similar ones reviewed by 
me in the Book Review of the Theological Magazine). If we do 


this we shall have our quiver full of feathered arrows that go 


straight to the mark, Such stories and illustrations will save many 
a difficult situation and at times get our bark off the sandbar of 
failure. a 

Of the choice of teats, especially in the Trinity season, I have 
written elsewhere and will not draw on that now. Every one knows 
the agony of such experiences and the waste of hours and ruffling 
of disposition coming from fruitless efforts to get afloat when either 
text or subject proves refractory. 

The Bible will be a guide in many of these difficulties. It 
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will repay the closest study, it will be a friend in need, if the 
preacher loves it when he is not making a sermon. In closing I quote 
a few sentences from Theodore Parker, the Unitarian, known while 
he was alive, as the arch-heretic of New England: 

“This collection of books has taken such a hold on the world 
as no other. The literature of Greece, which goes up like incense 
from that land of temples and heroic deeds, has not half the influ- 
ence of this book, from a nation alike despised in ancient and in 
modern times. It is read of a Sabbath in all the ten thousand pul- 
pits of our land. In all the temples of religion is its voice lifted 
up week by week. The sun never sets on its gleaming page. It 
- goes equally to the cottage of the plain man and the palace of the 
king. It is woven into the literature of the scholar, and colors 
the talk of the street. The bark of the merchant cannot sail the 
sea without it; no ships of. war go to the conflict, but the Bible 
is there. It enters men’s closets; mingles in all their grief and 
cheerfulness of life. The affianced maiden prays God in Scripture 
for strength in her new duties; men are married by Scripture. 
The Bible attends in their sickness, when the fever of the world 
is on them. The aching head finds a softer pillow when the Bible 
lies underneath. The mariner escaping from shipwreck clutches 
this first of his treasures and keeps it sacred to God. It goes with 
the peddler in his crowded pack; cheers him at eventide when he 
sits down dusty and fatigued; brightens the freshness of his morn- 
ing face. It blesses us when we are born, gives names to half 
Christendom ; rejoices with us; has sympathy for our mourning ; 
tempers our grief to finer issues. It is the better part of our ser- 
mons. It lifts man above himself; our best of uttered prayers are 
in its storied speech, wherewith our fathers and the patriarchs 
prayed. The timid man, about awakening from this dream of life, 
looks through the glass of Scripture and his eye grows bright; he 
does not fear to stand alone, to tread the way unknown and dis- 
tant, to take the death angel by the hand and bid farewell to wife 
and babes and home. Men rest on this their dearest hopes; it tells 
them of God and of his blessed Son, of earthly duties and of heay- 
enly rest.” 

These are beautiful words, and as W. Gladden says, they are 
not mere rhetoric. They are the simplest truth of human experi- 
ence. No man, or class of men, knows this better than the minis- 
ter. He is by his calling wedded to the Bible. Let him love, honor, 
and keep her, and not even death part him from her. “His heart 
then can safely trust in her. She will do him good and no evil all 
the days of his life” (Prov. 31: 11-12). 
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THE PASTORS’ INSTITUTE 


In Mark 6: 31 Jesus says to his disciples: “Come ye your- 
selves apart into a desert place, and rest a while”; and the evan- 
gelist adds, by way of explanation: “for there were many coming 
and going, and they had no leisure so much as to eat.” Mark, as 
is well known, presents Jesus as the man of deeds rather than of 
words; one event follows another with almost breathless haste (15 
times he uses the word ecidiuc- “straightway”). There is, there- 
fore, a peculiar fitness in Mark’s preserving for us this word of the 
Saviour indicating his appreciation of the place of rest and change 
in the life of active people. According to the verses following, that 
rest period of the disciples soon came to an end. However, the in- 
cident has become a popular reference for the modern clergy when 
they are looking for scriptural foundation for the busy pastor’s va- 
cation. i 

It is unnecessary now to make a great contention for the ad- 
visability of vacations. The business world has come to believe in 
them. It is admitted on all sides that a man, after a reasonable 
vacation, can do better work and, therefore, will soon make up by 
increased efficiency the time spent away from his ordinary occupa- 
tion. The minister is about the last one to benefit by this trend of 
public sentiment. Only a short while ago, when sitting in a den- 
tist’s chair, this writer mentioned to the “painless” tooth-extractor 
the fact, that he had not taken a vacation in many years. To his 
surprise the young dentist laughed outright saying, “Why should 
a minister take a vacation when he works only one day in the week? 


Fortunately, many congregations have gotten away from that 
antiquated view point, and the city pastor, at least, may take his 
2, 3 or 4 Sundays off in the hot months. Now it is a strange thing 
that we in America cannot get it into our heads that a vacation 
ought to be a real vacation, that is, one involving a change of en- 
vironment mentally as well as geographically. I remember that 
the late professor Cremer of Greifswald (author of the famous 
lexicon on the New Testament, once the standard work in that 
line), when going on his vacation, would not listen to a word on 
theology or mingle with theological people. Theology had worn 
such deep grooves into his psychical system that it hurt him to 
even touch them at such times. 
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We, on the other hand, take our clerical interests into our va- 
cation. We try to combine the useful with the pleasant. 'Thou- 
sands go every year to Chautauqua Lake for their rest period, hear- 
ing many lectures there, without feeling that that conflicts with 
their vacation purpose. The same rules apply to many other places. 
The Winona Lake Bible Conferences are a classical instance in 
kind. Years ago a fellow minister in an Ohio city came back 
from Winona as I recall. He said to me he had a great time there, 
attended 54 lectures (in two weeks)! The Methodists have their 
Lakeside, O. Bible Conferences. They have been in operation for 
more than 50 years. Once in the free and easy shape of “camp 
meetings,” they have now assumed more conventional forms. To 
the religious have been added recreational and educational features. 
While once revivalism had the center of the stage, now the religious 
instruction of the young is the great problem. And the cottages 
and tents of the past have been partly supplanted by the more sub- 
stantial hotels “with modern conveniences.” 

The reason, or one reason, why we in America can afford to 
take our vacation with a moderate amount of study or lecture, is 
because we don’t study so much the year ’round. That is, we labor 
more with the practical questions of the day; we don’t do much ~ 
along scholarly lines. For that reason when we go, let us say, to 
a Pastors’ Institute, we really work nerve grooves that have not been 
used so much; and instead of feeling that we have been imposed 
upon, we rather think we have been stimulated. 

Our Synod has so far not developed a Winona or Lakeside. 
We may do that in the future, and the place that has the best pros- 
pect of being so developed seems to be Dunkirk, on Lake Erie. Of 
course, being in the Kast, it would draw its patronage mostly from 
the Eastern districts, but even so there are in it great possibilities. 
We had an Institute there on Aug. 24-27. The attendance was 
not what it ought to have been, and what it could be if more pastors 
would so arrange their vacation as to spend part of the time there. 
The place is ideal from a natural standpoint. There are few points 
where one can get a more picturesque view of Lake Erie: the morn- 
ings and evenings are of entrancing beauty. The absolute quiet, 
the absence of every noise is strangely restful. One great and im- 
mediate need is the planting of shade trees from the dining hall to 
the lecture hall. And one great handicap is the lack of funds. 

We began our day with a sermon, and we had good sermons. 
Then there were 3 lecture periods of an hour each. This writer 
had been asked to prepare a series of lectures on “the Old Testament 
prophet and his message for the church and the preacher of today.” 
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Then followed a lecture on “Church Management,” by Dr. Beavan, 
a Baptist minister of Rochester, N. Y. This man, very successful 
in large city pastorates, proved very helpful, indeed, in giving his 
experiences in the conduct of a modern church and its manifold 
activities. The third lecture of the morning was in the hands of 
Dr. Vollmer, who spoke on “Jesus, the Man for Today,” conclud- 
ing with an address on “Pacifism”. Dr. Vollmer has a long ex- 
perience on the platform, and this and his mastery of the subject 
enabled him to bring the morning session to a fine finish every 
time. 


In the afternoon, from 4:30 to 5:30 we discussed the lectures . 


of the preceding morning. In the evening we gathered for the 
“twilight service.” In these services Missionary Davis lectured on 
Ghandi, the non-resistance agitator of India, and on Sadhu Sundar 
Singh. Both papers were most interesting, but that about the 
Sadhu kept us spell-bound for an hour and a half. There were 
others who are not mentioned here. We have written this not to 
give a report on this particular Institute, but to register our belief 
that if we can “sell” this idea to our pastors in general, and get 
their support in sufficient manner, great good will redound to our 
clergy. District presidents and districts should interest themselves 
in it, money should be-provided for it; and if we cannot make a 
Winona, we can at least create centers of inspiration here and there 
from which many will derive light and leading. 


Glanube und Leben. 

Wiefern Glaube und Leben gufammenbhangen, ob der Glaube 
fir die Gejtaltung des Lebens von Wichtigfeit ijt, oder ob-e3° lewt- 
lic) aufs Leben allein anfommt, und der Glaube mebr oder iweni- 
ger mur eine Sache der Vererbung ijt: dies Problem ijt jo alt 
tie die chriftliche Religion. Paulus und Vafobus haben fich damit 
bejchaftigt und jfeheinen gu entgegengejesten Refultaten gefommen 
gu fein, obrwohl bet naberem Sufeben jic) dic Sade dabhin aujlft, 
dak der eine bet Glauben an eine Saltung von Serg und Willen 
denft, der andre an ein blopes Sitrmabrhalten. 

Mich das ,, Theol. Magazin” hat fic) oftmals diefer Frage 
gugermandt, gewobnlic) unter der Fafjung: Religion und Sittlieh- 
feit. Seine Stellung ijt ftetS die gewejen, dafs dic beiden gujam- 
men gehoren wie Baum und Frudt, wie Kraft und Wirkung. Dod 
fonnte dabei felten die Beobadhtung unterdritét werden, dafs oft 
Menfden ohne Religion ein feirtes fittlides Leben fithren und fic) 
durd) Menfdhenliebe ausgetehnen, wahrend religidsfe Menfcjen *hnen 
darin in vielen allen nachftehen. WXehnlich haben ja den Rirden- 
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batern die Tugenden der Seiden, deren Religion doc) wenigq Cin- 
flup auf ihr Verbalten haben fonnte, Roptzerbrechen gemacht, und 
fie find ginveilen in threm Fanatisinus jo weit gegangen, fie fitr 
Pe Lajter” gu erfldren. Das Veijpiel de3 Gerrn in jeiner 
ers der Samariter hatte fie doc) ftubig machen folfen. 


Wir find uns dariiber einig, da} Glaubensiiberzeugungen jider 
ae Cinflug auf da8 Verhalten ausiiben.. Der Myftizisnmg rnd 
Ouietismus Sudiens und des Orients bringt andre Menjden her- 
vor als der gur Tatigfeit treibende Glaube de3 Ofzidents. Der YWro- 
feftanti8mus, der das Yndividuum emangzipiert, entbindet Mrafte 
in feinen Volfern, die fic) betm Ratholizismugs iicht entrictelit, 
auger beim Cinwirfen andrer Faftoren. 

Dak jpegiell der Chrijtenglaube, d. i. die LebenSgemeinjdhaft 
mit Chrijto, mehr oder weniger Menjajen nad) fetnem Bild fchafft, 
im Tun und Leiden von ihrem Glauben ftarf beeinflubt, gilt 
uns allen als cine Tatjache, die eines Bemweifes weiter nicht be- 
darf. Worunt e8 fic) aber naber handelt, ift die Frage, wie weit 
der Glaubensinhalt fiir den Chriften pon Bedeutung ijt; dogmen- 
Gejdictlid) gu reden, nicht die fides qua creditur, fondern dic 
fides quae creditur ijt da8 Problem, das, wie gu allen Beiten, jo 
auch heute wieder die Gemiiter jtarf befchajtigt. 

Nm unjerm grogen und fircdenreicher Land find die Antworten 
auf diefe Srage jebr verjchieden. 

Winf dem auperften rechter Shigel jteben die Witlutheraner, 
die ,Mifjourier” in erfter Linie, welchen die fides quae creditur 
im Sonfordienbuc) von 1580 enthalten ijt. Dies dicke Breh ijt 
ibr Glaubensbefenntnis. Cs ift fitr alle Lehrer und Brediger der 
Rirde verbindlic. ES gibt in demfelben feine WAbjtufung von iwe- 
fentligh und untwejfentlich, auper wenn das Buch diefen Unterjdied 
jelbjt macht; feine ,offene ragen” (fiehe die Vejpredung der 
@efdicdte der lutherifcen Sreifirdhe in Sachjen” in dtefem Heft, 
Sette 480). 

Reine der andern gropen protejtantifden Kircher geht gang 
jo weit in ibren Befenntniserforderniffen wie die W{tlutheraner. 
Selbjt die Presbyterianer, wenn fie auc) Sujtimmung gu der Wejt- 
minfter Ronfeffion von ihren Geiftlichen fordern, identifigteren fied 
dod) nicht mehr unbedingt mit den ive Prints of Calvinism 
(fiehe auch ihr ,, Brief Statement of the Reformed Faith,” vor 
aivangig Sabren verfapst, weldes den Sort){dritt der Beiter ind 
cine Milderung de3 Standpunfts ausdriict). Man FiUhlt allge- 
mein, dah fic) dte Kirche nicht auf theologijde Definitionen, mie 
fie bor hunderten bon Sabren gemacht tworden find, tm Cingelnen 
feftleqen fann. Gelbjt wenn auc) der Glaubensftand vielleicht der- 
felbe ift, fo hat fich doch dic Welt und ihre Geiftesart jo veriwandelt, 
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dak man ibr nicht in der Niiftung de3 16. oder 17. Sabrhunderts 
entgegentreten fann. Die eraften Wiffenfchaften haben nicht nur 
das Weltbild von Grund aus geandert, jondern uns auch gesrun- 
gen, die Urfunden unjers Glaubens einer fritijeen Unterjuchung 
au unterziehen. Saben wir im der Bibel eine hijtorifde, allmahlid 
fic) entwickelude-Erfenntnis de8 gottlichen Wefens? Gebht eS von 
unvollfommenen Unfangen 3u fteigender Rlarheit, oder ift die Bibel 
pon Mnfang bis gu Ende gottlides Diftat? 

Su unjerm Land ijt dieje Brage fitr viele noc) eine offene, 
viele glauben noc) an der wortliden Bnfpiration der Bibel feft- 
halten 3u miijjen. Die Berbalinjpiration ijt die erjte Blanfe in 
der ‘Plattform der Hundamentalijten. 

Sn den VBefenntnisferiften der Reformrationszeit handelte es 
fich Hauptiacdlich um die Sicherftellung der protejtantijdhen Lebre, 
um die Bedeutung-de8 jola fide, die Rechtfertiqung des Siinders 
allfetit aus Gnaden, durch den Glauben. CS wurden aljo die Glau 
benslehren abgegren3t mit fteter Niichiceht auf den RNatholizismus. 
Heute handelt e8 fic) um noch fundamentalere Dinge. Ratholifen 
und Broteftanten glaubten betde an den Schopfergott, an eine Welt 
der Winder, an die gottliche Matur des Menjehenjohnes, an jeine 
HeilStaten bis zur Wajerftehung und Himme\lfabrt, an feine Wie- 
derfiunft, an das Byingjtwunder. Heute Leber wir in einer Welt, 
Die fich Welt- und Menfehenentitehing gang anders. vorftellt, als 
unjre Witvordern eS mit der Bibel taten. Das Wunder ijt thr ein 
Wnjtok, nicht nur im alten Tejtament, jondern auch im neuen. 
Mich im der PBerfon und im Leben Nefu. Die Sungfrauengebirt 
wird nicht deshalb beanftandet, reil fie nicht genitgend bezeugt ijt — 
fie ijt febr gut bezeugt — fondern weil jie ein unerhdrtes Win- 
der twdre; ebenfo die Srweinaturenlebre, die Wider Seju, tvie feine 
Wuferfiehung und Simmelfabrt. We dicfe Dinge widerftreben dem 
wiffenfdaftlichen Geijt der Bett. Und bhinter allen diefen Dingen 
inacht auch der firchliche ,Wlodernijt” ein Sragezetdhen, oder viel- 
mehr er gibt fie auf. Dabet ift er aber der Ucberzeugiung, da man 
alles dies tun famn, ohne den chriftliden Glauben 3u fchadigen. 
Er foll ohne das Wimnderbare nod) gerade fo, oder eigentlich noch 
mehr eine fittlich Hebende Kraft fein als vorber. Denn vorbher nuufte 
er unt feines Wiunderglaubens willen fo manches 3u halten fuchen, 
was fic) nicht Halten Takt und feine Nrajft deshalb in unniigem 
Streit gerjplittern, jekt fiebt er, dafy arch die Wijjenfhaft blof 
die Wahrheit rill und gewnint fie 3ur Vimdesgenojjin im Kampf 
gegen Univifjenbeit und Bosheit. 

Wir find itberzeugt, dafy diefe Xunahme des wwiffenjdaftlicen 
Programms die Nirdhe in die Gackgafje fiihren wird, ebenjo wie 
jetnergeit der Rationalismus ihr gum Unbeil wurde. Selbjt wenn 
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man alle phyfijdhen Winder aus dem Leben des Herrn entfernte, 
jo bltebe doc) das fittlich-religidje Winder feiner Perjon. Wir 
waren aljo der Lofung des Problems nicht naber als vorber. 

Die fonjequenten Wodernijten landen tm Gande des Unt- 
tariantsimus. Das haben die Unitarier ibnen fon lange geweis- 
jagt. Sie wittern in dem Geijt des Modernismus unitarifdhe Luft. 
Rirglich jehrieb der Rabbi Sacob S. Minkin von New York wie folgt. 
Within the past ten years there has been a decided trend away from - 
those dogmas within the Christian church for the defense of which 
so much Jewish blood has flown. Recently the Rev. Chas F. Potter, 
preaching in the West Side Unitarian Church, New York City, 
said: “The Christian religion is undergoing a remarkable change. 
The present-day tendency in Christianity to go back behind the 
theological Christ of the middle ages to the human Jesus of the 
Gospels is bound to result in a closer approach to the ethical mo- 
notheism of Judaism.” 


“Judaism itself has changed. Liberal Jews now recognize 
Jesus as a great Hebrew prophet. Consequently, we ought honestly 
to admit a distinct trend in Christianity toward Judaism. This 
approach of two great religions toward each other is a very hopeful 
sign. Perhaps it is the first step toward that great religion of the 
future which will minimize the differences between religion and 
magnify their common beliefs.” 

Dieje Worte des unitarijicden Bredigers find der Bebhergzigung 
wert. Der Modernismus jucht den Sefus der fynoptijcen CEvan- 
gelien aus der theologifden Schale des Dogmas gu ldjen. Daim 
bleibt nod itbrig. Sejus, der Prophet des jittlichen Ytonotheisimus. 
Den predigt der Unitarianismus. Den ehrt auc) der liberale Rude: 
hier ift alfo vielleicht die Grundlage fiir die grope Religion der 
Sufunft. 

Nun wird ja nicht jeder Wloderuift mit Potter gehen und mit 
Rabbi Mink: aber eS ditrften thnen dicje Schlubfolgerungen git 
denfen geben. 

Das moderniftijhe Vejusbild wird der Schrift nicht gerecht, 
auc) dem chrijtliden Glauben nicht. Und wie es dem Glauben 
nicht geredjt wird, fo fann eS aud) nicht das chrijtlide Leben ergeu- 
gen, twie e8 da3 Wort von dem Yejus, uns gemacht gur Weisheit, 
Gerechtigfeit und Crlofung, nad) apoftolijden Seuguis und dem 
Zongnis Langiahriger Gejchichte getan hat. 


Dr. Macfarland und andere ither die internationalen chrijtlichen 
Veiveguugen. 

, Die internationalen Belwegungen, amerifanifdy gefehen von D. Charles 
GS. Macfarland, Generalfefretar des Federal Council der Kirchen CHrijti in 
Wmerifa,” jo lautet ein foeben im Furdhe-Verlag in Berlin erfHienenes Buch, 
iiberfest mit einem begeichnenden Geleittvort bverjehen von dem Schmeizer 
Theologen D, Adolf Keller in Biivich, der fich befanntlich fretgemacht Hat, um 
die Verbindungen. der proteftantifden Rirchen der Welt wntereinander gu 
pflegen. 

Diefes Buch von Macfarland ift ohne Siweifel recht mertboll, nicht vor 
alfem durch feine eigene Wnfdauung, iiber die bielmehr gerade gu ftreiten ijt, 
fondern durd die tatfachlichen Darbietungen. WMacfarland gibt in dem Buch 
eine Meberficht iiber 

1. internationale Organijationen und Beivequngen bon internationa- 
fem Charafter. avon jind uns manche fdon befannt, 3. B.: die Bibelz 
gejellidhaften, der Weltfonntagfdhulbund, der Weltjugendbund fiir ent}chiede- 
nes Chriftentum, der chriftliche Studententweltbund, die HeilZarmee, die Evanz 
geltjche Wiiang. Wacfarland zahlt aber noch mehr auf, im gangen 16; 

2. internationale Organijationen und Wetwequngen fonfejfionelfen 
Charafter$: 8. VB. Weltbund reformterter Mirdhen, Lutherifae Weltfonferenz, 
baptiftifde Weltalltang, ofuntentjche Methodijtenfonferensg ; 

3. nattonale Organtjationen zur Forderung internationaler Freundz- 
jchaft. Hier twerden unterjchteden firdhlide Organifationen, und unter den 
hriftliden Organijationen werden aufgefiihrt die hrijtligen BVereine junger 
Manner und junger NPadchen; 

4. chrijttiiche Organifationen fiir internationalen Frieden; 

5. hrifthche Organijationen fiir internationale Hilfeletftungen; 

6. andre Organifationen und Betvequngen. — 

Vint Vlich auf das Ende Auguft in Stockholm tagende Weltfongil ijt diefe 
Darbietung von augenblicksividtiqer Bedeutung. 

Der Ueberfeber, D. WdolF Keller in Biirich, gibt dem Buch ein die Sache 
recht begeichnendes Geleittvort. Wir lefen da: 

7 Das ek 1925 fteht im 8eichen qroer internationaler Sriftticjer Bez 
IMegungen. Das evangelifGhe Veiwuktjein hat fie erjt fett hirgem als neue 
Miufgabe des “eaiige, Denfens und Willens aufgenommen. Xhre Darz 
jtelling wird auch in der ebangeltfdhen Theologie cinen Pla erobern und nach 
einer pringipiellen Bearbeitung verlangen. Aber dagu ift notig, Day uns 
allen einmal jichtbar verde, twas bereits bejteht und an internationalem chrijt- 
lichen Cinfluk twirffam ijt. Dagu gibt Or. Macfarland cinen willfommenen 
Beitrag im vorliegenden Buch. E83 will night mehr als ein Beitrag fein. 
Denn das Gebiet ift beinahe uniiberfehbar, und e3 ware fat unmoglid), in 
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gerechter Weife den Wnteil der eingelnen Vslfer am Werden einer internatio- 
nalen drijtliden Bewegung herausguftellen oder den Wert der eingelnen Bez 
Iwegung flir das Gange gebiihrend abgujdaben. Yede Darftellung bleibt daz 
her nottvendig einfeitig. Selbjtberjtandlidh ijt der Wuteil des europaijdjen 
Protejtantismus nicht fo Hein, wie e3 Hier fcheinen mag. Wher der Verfaffer 
gibt fein Buch, wie er auch in der Ginleitung fagt, im vollen Bewuptiein die 
jer Befdhrantung. 

Es ijt unter allen Umjtanden fiir uns europdifde Proteftanten twertvoll 
gu erfabren, wie diefe Vewequngen, von Amerifa aus gefehen, fich dDarjtellen 
und twelden Unteil gerade Amrifa daran gu haben glaubt. Der europaifee 
_ Protejtantismus wird darauf Hiniweifen, dah er an diefen Veivequngen nicht 
nur ebenjo jtarf intereffiert ijt, jich fiir fie einfebt, fondern dafy, feiner Eigen- 
art entfpredend, in manden Dingen andre pringipielle Wuffaffungen mancer 
Grundfragen oder Ziele unjre treibenden Krafte find. Damit wird diejes 
Buch auch gu einem weitern Wnreger der grofen geiftigen WXuseinanderjesung 
aivijden dem europaijdhen und amerifanifdhen Protejtantismus, die fic in 
der allgemeinen protejtantifden Lage vorbereitet. 

Su dtejer bereits beginnenden Wuseinanderfebung gehsrt vor allem ein 
befjeres Verftandnis der gegenjfeitigen Cigenart. Schon dafiir gibt dies Buch 
einen fvertbollen Betirag. 3 macht eine ganze Reihe charafterijtifdher Merk- 
male deF amerifanijden Protejtantismus anfdhaulich: den amerifanijden 
Wtivismus, der nach feinen pragmatijden Grundtendengen vor allem auf 
Tat, Wiring, Erfolg, Eroberung der Welt ausgeht. CSodann das optimijti- 
jche Bertrauen in die mweltitberiwindende Straft des qguten Willens und des 
ebangelijden Pringips. CEndlich den Bug ins Groke, Weltumfpannende, der 
aur Cigentiinlichfeit der Dynamifcden Bhantajie des amerifantjchen WGeijtes 
qehort. Diefe Teiudengen jtacheln die amerifanijden Chrijten und Rirchen 
immer iwieder zu unerborten Anjpannungen an, treiben fie gu fogialer wd 
erzteherifjdher Tatigfeit und erlauben thnen auch, gang anders alS uns, einen 
unmittelbaren Ginfluf auf das offentliche und politifde Leben gu bean- 
fpruchen. 

Wenn unfer etivas mitdes, jehiichternes Chrijtentum Hier vielfach anders 
empfindet und nicht fo biel Vertrauen auf die tvelterobernde Kraft des eigenen 
geiftigen Gefibes aufbringt, ja vielleicht diefem Wftivismus fogar fremd oder 
ablehnend gegeniiberjteht, fo geniigt cin Blic auf die getvaltigen Hilfswerte 
Wmerifas, um fofort zu erfajfen, was aus unfrer zertriimmerten Welt ohne 
jene Anfpannung, Kraftentfaltung und jenen hilfsbereiten Optiniismus gez 
tporden fvare. 

Die Vorfehung hat heute Wmerifa an eine fihrende Stelle in der Welt 
Hinaufgehoben. C8 fithlt fich gerade fiir internationale Belwegungen dure 
feinen Reichtumt, feine Lage givifden Curopa und dem ihm jo nahen fernen 
Often, feinen weltumfpannenden Aftivismus befonders berufen. WXndre get- 
ftige und nationale Organijationen Haben in unferm evangelijchen geijtigen 
Gejamtorganismus twieder andre Funtftionen. Die Welt fieht von Xmerifa 
aus gefeben tatfachlic) anders aus. Plane und Giele erfjeinen im Bereich 
der Mogliden, die uns unerreichbar erfdeinen. C3 fehlt nicht an Geld noch 
an Menjchen, die fich voll eingufeben bereit jind. hien liegt in viel qroferer 
Nahe. Das fallt einent an den grofen amerifanifaen Univerfitaten und Ver- 
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jammlungen fon dur die viel jtarfere Tetlnahme von Ufiaten auferordent- 
lich ftart auf. Der amerifanijde Staat, obgleich oder vielletcht gerade teil 
die Kirche ganz von ihm getrernnt ijt, fteht viel ftarfer unter Dem modgliden 
CinfligR der tdealen und moralifden Krafte, die in der Kirche leben. Was 
in diejem Buch iiber den Ginfluk dex Kirche auf die Ginberufung der Wb- 
riijftung3fonferengz-gefagt wird, ift dafitr fehr auffdflupreic. 

Ob diefe Auspragung protejtantijfdhen Wefens mit der europatjden Art 
qut oder fGlecht gujanmmenftimmt — fie ift da, macjtvoll mirffam, tett- 
reidend, dynamifd geladen, und fichert jich durch ihr eigenes Getvidt und 
ihre Leijtungen den hervorragendjten Wnteil an internationalen Bewegungen. 
Man witrde das Edelfte daran mipverjtehen, wenn man e3 in jetnem feeltz 
fejen Bereich irgendiwie als geiftigen Willen zur Macht deuten mwiirde. Was 
der Wmerifaner als fein Cigen|tes und Bejtes in diefen Bewegungen anerz 
fennt, nachdem er e8 felbjt bom Streben nach blofem Ginflup, von Selbft- 
beraufdhung an grofen Phantafien, von Selbjtiiberhebung gereinigt hat, ijt 
Der Wille gum Dienft-an der Welt, den cr auf feine Werle als jeinen bejon-z 
Dern Yuftrag entpfindet. 

Die internationale chriftliche Bewegung jteht erjt im Anfang. Sie ijt 
nicht modglich ohne die Vefinnung auf das Tiefite und Wefentlide tm unferut 
qetjtigen Crbe, die Denfarbeit und GemiitStiefe, die Selbjtbefdhranhing, die 
Vorficht qeqeniiber der Welt, wie fie dem europatjden Protettantismus eine 
gepragt worden ijt. Wher auch nicht ohne die Cigenjchaften und YAntriebe, 
Die gerade der amerifanifde Proteftantismus hingubrinat. Bn einer Erez 
qangung, etnem WUusaleich, einer gegenjfeitigen Befrucdtung, einem wirklich 
Gegenjeitigen geijtigen Dienft und in der Bujammenarbeit, die dadurch entz 
jteht, liegt fiir Die Bufunft die grdgte Hoffnung auf ein Wach3tum und eine 
Vertiefung der internationalen Hrijtliden Bewegung, joweit fie im Bereid 
menfrdhliden Willens, menjehlicher Sehnfucht und menfdlicer Nrafte liegt.” 

Nicht weniger begetchnend ijt das Voriwort von Charles Macfarland 
felbjt: 

Die politijche Diplomatie Hat bis Heute re Wufgabe, internationale 
Gerechtigfeit und internationalen Frieden gu ficern, nicht erfiillt. Wenn 
dieS auch gum grofen Teil der Erfolglofigteit und mandmal auch der Une 
gerechtigfcit internationaler Mafnahmen und Ynftitutionen gugufdjreiben iit. 
fo mochten wir doch die Hauptidhuld dem Mangel an hobher fittlicden Motiven 
und getftigen Triebfraften guiveifen. 

Sm Volferbund haben twir den erften ernithaften Verfuch, feitens der 
Nationen der Welt, eine neue internationale Ordming herbeigufiihren, fie 
auf eine fejte Grundlage gu ftellen und wenigftens, foeit dafite veranttvort- 
liche internationale ihrer in Betracht fommen, eine Wnftrenqung, einen 
neuen Geijt in internationale Angelegenheiten gu bringen. Diefer Verfrch 
mird fehlfehlagen, wenn er nicht die aufrictigen Gympathien aller Valter gee 
iwinnt, tern er nicht bon getjtigem Ydealismus getragen und bon Hochjten 
nioralijchen Bielen gelenft tird. 


Wahrend vieler Yahre haben die Volfer ohne viel Hilfe und nicht ohne 


Widerftand politijder Fithrer ihren Weg gufjammengefunden in Begiehungen, 


die auf gegenfeitigen Sympathien und Velangen fuften, in Harter Xrbeit, in 
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Wiffenjdaft, Kunjt, Literatur, Handel und Erziehung. Sutveilen gejchah 
dies mit gemijdten Motiven oder aus egoijtifgen Velangen, und doch bejagen 
jie febr oft hobere fittliche Qdeale als diejenigen der Diplomatic oder jelbjt 
imirt{chaftlider Organijationen. 

Manner und Frauen haben fic) in allen Landern im Yntereffe des Frie- 
Dens gujammengefunden. Nod) twichtiger erfheint uns, dak in der gangen 
Welt alle ernjten, denfenden Menfdjen die Nottvendigfeit einer qeijtigen Wie- 
Dergeburt al das eigentliche Bediirfris unfrer Zeit empfinden. 

Vejonders in der Welt religidjen Denfens und Lebens finden jich Manz 
ner und Frauen in einer Weife gujammen, die fehlielich tiefe, weitreichende 
Wirfingen haben mug. Die widhtigfte Vetvegung de3 lebten Kahrhunderts 
ijt ohne Siweifel dte der Wiffion. Anfanglich befehrantte fich die Veivequng 
auf Gvangeltjation und tar gum grofen Teil Sache ecingelner Gefellfdaften, 
Der Denominationen oder Seften. Spater dehnten jich die Mifjionen immer 
mehr in fooperativem, interdenominationeflem Ginn aus, [eifteten Hervor- 
ragende Dienjte auf jo3ztalent, indujtrtellemt, mediginijchem und ergieherijchem 
Gebiet, was thre Bedeutung fir den internationalen Frieden noch erhohte. 
Die einigende Macht der Meifjiow liegt vor allem in der Natur des chrijtlichen 
Gbanqeliums, das alle Menjchen als Glieder einer Familie erflart, die ihren 
Urfprung in Gott hat. . 

Nicht durch den Geivinn rnd die XrSitbung iweltlicher, politijcher Macht 
werden Die chrijtlichen Ynjtitutionen ihre twahre Rolle in der neuen Weltory- 
nung fptelen. Mtcht durch den Verfehr politi{her Gejandter wird das Chriz 
ftentum feine Wtifjion erfillen, fondern btelmehr durch die gegen{eitige Be- 
riihrung guten Willen3 und durch gegenjeitige Hilfe. Der Cinfliiy der Kirche 
und deS Chriftentuims auf die Regierungen liegt in der Starfe einer moraliz 
fen und geiftigen Macht. Cr fann nicht durch die Lisherige Wrt politifcher 
Diplomatte getvonnen iwerden, die ihre Schiwache und Unfabigfeit, politifcje 
Xnjtitutionen zu erneuern, berett3 betviefen hat. Diefer Cinflup musk dabher 
nidt bon diplomatijden Verhandhingen atvijden Geiftlidhfeit und tweltltdher 
Regierung fommen, fondern durch die Vereinigung der Volfer in chriftlicher 
Sympathie und gegenfeitiger Dienjtbherett{haft. 

Diefem Pringip folgend, find evangelijche Nirchen und chrijtliche Qujtitu- 
tionen in det ganzgen Welt in einfacher, natitrlicher und unauffalliger Art 
zufammengefommen. Das Reich Gottes fommt auch nicht mit vielen aufern 
Gebarden. Die Macht diejer Vereiniqung befteht vor allem in gemeinjantem, 
felbjtlofem Dienft fiir die Menfchhert. 

Diefe internationalen chrijtliden Betvegungen, wenn auch nicht gu einem 
organifden Gangen vereinigt, bilden nichtsdeftoweniger im Geijt und in ihrer 
Latiqkeit eine eingige Velvegung. Nhre Cinheit liegt nicht in der Gletdh- 
formigfeit, fondern in dent Geijt, der das Band des Friedens ijt und feinen 
andern Serrn fennt al den gemeinjamen Heiland und Erlofer der Menfeh- 
Heit. “<r 
Cin intfiietionaler chriftlicher Geift ijt uns allen noch nicht im dem 
Ma eigen, dafh der Vertreter eines chriftliden Volfs die internationalen 
Rerfe und BVeiwegungen der evangelifdhen Chrijtenheit vollftandig itberblicden 
und in gerediter Wiirdigqung jedes Veitrags beurteilen fonnte. Gein Urteil, 


456 Rirhlise Rund{hau. 


gebildet an der criftligjen Arbeit der Kirde feines eigenen Landes, genahrt 
von ihrem Geift, bedroht von ihren Sdhwachen oder Cinjfeitigfetten, mug daz 
Her unbvolljtandig und einfeitig fein. Go ijt diefes Buch aus amertfantjden 


Verhaltniffen herausgewachfen und vor allem fiir Amerifaner gejdjrieben. | 


Wenn e8 trokdem durch eine Ueberjebung auch dem Publifum der alten Welt 
zuganglic) gemacht wird, fo gefdieht e3 in der Uebergeugiung, daR tir in der 
gegenivartigen Gilding einer chriftlidjen Snternationalitat uns gunacdjt ge- 
genfeitig fo fennen lernen miiffen, tie tvir jind, in unjrer Cigenart und aud 
in unjrer BVegrengung. Budem iwird e8 fiir die Bildung eines tieferen Ur- 
teil3 und einer grundjapliden Unterfudung der Veredhtiqung und Poglid- 
feit eines chriftlichen Qnternationali3mus widtig fein, gunddhft eine, wenn 
auch befdhranfte Anfdauung gu gefwinnen von der Arbeit, die bon einem 
riftligen Volf in internationalem Geift und im Blicé auf imternationale 
Biele getan tvorden ift. Diefe Anjchauung fann fiir qrundjablide Forbde- 
rungen als Sllujtration dDienen. .. .” 

Das Buch von Macfarland ijt gugleich gedadt als eine Ergangung gu 
dem gleichfalls im FurdezsVerlag erjchienenen Werf von Lic. Theol. R. H. 
Wallau, ,Die Cinigung der Kirche bom evangelijhen Glauben aus,” injoz 
fern e3 Qujtration und praftifde Wnfdhauung gibt zu den bei Wallau darz 
gelegten grundjaplicgen Wusfiihrungen. 

Wir werden uns ernjtlich um diefe neu auftanchenden Fragen bemiihen 
miiffen, auch wenn fie un$ gundchft gar nicht gelaufig, vielletcht nicht einmal 
fompathifdh find. Die eingige, wirflich echte internationale Groge ijt ohne 
SOweifel das Evangelium Xefu, 1nd tvenn er fagt, dak feine Niinger eins 
feien, und 2ugleich jagt: Machet alle Volfer zu Viingern, jo denft er ficherz 
lich an die eingige gefeqnete Snternationalitat. C3 gibt auch ungefeqnete Jn-z 
ternationalitat, die fich bon Gott ablvendet oder gar gegen Gott tvendet, pom 
Turmbau gu Babel an tiber die unter den Machtinftinf qebeugte romifde 
Kirde iweq, iiber die Ynternationalitat des jidifdhen Weltfapitals weg, itber 
den Snternationalismus der Gogtaldemofratie weg, bis gunt_modernen 
Volferbund, diejem in den Dienjt brutaler Macht qeftellten Berrbild eines ine 
ternationalen Rechtsinitituts. Wir halten uns an die gefeqnete Ynternatio- 
nalitat bom Pfingftfeft an bis Heute, dte Ynternationalitat der Offenbarung 
Gottes in Yefu, und twir twollen uns nidjt von vornherein ablehnend verhalten 
gegen die ernften Bemiihungen aufridtiger Chrijten unt die Einiqung der 
Glaubigen bom Gbangeltum aus. 

Gefunde Biweifel diirfen wir natiirlich dabet mitbringen. Wir erinnern 
an das fiir deutihe Chrijten fatale und unannehmbare Programm fiir die 
Yanuar-Gebetswode 1925, das uns mit der ungenierteften Naivitat von 
London Her geboten twurde, in der Vorausfebung, dah wir Deiitjde darin 
ein allgemeines Wlliangprogranun borfinden. Bn jenem Whiansprogranim 


fourde uns befanntlich gugenitet, tir follten Gott dafiir danfen, dap une — 


ter den Volfern das Pochen auf Getwalt und Reichtum, von denen man eine 
alfgemeine Befferung der Welt hoffte, mehr and mehr abnimmt.” &benjo 
jollten wir nad) jenem Programm Gott dafitr danfen, ,,dak ein neuer Gifer 
cepflegt twird, die Menfehheit Herangubilden als eine groke Gottesfamilie, in 
der Gerechtigfeit und Otenftwwilligkeit herrfdht.“ 
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Das ijt denn doch jon gar gu tweit vorgegriffen. Die Stegerjtaaten 
geben an der Unmidglidfeit cines Staatengebildes wie Oefterreid) und der 
Unmoglichfeit der Lebensverhaltniffe von Deutfaland unter dem BVertrag von 
Verjailles und dem Datwesplan rubig zur LageSordnung iiber. Wuwerdem 
iwiffen wir, dak das angelfadfifde Chrijftentum jtets in der Gefahr der Verz 
iweltlichung ftand, und gerade gegentwirtig gang befonders. Wir erinnern 
in Diefer Hinficht an da Wort von Pfarrer Lic. Ludiwig Thimme in Franf- 
furt am Main (LL. 7): ,,Statt in biblifder Marheit auf den Taq der Wiee 
derfunft de3 Herrn gu twarten, der durd den GSauch feines Munbdes die anti- 
chriftliden Machte befeitigt, wartet man in weiten englifjen und amerifani- 
fcjen Kreijen darauf, dak durch Cholution der chriftliche Gedanfe unter den 
Volfern mehr und mehr Plak greife, und demnad das gegeniwiirtige Beit- 
alter allmablich in das taufendjabrige Reich ibergehe. Wn Stelle der bibli- 
{hen Cshatologie fest man aljo den naturtviffenfdaftlidjen, aber chriftlich 
verbramten Cpolutionsgedanfen. Co ift e3 ganz begreiflich, dak man aud 
in twetten chriftliden Kreijen Englands und W°merifas feine Hoffnung ganz 
auf den Volferbund febt, anftatt auf die Gnade.“ 

Wir miijfen alfo, twenn tir uns mit den in den angelfadjijden Landern, 
zumal in Amerifa, gelaufigen Gedanfen befannt maden, dies mit Vorfidt 
tun. Cin Fehler ware e3 aber ohne Biwetfel, wenn tir nidt das Gute anz 
erfennen fwollten, dad in diefen Veftrebungen [tegt. Unjer biblijd hrijtlicjes 
Denfen mu fein inte ein Birfel, dejfen einer Sdenfel gang feft in der Schrift, 
Zzumal in dDeneWorten Feju und jeiner poftel fteht, deffen andrer Gchenfel 
aber Die ganze Welt umfakt als das Herrjdhaftsgebiet Gottes und fich auch 
befannt macht mit Dem, twas ern{te Singer Sefu in andern Landern denfen. 

Wir Deutfee miijjen unjre Gaben hergubringen 3u dem, was andre 
Roslfer als Gabe haben, miijien uns aber auch der Gabe andrer Volfer mit 
Danfbarfett bedienen. LXuf der Wtitte Mai 1925 in Bremen abgehaltenen 
fontinentalen Mtifjionsfonfereng iwies der Vertreter Hollands, der Baron van 
Voekelaer, auf die verfchiedDenen Gaben der Volfer zur Miffion, aber auch auf 
ihre Beqrengthett hin. Bon Amerifa 3. B. wurde gefagt, dap feine Lichtfeite 
fei getvaltige Organifationsfraft, feine Schattenjeite aber, da} die Organt- 
fation zu leidt gum GSelbjtgiwect in der Mifjton gemacht twerde, und dah die 
Mifjion in der Gefahx ftehe, etne Sache des Geldes gu werden. Von Grof- 
britannien tourde gefagt, e habe vortrefflice Mifjionsmanner, das Reich 
Gottes aber faufe Gefahr, mit dem enalifcen Ynrpertalismus vereinerlett 
(identifiziert) gu werden. Bon Franfreich tourde gefagt, feine Mifjton 
zeidyne ftceh aus durch mutiges Anareifen qrofer und fchiwerer Wufgqaben; 
aber die Miffionsaufgabe fei in Gefahr mehr als fulturelle denn als religiofe 
Arbeit erfaRt gu werden. Deutfehland Lette in qrofer Treue gediegene Wr- 
beit mit echter twiffenfdaftlicjen Grundlage, aber e3 Habe Miihe, die Ginnes- 
art (Mentalitat) andrer Volfer geniigend gu verftehen, und e3 Taufe Gefahr, 
da e3 gut viel mafregle. Wir wollen aljfo bereit fein, bon andern Bolfern 
ait {ernen, un8 von ihnen ergangen gu laffen und mit ifnen gujammenguftehen 
und gu twetteifern im Dienfte Yefu an der verforenen Well. 

(, Ltt und Leber.”) 
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Von S. Lehr. 
Netw Yorf, int Waguft. 

Wmerifa ijt das Land dex gropen Biffern. Micht allein wenn es fic) um 
den Verfehr oder induftrielle Griindungen handelt, fondern auch auf dem Gez 
biet der Wobhltatigkcit. Dice groken Xndujftriefapitdne veriwenden einen Teil 
des Vermigens, das ihnen die Mafje gebracht, gu Stiftungen aller Xrt, die 
wieder der Wilqemetnheit gugute fommen. Die Univerfitaten und Mujeen 
verdanten diefem ausgepragten Ginn fiir Wobltatigfeit ihr Cntjtehen und 
ihren Fortbeftand. Der Staat ift gu fehr mit andern Dingen bejdhaftiqt und 
iiberlakt gern diefen Teil der sffentlicen Fiirjorge der Privatinitiative, die 
natitrlicy auch die Rontrolle augsiibt. Zeder der grofen Miillionare reitet jen 
Stecfenpferd, das feine Millionen verfdjlingt. NRockefeller, der nebjt der Yn- 
jtitution fiir medizinifdhe Forfdung, auch fiir Univerfitaten und fiir Kirden- 
bauten Millionen geopfert hat und noch opfert; Yierpont Ylorgan, der Me 
jeen ausjtattete; Carnegie, der die VolfSbibliothefen ins Leben rtef; Herfchev, 
der GO Mtillionen fiir die Errichtung von Watjenhaufern jpendete, jind nur 
Veifpiele bon Mannern, die eS fitr thre Pflicht erachteten, einen Tetl ihres 
erfworbenen Vermogens fulturellen Biweden zu widmen. Der S5jahriqe Koz 
fosnupfoniq Leopold Schepp, der fiirglich eine Stiftung von jechs Mtillionen 
Dollars machte, fordert Heute durch die Vettung da3 Publifiun auf, thm Rat- 
fehlage gu geben, twie er feine Millionen gum Vejten der Wllgemeinheit verz 
wenden fann. Cr geht bon der Wnjicht aus, dafy eS falfch ijt Cinzelperfonen 
gtoke Sumimen 3u hinterlajjen; das begiinjtigqe die Faulheit, er halt e8 fiir 
fliiqer, einer moglichft qropen Anzahl von Lerten auf die Beine gu helfen. 
Weniger bemittelte Milliondre, die fich nicht beritfen fiiblen, ein Dauerndes 
Monument hres Wirfens gu Hinterlajjen, twirfen wenigftens in thren nadh- 
jten Nreifen wie eine giitiqe Vorjehung. Der Grinder der Kodaf Companh, 
Gafiman, verteilte in diefem Sahr unter feinen Angeftellten pret Millionen 
Dollars, einen Vorgang, den er bereits durch atwolf Sahre einhalt. Diejent 
Veijpiel folqten andre Ynodujtrielle und die Falle Haufen fich, wo vom Ghie 
beqiinftigte Unternehmer ihren nachjten Vtitarbettern nod zu Lebgeiten ihren 
Vetrieb itbergaben. Wenn irgendeine Frage die Oeffentlichfeit erreqt, fo 
finden fich gleich Ydealijten, die fiir dte befte Lofung riejige Rreife aus- 
jhreiben und die findigen Mdpfe in Vetvequng feben. Wuf allen Gebieten 
wird mit Pretfen qearbeitet, ob eS fich um die Crfindung eines dHhemifden 
Praparats, einer technijden Lofung oder um irgendein foziologifehes oder 
polities Problem handelt. Geld ijt genugq vorhanden. Die Wobhltatiqkeit 
wird engros geitbt. C8 geniigt, daf irgendein Projekt pon einem makgeben- 
den Komitee propagiert wird und die Simtmen oder vielmehr Unfummen 
ftromen bon allen Geiten gu. 8 Bifdhof Manning eine Mampagne fiir die 
Rertiatellung der Nathedrale einleitete, waren die geforderten zehn Mtillio- 
nen Dollars in verhaltnismapig fiarger Bett beifammen. Sn den Fleineren 
Stadten findet man folche Wohltatigkeitsattionen in Ungabt, faft jeden Gams- 
tag fieht man feinen Weg durch eine Blechbitehfe verjperrt, die einem bon 
einer jungen Dame oder einem Scoutboy entgegengeftredt mird. G8 wird 
fajt immer gefammelt, wenn’ nicht ein Mirhenban oder ein Hofpital ijt, fo 
ii?S gumindeft ein Kindergarten, oder filr die in Wmerifa jo tberaus toohl- 
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tatig wirfende Young Men's Chriftian Affociation oder Young Women’s 
Chrijtian Wffociation, die in allen Stadten ihre gajtliden Heime unterhalten, 
die allen ohne Unterfdhied de3 Glaubens offenftehen. Diefe Snftitution gez 
Hort mobhl gu den glangendften humanitaren Ginridtungen Amerifas, weil fie 
Sremden und Cinheimifden in gleider liebevoller Weife Gajtfreund| aft 
gewahrt und mandem Cingetwanderten iiber die erjte fdiwere Beit mit Rat 
und Tat hintweghalf. 


YAber Hart im Raume ftoen jich auch in merifa die Dinge, und neben 
dem ausgepragtejten Ydealismus ciner befdheidenen Minovritat, ftspt man 
auf einen bis gur Graujamfeit entiwicelten praftifden Ginn. Mag fein, dap 
der Harte Kampf die fentimentalen Regungen rafeher unterdriidt und da3 
Mitleid aus dem Worterbuch einer gropen Angahl von Menfden ftretdht. 
Das Gute und Boje twohnt vielleicht nirgendwo in der Welt dichter beifam- 
men als in Wmertfa und ef ijt eine Sache de3 Bufall3, in weldhe Hande man 
gerat. Cin Wanderprediger, Harry W. Bub ijt fein Name, tvollte ausfindig 
macjen, in foelcher Weife ein ein Whmofen heifdhender Mann behandelt werde 
und durchtwanderte einen grofen Teil der Vereinigten Staaten. Geine Erz 
fabrungen toaren mederjhmetternd. Cr behauptet, dak die Menfden genau 
fo graujam und harthergig feten al3 zur Beit, dba der Fauftfampf entfdei- 
DdDend twar und jie fich gegenfeitig die Nopfe einfehlugen. Gr meint, dap trok 
aller Kulturerrungenjdaften, das innerite Gein, das fteinerne Herz dasfelbe 
geblieben fei. Geine Schilderung der Erfahrungen ijt in der Tat betriibend. 
Von 30 Yutofahrern, die er bat ihn ein Stitce mitgunehmen, mwillfahrte nur 
einer feine Bitte; inggefamt wurde fein Exrfuden von elfhundert WAutomo- 
biliften abgejchlagen, und das in einem Land, tvo beinabe jeder fein MXutomobil 
Hat und die Fubwanderung nabhegu etwas unbefanntes ift. Fiinfmal leqte 
ex ftch an den Rand der Landjtrawe, als ob er bertwundet ware, aber unter 
fiinfzig Wutos die an thm vorbeifuhren, befand fich nur eins, da ihm Bei- 
ftand leiftete. We 118 Merlen twurde er itberfallen, aber ein Drittel der 
Rauber verjah ihn mit Geld, unt weiter tvandern gu fonnen, tahrend Ge- 
fehaftsleute, die Bertreter der verjdhiedenften Verufe und Kirdhenbeamte fid 
alS fehr harthergzig eriwiefen. Nach der Erfahrung diejes Predigers find Die 
Banbditen die befferen Menjdjen. Bu dtejer Sorte von Banditen gehsrte jeden- 
falls der ehemalige Taridauffeur Philip Goldberger, der innerhalb von feds 
Monaten in taufend Haufern einbrach und einen Neingetvinn von Hhundertz 
taujend Dollars ergielte. Diejes Geld vertwandte er meift fiir andre, die er 
grokmiitig bedadte, bis ihm felbft nichts blieb. Wus Liebe gu einem Madden 
iwurde er zu einem Berbredher, aber das Madden twar noch nicht prattifd 
gemug um auf diefe Methode des Cinfommens ihr hausliches Ghiice aufai- 
bauer. 

Die bom Wanderprediger Bubs gemachten Crfahrungen fdetnen jedoch 
auf die Vantier von Chicago feinen Gindruc gemacht 3u haben, die im Gegen- 
jak hiergu eine Belohnung von 2500 Dollars fiir jeden erfdlagenen Bandi 
ten ausfebten. Nach Anficht der ,,Chtcago und Coof County Bankers Ajfo- 
ciation” ift fein andrer Weg ba, die bejammernswerten Zuftande in Chicago 
au befampfen; als einen Preis auf Menfdenleben auszujeben. Bn allen 
Banfen und Polizetftationen tourden Plafate angejchlagen, in tweldhen fiir 
bie Votung einer Perfor, die ein Maubverfucd auf eine Bank ausibt, diefer 
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begebrensiwerte Preis gugefagt wird. Die Banfiersvereinigung erflarte, dap 
jie den Entfahlufy nad monatelangen Veratungen fapte, und dah thr jedoch 
fein anbdrer Wustveg blieb, um das Leben ihrer Mitglieder und Angeftellten 
und die Sicherheit der ifnen anvertrauten Gelder gu jchiigen. 

Der Wanderprediger Hat e3 leider interlafjen angugeben, ob fich jeine 
Grfahrungen lediglid auf Manner begiehen. GSoweit das BVanditentum in 
Frage fommt, ijt e3 in Amerifa jdhon lange fein BVorrecht der Manner mebr, 
denn aud) die Frauen nehHmen an diefem Teil de3 amerifanifden Eriverbs- 
leben3 gebithrenden WAnteil. C3 fceint, die Gleichberedhftiqung der Gejdjlechter 
gerade auf dtefem Gebtet gang twefentlide Fortfchritte gu madden, denn die 
prozentuale Steigerung de3 iweiblidgen Banditentums jteht durchaus nidt 
Hinter dem mannliden guriie. Die , National Woman’3 Party” ijt gtvar der 
—Unficht, daB alle Manner fehlecht find, dak aljo dte jchledhten Erfahrungen 
durdhaus nidjt auf die farbenfinnigere Halfte der amerifanifdhen Menjdheit 
gutreffen fonnen; fie halt eine Vejferung der Welt fiir gang ausgefdlofjen, 
jo lange nicht der Mann volligq aus den Hallen der Gejebgebung verdrangt 
fein wird. Die iibertviegendDe Wngahl der amerifanijdhen Frauen tit weit 
davon entfernt, fich dDiejen Gedanfengang Zu eigen zu machen und iiberlapt 
zum Leidiwefen der ,,Iational Woman's Party” das hawlice Gefchaft der 
Politif gern den Mannern, dte e3 vorlaufig noch beffer verjtehen, diejes Ge- 
fchaft ergiebig 3u machen, von denen die Frauen doch den groften Muben 
haben. Sm Gegenteil denfen viele amerifanijde Madden und Frauen nur 
daran, fich fiir eine qute Tat gu opfern. Diefe ungeiwshnliche Waufopferungs- 
fabigfeit mufte der Poligift William L. Moll, der durch den Vefik von Oel- 
fanbdereien in California ein jabrliches Cinfommen von 700,000 Dotlars er-z 
langte und deShalb feinen Dienft quittierte, an fich erfahren. Der reidhz 
geivordene Poligijt war Sunagefelle, teas das Miitletd vieler Tarfernden von 
mehr oder minder Hitbfchen Madchen jeglider Schattierung erregte, die fich 


in Den Kopf febten, die Cinjamfeit des bedauernSwerten Poliziften durch ihre - 


Dauernde Gegenwart gu verfhonern. Cine Sintflut von mit Photographien 
begleiteten Heiratsantragen brach iiber ihn Herein, die Hinreichen wwiirden, die 
grapte Urmee auf dem Rriegsitand gu verfehlingen, begiehungsweife durch 
Anlegung von Chefeffelu fampfunfahiq 3u machen. Wher mweder die blauen, 
nod die rofa und fogar grauen Liebesbriefe und aud) nidt die anriidigften 
Parfums, in die fie getaudht waren, founten fein ftolzes Sunggefellenherg um- 
nebeln, Cr hat ausgerechnet, dak er ungefahr zehn Sabre feines Lebens daz 
mit berbringen miifte, alle diefe Betweife der tweibliden Selbftaufopferung 
gu ftudieren, ehe er al3 getviffendafter Mann eine Entfheidung gu treffen in 
der Lage twdre. Und fo befchlof er denn, eine Anzahl bon Leuten gu engagie- 
ten, die dDanfend den braunen, fdhwargen und blonden twirfliden und einge- 
bildeten Sdhonheiten ihre Photographien gur beliebigen andern Verwendung 
guritcfdicen follen, felbft auf die Gefahr bin, da das Porto fein Halbes 
Sahreseinfommen verfdlingt. Go viel echte, ideale Liebe gu feinem Cine 
fommen hat er, trobdem er auch ein gang refpeftabler Mann ijt, nicht vor- 
ausgefebt. WS guter Rechner hat ev natiirlidh fofort herausgefunden, dak 
ex dabei noch billiger twegfommt, als tenn ibn eine tatfachlich als einen 
Haupttreffer getvonnen hatte. 
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So findet man in diefem grofartigen Lande der unbegrengten Peoglich - 
feiten, die Extreme didht vereint, und nebjt den Leuchtenden Beijpielen einer 
grofsiigigen jogtalen Fiirforge, die mit phantajtifden Biffern operiert, eine 
bis gur Virtuofitat entwicelte RicfidtSlofigkeit, die mit zermalmender Wut 
liber Webhrloje hiniveafdjreitet. perl, Lofalangeiger.“ 


Der religivdje Sozialismus. 
Hodjpever, im Wuguit. 


Wis der allgemeinen religiss-fogialijtifaen Betvegung hervorgegangen, 
Hat fich in Baden und der Pfalz der ,,Wolfsfirdenbund evangelifder Goz 
atalijten” gebildet, der gu einer fildderitihen Tagung nad Hodhfpever einge- 
laden hatte. Die Betwegung ijt feit Sahresfrijt zu einer recht beachtliden 
angetpadjen, twas nicht nur aus dem guten Befuch aus der Pfalz, Baden, 
Wiirttemberg und Franffurt herborging, fondern aud in der WAniwefenheit 
deS Landestirdenrats Meher (KaiferSlautern) als offigiellen Vertreters der 
Landesfirdhenbehorde zum Wusdrucé fam. Profeffor Or. Dietrich (Marl[3ruhe) 
feitete die Verhandhingen. Die Wrbeiten des Bundes bejtanden u. a. darin, 
gu allen Borfontmnijjen im Sirdenleben, die fogialiftifden Anfchauungen 
widerfprecjen, Stellung zu nehmen und entiprechende Maknahmen 3u treffen. 
Bei den Kirchentwahlen 1926 wird der Bund fein Gewicht in die Wagidale 
werfen. %LS ein nambafter Berireter des religidjen Gozialismus fam Pro-z 
fejjor Ghrenberg (Heidelberg) gu Wort. Privatdogent Lic. Wiinfd (Mare 
burg) fprach tiber den Sinn de religidfen Sogzialisnus. Bor 1900 hat der 
SGozialisnius fich weltanfdaulic&h an Darivin, Biicner, Hackel, feitdem an 
Kant, Fichte, Goethe und von da tweiter Humanitar an Toller, Landauer und 
Rechenbach ovientiert. Fiir die evangelijden Sogialijten ijt Sogialismus nicht 
Weltanfhauung, jondern Sogzialethif, denn ihre Weltanfdamimg und ihr 
Glaube ijt der chrijtliche. Da fie dieje Weltanjchauung gemeinjant nut den 
pojittben Chriften haben, jind jie firchliche Sozialiften. Yndem fie die fozial- 
ethifdjen Ronfequenzen aus dem chrijtlidjen Gottesglauben fiir die heutige 
Wirtfhaftslage ziehen, werden fie Sogialiften, d. h. jie bejahen praftijd die 
politifden, gefellfdhaftliden und wirtidhaftliden Biele des Sogialismus. Wer 
fonfequent chriftlich fein will, mitffe Gogialtit fein. Pfarrer Kappes (Karls- 
rube) bielt die Feftpredigt, der er die Worte gu Grunde legte: ,,Wir twarten 
eines neuen Himmels und einer neuen Erde nach deiner Verheibung, mn mwel- 
der Geredhtigfcit tohnt.” Diefe vow leidenfdjaftlider Wehr vom Kriegs- 
gedanfen und der Sehnfucht nach einer neuen Ordnung der Welt getragene 
Rede tourde zu einem Hymnus auf den Sogialismus. Bei jeder Tagung der 
religidfen Gogialijten bildet ber Gottesdienft, an dem in Hodfpeyer die ge- 
famte ebangelifde Bevdlferung teifnahm, den Hohepuntt. Pfarrer Eclert 
(Meersburg) fprach gum Sdhluh in iiberfiillter offentlider Verfammlung 
iiber daS Thema: Durch da3 Evangelium gum Sogialismus und durd) den 
Sozialismus zum Evangelium. | 


Der VolfSfirdhenbund beabfidhtigt, denmmachft fich auch in Heffen und 


Frankfurt 3u betatigen. 
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Some of the World’s Greatest Scientists on Evolution 


“Darwinism is dead, and will soon be buried without hope of re- 
surrection. But without Darwinism Evolution is the mere empty shell 
of a venerable speculation.” Dr. H. G@. Morton, in “The Bankruptcy 
of Evolution,” p. 13. i 

“It is impossible for scientists longer to agree with Darwin’s the- 
ory of the origin of Species. No explanation whatever has been offered 
for the fact that, after forty years, no evidence has been discovered 
to verify his genesis of species.” Prof. William Bateson of Cambridge, 
England, fhe greatest living Biologist. Ibid. p. 103. 


“The Darwinian theory is now rejected by the majority of Biolo- 
gists as absurdly inadequate, owing to its principle being wholly nega- 
tive. ... Evolution never was a cause of anything.’ Dr. W. H. 
Thompson, Bx-President of the New York Academy of Medicine, in 
“Wonders of Biology.” 


“In all this great Museum there is not a particle of evidence of 
transmutation of species. Nine-tenths of the talk of evolutionists is 
sheer nonsense, not founded on observation, and wholly unsupported 
by fact. This Museum is full of the utter falsity of their views.” 
Dr. Etheridge of the British Museum, England’s greatest authority on 
Fossils. 


“The idea of any relation having been established between the non- 
living, by a gradual advance from lifeless matter to the lowest forms 
of life and so onward to the higher and more complex, has not the 
slightest evidence from the facts of any section of living nature, of 
which anything is known. In support of all naturalistic conjectures 
concerning man’s origin, there is not at this time a shadow of scien- 
tific evidence.””’ From address at the Victoria Institute, London, June, 
1908, by Prof. Beale, of King’s College, London, who with Lord Kel- 
vin, stood at the head of British scientists. 


“T marvel at the undue haste with which teachers in our uni- 
versities, and preachers in our pulpits, are restating truth in the 
terms of Evolution, while Evolution remains an unproven hypothesis 
in the corollarie’s of science.” From an address to the British As- 
sociation of Science, by Lord Kelvin, the greatest of modern Scientists. 


“Tt is all nonsense. It cannot be proved by science that man de- 
scended from the ape or any other animal. Since the announcement 
of the theory, all real scientific knowledge has proceeded in the op- 
posite direction.”” From Lecture on “Freedom of Science,” by Professor 
Virchow, of Berlin, Germany’s greatest Physiologist, “the foremost 
Physician on the globe.” 

“All scientific facts contradict the crude ideas of so-called natural- 
ists who state that one species can be transmuted into another in the 
course of generations.” Prof. F. M. Balfour, Cambridge biologist. 


“Everything declares the species to have their origin in a distinct 
creation.” Sir Charles Bell, University College, London. 
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“I saw the naturalist (Darwin) not many months ago, and told 
him that I had read his “Origin of Species” and other books; that he 
had by no means satisfied me that we were descended from monkeys, 
but had gone far to persuade me that he and his so-called scientific 
brethren had brought the present generation very near to monkeys.” 
Thomas Carlyle, quoted in “Inspiration or Evolution.” 


Fleischmann, professor of zoology in Erlangen, Germany, in his 
early years was a supporter of the Darwinian doctrine, but after care- 
ful investigation placed himself within the ranks of anti-Darwinians 
in these words: 


“The Darwinian theory of descent has in the realm of nature not 
a single fact to confirm it. It is not the result of scientific research, 
but purely the product of the imagination.” 


Frof. N. 8. Shaler, Harvard geologist, says: “It begins to be evi- 
dent to naturalists that the Darwinian hypothesis is still essentially 
unverified.” 


“It would be tedious to cite testimonials at length, but, in addi- 
tion to M. de Quatrefrages, who has made a full and careful study 
of the whole question may be mentioned such continental scholars . 
as Blanchard, Wigand, Wolff, Driesch, Plate, Hertwig (Address to 
Naturalist Congress, Aachen, 1900), Heer, Von Hartmann, Schilde, Du 
Bois-Reymond (Conference, Aug. 2, 1881, etc.), Nageli, Schaafhausen, 
Fechner, Jacob, Diebolder, Huber, Joseph Ranke and Von Bauer, all 
of whom either reject Darwinism altogether or admit it only with 
fatal reservations.” “The Old Riddle and the Newest Answer,” Pro- 
fessor John Gerard. 

“The evidence of Geology today is that species seem to come into 
existence suddenly and in full perfection, remain substantially un- 
changed during the term of their existence, and pass away in full per- 
fection. Other species take their places, apparently by substitution, 
not by transmutation.” Prof. Joseph LeConte, of the University of 
California. 7 

Prof. Luther T, Townsend says in his book, “The Collapse of Evo- 
lution”: “The saying that the scholarship of the world is arrayed on 
the side of evolution, we do not hesitate to brand as a falsehood, 
whether spoken by a canon, professor or clergyman. Some of the 
world’s ablest scientists are now assailants of evolution.” 

Dr. D. S. Gregory, managing editor of the Standard Dictionary 
and later editor of the Homiletic Review, after careful investigation, 
pays the following high tribute to the scientific men of Great Britain: 
‘Tt is a strange fact that no great scientific authority in Great Britain 
in exact science, science that reduces its conclusions to mathematical 
formulas, has endorsed evolution.” Exchange. 
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Lack of Moral Seriousness Seen in Liberals by 
Unitarian Pastor 2 

Dr. Horace Westwood, pastor of the First Unitarian Church, To- 
ledo, O., thinks that religious liberals seldom allow their personal con- 
veniences to be interfered with by their religious obligations, and 
that, because of this, fundamentalists come to regard the religion of 
modernists with contempt. “The fundamentalists are wonderfully sin- 
cere and desperately in earnest,” Dr. Westwood recently told one of his 
Sunday morning congregations. “They take themselves and what they 
conceive to be their task seriously. They believe great issues are 
at stake and act accordingly. They regard the question of religion 
and the kingdom of God as of supreme importance. It has the first 
claim upon their lives. ; 

“Go any Sunday morning to a pronounced fundamentalist church 
and you will find every seat taken, and often standing room is at a 


premium. The duty of worship they regard as a sacred obligation 


and no sacrifice as being too great for their cause. 


SHAMEFUL I NDIFFERENCE 


“In many of these respects the fundamentalist stands out in 
marked contrast to the modernist liberal. The shame of liberalism 
is its easy-going attitude towards what should be held dear. Too 
often, alas, it becomes a cloak for a lack of moral earnestness and a 
mask covering indifference to things that are really worth while. 
Too many liberals boast of their freedom but avoid its responsibilities. 
Too many, alas, are absolutely unconcerned about either the pursuit 
of righteousness or the ideals of the kingdom of God. They are con- 
tent with lip-loyalty to a few easy-going platitudes and shallow gener- 
alizations, deceiving themselves into believing that this is all that 
is required in a liberal faith. 

“One does not wonder sometimes that the fundamentalist in re- 
ligion regards the modernist with contempt. 


‘PERSONAL CONVENIENCE PARAMOUNT 


“It is not simply that the liberal is an evolutionist, that has 
aroused the condemnation of his orthodox brethren, but that he seldom 
allows his professed religion to interfere with his personal conveni- 
ence, and as far as the kingdom of God is concerned, he is perfectly 
willing to let the future take care of itself so long as no demands are 
made upon him. Of course, this is not true of all liberals, but none 
the less it is sufficiently true to expose the fundamental weakness of 
the liberal movement in general. 


“Tue course of events, as they are now shaping themselves, may 
cause us to take ourselves seriously, but if the liberal movement in 


religion prized its heritage and was really in earnest it could capture- 


the world. It would have nothing to fear from the fundamentalists. 
As a matter of fact, it might convert them to a wider point of view 
and win from them thousands of allies for a new spiritual reforma- 
tion,” 
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This statement and appeal is made because of our earnest con- 
viction that those who take the position of absolute pacifism are not 
effectively contributing toward the ending of all war. We are agreed 
with them wholly in regard to the necessity for abolishing war. We 
yield nothing to them in regard to the horror with which Christians 
should look upon armed conflict. We agree that it is “humanity’s 
greatest collective sin.” We agree that it is never a logical, just, 
humane, nor profitable way to settle disputes. But we recognize that 
war today comes only because no rule of reason has been established 
for the settlement of disputes by appeal to tribunals of justice. 

We, like the absolute pacifist, are for the abolition of war; but 
we are not willing to say that it would be wrong to fight for the 
oppressed, for justice, nor in defense of our country until other means 
are established providing a better way. We believe that right here 
is the final test for the pacifist. It is not in a declamation against 
war as wrong, futile and sinful. It is in the question of fighting for 
the oppressed or defending one’s country when the war-makers leave 
no alternative. If one will not fight for the oppressed or against those 
who attack his country he is an absolutist. Through law and the in- 
stitutions of justice, such ends could be better obtained, but in the 
absence of them we believe it might become the duty of a Christian 
to fight for such things, and that to refuse to do so would be an un- 
christian denial of justice. 

We-agree to the supremacy of conscience, but we warn ourselves 
that to set conscience against law is a most serious thing, and is war- 
1anted only under the greatest extremity. We defend the conscientious 
objector in his legal rights. In the light of war’s horrors we admit 
his right, but we disagree with the method of the absolutist propa- 
gandist. The Quaker is a true non-resistant; the absolutist propa- 
gandist is not—he is a militant resister. 

Primarily the person who takes the position of refusing to obey 
the laws of his country is a law breaker. If any considerable num- 
ber concert together to defy the law they create a state of lawless- 
ness. What our absolutist friends do in profound conscientiousness 
others will do with a quite superficial conscience. This is obvious. 

When the pacifist exercises the right of conscience and refuses al- 
legiance to the state in order, as he believes, to bring about a better 
state, he becomes a sublimated rebel. If his personal judgment proves 
superior to the collective judgment of his countrymen, he may become 
a martyr to the right; but if he is wrong and his country right, his 
action is not far removed from treason. Even in so great a cause as 
the abolition of war we should have a care in invoking the methods 
of anarchy and treason, lest in doing so we unloose evils greater 
than those of war. We believe in rebellion as the last resort of 
justice, but it is a dangerous method and is justified only as a last 


- resort. It is the method of revolution. The method of evolution, 
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that is, of education and social reform, is surer to reach the goal, saner 
and better. 


We believe the absolutist is illogical and self-deceived. He de- 
elares he will have nothing to do with war, that he will go to prison 
but not into the army, that he will not even dig potatoes or build 
hospitals if doing so is a part of the war regime. Yet he pays his 
income tax and Yegularly supports the governmental system of war 
preparation in so doing. He knows that three-fourths of it goes to 
pay for past wars and in preparation for possible future wars. He 
knows that he is supporting the “war system” in peace times. He 
knows that by paying taxes in war times he is supporting war. He 
will not give his hand in war but he does give the fruits of his 
hand to support what he denounces as the “war system.” 

We agree that it would be difficult for him to do otherwise, be- 
cause of the complexities of our social relationships. For that same 
reason we argue that personal absolutism on the war and peace issue 
is illogical. Really the profession of absolutism is a delusion; the 
most sincere of absolutist pacifists is, after all, only relatively a 
pacifist. His pacifism is selective in regard to when and how he will 
support the “war system.” 

America is ruled by laws democratically determined. When we 
have a bad Jaw the natural and proper process is not to disobey that 
law, but to work for a new and better law to take its place through 
the cretion and crystalization of public sentiment. Only in this way 
can great and enduring reforms be wrought out in peace. 


The logical, righteous and expedient position for the Christian to 
assume on the war question is, therefore, not that of personal or 
collective opposition to law, but to follow in this, as in every other 
field of reform, the educational process. We ask the earnest pacifist 
in no particular to modify his horror of the legalized system of mass 
killing which war is, but to modify his method of working for its 
abolition. Instead of placing his name upon a roll and attempting 
to secure widespread signatures to a pledge which is in conflict with 
the oath of loyalty to his country, let him seek to spread sentiment, 
information and conviction against war as a method of settling inter- 
national disputes, to the end that the constitution and the laws sanc- 
tioning and governing war shall be changed—changed not alone by 
the United States, but by all the peoples of the world. 


From time to time there are proposed remedial measures, alli- 
ances, treaties, legislation, etc. We heartily commend the would-be 
pacifist who supports, in common with the abolitionist, such measures 
as steps leading in his direction. We commend him when he tries to 
multiply these agencies and advance this evolution toward a warless 
world. He is a powerful force in all these matters. But for him to 
organize a violent and warlike attitude against constitutional and 
statute law is the very antithesis of pacifism. If carried to extremes, 
it would result in an. anarchy that would be more destructive of life 
than war. The pacifist should be persistent, intelligent and resource- 
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ful in arousing public action for a change of the law, but should not 
flout the law. The first is a process in good citizenship. The second 
is a process of anarchy and ends in doing wrong that good may 
come of it, which is the very postulate of the militarist. 

In the passion for a human society based on the principles of 
Jesus we will yield to no one. In the method to be used we differ 
from the absolute pacifist. We believe in freedom of conscience and 
in the right of individual judgment, but we also believe in collective 
civilization, based upon a free conscience expressed in a law-abiding 
community. 


We do not believe in the slogan, “My country right or wrong,” 
but we do believe in the power of the aroused mind to make the 
democratic commonwealth right, because democracy is composed of 
ourselves. We believe in bringing about these changes in which the 
resort to force shall be supplanted by a developing and finally tri- 
umphant Christian order. We cannot superimpose a Christ-like de- 
mocracy upon a semi-pagan mind. Nothing so fantastic is to be 
hoped for. We are not content with the semi-pagan, but we believe 
our present crude legal organism can be developed through the definite 
process of christianization. From a state of legalized, savage com- 
bat the higher conscience will be embodied in the process of de- 
militarization, world justice through international law and a world 
court, and by the outlawry of war. This can be better done by the 
incessant, reasoned, impassioned cultivation of the public conscience 
through church and school and from every forum of thought, and by 
pressing practical measures in every legislative hall, than by an illogi- 
cal, even though sincere, absolutist pacifism. 

We raise human standards not by jerking peoples into new orbits 
but by leading them on. We believe in a warless world. We differ 
as to the methods by which so great an objective can be reached. The 
absolute pacifist persistently states not only his position but insists 
upon his particular method. We agree with his objective but insist 
upon a different method. The pacifist defies the State and would cor- 
rect it by his defiance. The abolitionist cooperates with the common- 
wealth and works for a better state of the public mind and for its 
expression in a world community. 

Earle Eubank, 
Alva W. Taylor, 
Robert H, Lewis. 


A Communication, The Christian Century. 


(When ordering books, please mention this Magazine.) 
Nore—Reviews, when not signed, are by the Editor. 


Evangelical Humanism, by Lynn Harold Hough. The Abingdon 
Press, 1924, 105 pages, $1.50. 

From a pile of books waiting for review we selected this one, 
on account of its author, and we saw presently that our choice was a 
good one. The distinguished author hardly ever disappoints one. 
Most assuredly not when writing on a subject like this, the relation of 
Humanism and Evangelical Christianity. We believe that there is 
little about which he is so well qualified to write and so intensely 
interested in as the history of human culture seen in its connection 
with classical antiquity. At the same time he is a representative of 
Evangelical Christianity, that Christianity which lays stress on the 
experimental factor in faith and on the fundamental facts of that 
faith. In this book, the Fernley lectures held before the Wesleyan 
Methodist Conference in Great Britain, he discusses the two subjects in 
their relation to each other. 


The Evangelical spirit and position are interestingly described 
in the first chapter, exemplified in such great leaders as Paul, Au- 
gustine, St. Francis, Bernhard of Clairvaux, Luther, Wesley, and others. 
The great historical movements of Puritanism and Methodism in 
England as well as Pietism in Germany show the power and character 
of the Evangelical spirit. Although the limitations of the Evangelical 
spirit, such as other-worldliness, sentimentalism, sectarian narrow- 
ness, legalism, and overemphasis of the individual needs; are freely 
conceded, the basic character of evangelical experience is as firmly 
maintained. Such people “face the worst (in their recognition of the 
deadly character of sin) and still keep the light in their eyes and 
the song in their hearts. Life has said the hardest, bitterest and most 
cruel word it has to speak. Their desperate honesty in dealing with the 
human heart and with the facts of life gives a high ethical dignity 
to the noblest representations of the evangelical tradition. Men 
want to be happy. They must be honest. And the only possibility 
even of joy which is not deceptive is based upon unflinching candor.” 


There is today with many an indifference to the beliefs which 
one may hold, when their bearing on life and action is ‘discussed. 
According to the writer there is historically the profoundest connec- 
tion between doctrine and devotion, between theology and experience, 
and the evangelical experience in particular has been associated with 
a commanding and august theology. This statement is then applied 
to the main pillars of ‘“‘the theological temple,” constructed by Evan- 
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gelicals, namely, their conception of God (his transcendence as well as 
his love for man), the incarnation, and the cross. The author takes 
a strong stand for the vital importance of these truths although 
there is a manifest unwillingness to ally himself with the one side 
or the other in the present theological controversy. 


The chapters on Humanism are most interesting. The world 
wide significance of the fifth-century Greece for the culture of the race, 
its contribution to literature, philosophy, and art, receive enthusiastic 
and sympathetic treatment. The Greeks were the first race to be 
at home in this world. According to them man, or humanity, was 
the measure of everything. The human spirit with its aspirations 
for truth, beauty and goodness was unfettered and created a world 
of knowledge, art and morality that was to enrich all subsequent ages. 
Rome did not create any new values, but it appropriated Greek Hu- 
manism, and for centuries gave it a home. When Rome fell, the 
Roman church continued to cultivate some of the ideals of the em- 
pire, but the hierarchical interests of the church came to enslave the 
freedom of the human mind. 

Renaissance and Reformation broke this spiritual and intellectual 
bondage. In subsequent periods there were frequent attempts to 
build again on humanistic foundations. America is the country least 
of all affected by and open to the spirit of humanism. But here would 
be a way to lift America to greater heights of achievement. Ideal- 
ism is not altogether wanting here, but if it could in wide reaches of its 
public life be opened to a renaissance of classical values, it would 
prove a counterbalance to material tendencies. However, the classical 
spirit alone would not save the situation. The vital power of a 
divine religion that makes God and his saving truth present in human 
life, is required to release all human talent and to warm into life 
all its potentialities. 

Sometime ago a German writer said that Christianit; and class- 
ical antiquity were the two great forces back of all cultural move- 
1 ents in the last two millenniums. The book before us is a splendidly 
able elaboration of this thesis. 

The author possesses such intimate familiarity with almost all 
periods of literature, ancient and modern, such rare insight into 
the moving powers in human development, such marvelous gifts of 
charniing presentation that his book will be a rare treat to every in- 
telligent reader. 


Life’s Westward Windows, by George Preston Mains. The Ab- 
ingdon Press 1925. 175 pages, $1.50. 

Of the five essays in this book three have been composed after the 
author had completed his eightieth birthday! The title of the first 
lecture, one of the three, furnishes also, and fittingly, the title for 
the whole book: he writes while sitting by life’s westward windows. 
He gives the products of his long life’s latest thinking. In the first 
lecture he surveys important phases of his own mental development. 
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The age in which he has lived has been fruitful of great inventions. 
No other can be compared with it in the scientific control of nature. 
And in spite of attainments of the past, science is as yet only <n 
the prophetic morning” of its course. It is a chief agency of Provi- 
dence for making the earth a fit physical habitation for the Laws 
of God. In the industrial world organized capital has increased pro- 
duction to its maximum possibility, but the opposing interests of 
labor have created a situation pregnant with all the possibilities for 
evil found in actual warfare. The church is alive to the meaning of 
the struggle and to her own stake in it: to bring the two together 
in the spirit of cooperation is one of her chief tasks. And he thinks 
that 

“Prophet eyes may catch a glory 

Slowly gaining on the shade.’ 

The theory of Evolution has taken a firm hold of the writer, first, 
because of its universal acceptance by expert scientific mind. It is a 
necessity of the common mind to follow and trust expert opinions 
in all fields. Then, the evolutionary philosophy magnifies and glorifies 
God’s creative and providential processes in the universe. Evolution 
witnesses to us that from. dateless beginnings, through unmeasured 
creative aeons, there has run one unbroken purposive process, whose 
workings were directed and subordinated to one end—the production 
of moral personality. Evolutionists may not all concede this, but it 
is a widely growing conviction that a controlling theistic purpose lies 
behind it all. Finally, he thinks, this philosophy is morally and im- 
measurably prophetic. God took a long section of eternity in prepara- 
tion for man’s coming. He has a way and bright future for him in 
store. To eliminate God from the process, to deny the right to a 
spiritual interpretation of the universe, is to rob the ceaseless strug- 
gle of its meaning. 

New light in all walks of life is known and accepted only by ad- 
vanced thinkers and discoverers. Of the great men only the pro- 
gressive are open minded in regard to new truth; the others are 
traditionalists, and are always in the majority. The author belongs 
in the first class. 

He shows this also in his remarks on our conception of the bible 
as affected by evolutionary principles. He believes in biblical criti- 
cism, “Walse theories on inspiration, however hedged in by traditional 
environment, cannot finally stand against the focused intelligence of 
mankind.” Nothing is more legitimate than for scholarship. to at- 
tempt the most perfect knowledge possible of all the human features 
of the bible. 

The supreme question centers in Jesus Christ. Christ has a cosmic 
meaning. Christ is too large a subject for human measurements. 
He belongs to the infinite. The author’s appreciation of the human 
and divine in Christ is perfectly adequate; more than that, his words 
here have the quality of reverent adoration. The last section of 
the chapter is on immortality. He closes it with the following touch- 
ing words: “The setting sun of day builds its crimson portals on 
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western horizon, leaving behind all shadows of the night, only to 
carry new mornings to far-hidden lands. And as [I sit by the West- 
ward Windows, I am not unmindful that soon I must pass the sun- 
set gates. I face this certainty unafraid and in the confident faith 
that in a near and endless morning, the night for ever gone, I shall 
see 

“Those angel faces smile, 

Which I have loved long since, and lost awhile.” 


We have spent quite a bit of time in the first lecture. It is a 
splendid achievement of a man of eighty. It alone is worth the 
price of the book. The others, on “Heredity,” “Ways of Least Re- 
sistance,’ etc. are also valuable, although not quite equal to the 
first. May many benefit by the light that this aged pilgrim: sheds 
on the path of human endeavor. 


A Covenant-Keeping God. A Narrative of Personal Experi- 
ences by Francis Wesley Warne (bishop of the Meth. Episcopal Church). 
The Methodist Book Concern 1925. 109 pages, 50 cents. 

In this unpretentious little volume Bishop Warne gives us his 
spiritual biography. His thesis is that God is a covenant-keeping, 
i. e. a promise-keeping, God, and to live by his promises means to see 
them marvelously fulfilled. His development was along the well 
known lines of old-fashioned Methodism. Born in Colorado, on “one 
of the stumpiest and stoniest” farms of the country, he grew up in 
the discipline of hard work, but also in the, atmosphere of a pro- 
foundly Christian home. At 13 years of age he is converted at a 
revival meeting. For a number of year, though, he had not that in- 
-ward peace that he thought he ought to have. Praying long and 
fervently, John 3, 16 tells him that he is not to perish but have life, 
also that he should not trust in feelings but in Christ’s word. Then 
suddenly he received a definite and abiding assurance that he was 
saved; he now has the abiding, the abundant life, and that con- 
sciousness, so he testifies at 70, stays with him through all the inter- 
vening years of life. The words of the 37th psalm, “Delight thyself 
in the Lord ....Commit thy ways unto the Lord: trust also in 
him, and he shall bring it to pass,” become his life motto. 

His reading is mostly religious. The four gospels and acts he 
could recite from memory. Peter Cartwright is one of his favorite 
authors. When a saintly sister dies, he is so impressed with her tri- 
umphant death, that he decides a gospel that can produce such re- 
sults, is worth preaching. After his college years he began to preach. 
At camp meetings he sees people overcome by spiritual power and 
many of them seemingly in a trance. When they come out of the 
trance their faces shine with a light from another world. 

Later he studied at Garrett Bible Institute (Evanston), and then 
has several charges in Illinois. Missionary Thoburn of India presses 
him into service for India. The story of how his wife gives up every- 
thing to obey the call, is touching. 
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But there is another story still more impressive. It is that of 
the “Darjeeling Landslide,” in which missionary Lee and his wife 
lost six children at one stroke. One of them was yet alive when the 
parents hurried to the scene, but died later of tetanus. The descrip- 
tion of the agonies of the parents and, later, the wife’s triumph by 
faith is such that it would squeeze tears out of a stone. Out of the 
sufferings of theLee’s came the Lee Memorial Mission, an enterprise 
singularly blessed by the Lord, Later, in 1900, Warne is elected 
bishop and sent first to Manila, then to India. He gives some experi- 
ences from that period, which show that at all times his “windows were 
open towards Jerusalem,” and that to the full his thesis was borne 
out in his own life, that God gives more, exceedingly more, than we 
ask or think. . 

He was a man living in the atmosphere of prayer; sometimes he 
would give whole days or nights to it. Today we believe more in 
gradual growth in religious life than in crisis experiences. Still, the 
little book is heart-warming, prayer-inspiring. We see what it costs to 
be a spiritual Christian, and, furthermore, that it is worth all it costs. 
Besides we see the incalculable influence of Christian home training. 


The East Window and other Sermons by Halford E. Luccock. 
The Abingdon Press 1925. 219 pages, $1.50. 


Dr. Joseph Fort Newton says of the sermons of this writer that 
“for clean thinking and sparkling contact with the issues of our age, 
joined with delicious humor, stingless satire, an uncanny art of 
illustration, and a unique gift of putting old truths in new per- 
spective, no recent book has been quite like it.” 

The sermons are all topical. The author selects his theme first, 
favoring a title that will catch the ear (f. i. “Youth and the Hilder 
Statesmen”; “Six Ways to get off the Earth”; “Taking the Veil”; 
“The Seven Deadly Virtues’). Then a more or less suitable text is 
chosen. There is, therefore, no exposition of the word in these ser- 
mons. But there is in them a ready response to the currents of life 
around us, apt illustrations, a wide familiarity with literature, and a 
vigorous accent on the practical nature of our Christian faith. 


The Credibility cf the Virgin Birth, by Orrville BE. Crain, The 
Abingdon Press. 105 pages, 50 cents. 

The opposition to the article of the virgin birth of Christ is 
not a new development; it can be traced back to Celsus, the antichris- 
tion writer of the second century A. D. Since then it has been one 
of the main points of attack from rationalistic theologians. De- 
fenders of the faith, on the other hand, have for the most part seen 


wrapped up in it the question of the Lord’s incarnation and sginless- 


ness. If the son born of Mary is also the son of God incarnate, the 
explanation of the fact afforded by the record in Matt. 1 and Luke 1 
seems the most plausible. His freedom from sin would naturally re- 
sult from the fact that the Holy Spirit was the author of his human 


el as, = 


Book Review 473 


life, while, at the same time, his human birth of Mary would explain 
his true humanity, even to the extent claimed by Paul Rom. 8, 3: “God 
sent his son in the likeness of sinful flesh.” If, however, Jesus is 
the natural son of Joseph and Mary, his incarnation as well as his 
sinlessness remain more of a riddle than ever before. 

The fact that Jesus was conceived of the Holy Ghost would im- 
ply a “special act of God.’ This seems to the writer no unwarranted 
interference in the biological process governing human life. For it 
certainly must be possible to God to control the laws of his natural 
world to secure his aims. At some time and in some manner the 
divine “empowering” of Jesus must take place. Even the christian op- 
ponents of the virgin birth admit it that such empowering occurred 
later, in the life of the man Jesus. Why could it not have taken 
place in his prenatal days? ; 

The record in Matthew and Luke is there and is quite plain. The 
genealogies in both Evangelists give the pedigree of Joseph. Some 
say, what would be the use of inserting these two lines of ancestors, 
which show that Joseph was of Davidic origin, if Jesus was not the 
natural son of Joseph?, The answer is, that Jesus by being adopted 
by Joseph became the legal heir of his father’s ancestral rights. That 
Matthew and Luke do not “suppose” him to have been the son of 
Jesus, aS outsiders did (Luke 3, 23), is very evident. The difference 
in the two genealogies has never been satisfactorily solved. 

The virgin birth cannot be explained by theories of Jewish in- 
fluence on the basis of Isa. 6, 7, 14 (‘a virgin shall be with child’). 
The “almah” there means a maiden of marriageable age; the virginity 
is not.stressed at all. The Jewish mind never did hold to a strictly 
virgin birth. Nor can the doctrine be attributed to heathen influence. 
The heathen myths of wonder births may reflect a universal expect- 
ancy of an incarnation and revelation on the part of God; they would 
never have produced a Christ nor a story of his’origin as found in 
the two Synoptics. > 

The silence of the rest of the Bible on the yirgin birth does not 
prove anything against it. John and Paul teach the preexistence of 
Christ and his incarnation, both of which cannot be squared with a 
purely natural origin of the Savior. 

The church itself from the beginning has believed in the virgin 
birth. The “Rule of Faith” (out of which the ‘Apostles’ Creed” 
grew), which can be traced back to 100 A. D., contains the “con- 
ceived—Ghost, born of the virgin.” Ignatius, Tertullian and Origen 
testify to it. So it has been through all the centuries down to the 
rise of Rationalism and their modern representatives. To say that 
the nativity chapters have a “symbolical significance, that they add 
tender beauty to the birth of Christ and accord a glory to childhood,” 
is poor consolation. The item is credited, with a sort of imaginative 
value. If it has no basis in fact, what kind of satisfaction would 
our faith derive from the poetic dressing up of a thing that was in 
reality quite otherwise? 

After all this stout defense of the virgin birth of Christ, it comes 
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as a surprise and a disappointment to have the author say that no 
dogmatic importance of the miraculous birth of Christ can be drawn 
from exegetical procedure. We may well credit such birth, and it 
had great meaning for Mary, the mother, to strengthen her faith and 
to inspire her training of the child. But the scriptures in their later 
teaching, nowhere refer to it. So it must not be made a doctrinal 
test. Those who hold that Christ was later, in his moral life, divinely 
“empowered” to be the savior of the world, and that by this empower- 
ing “sin was primarily canceled within him,” have a right to their 
opinion. 

We hold, in opposition to the author, that the text in Matthew 
and Luke supports the view that the virgin birth has doctrinal 
value: 1) according to Matt. 1, 20-23, the child because conceived of 
the Holy Ghost, will be a Savior. 2) according to Luke 1, 35, be- 
cause conceived of the Holy Ghost, “therefore also that holy thing 

. Shall be called the Son of God.” 

We may not, on account of his disbelief in the virgin birth, 
deny a man the right to the name of a Christian, but we indorse and 
defend it as a most credible and tenable explanation of the mode of 
Christ’s incarnation. 

The Principles of Christian Living. A handbook of Chris- 
tian Ethics by Gerald Binney Smith. The University of Chicago- Press 
1924. 212 pages. 

Dr. Gerald Binney Smith (with Shailer Matthews the co-editor of 
the Dictionary of Religion and Ethics) belongs to the liberal (Modern- 
ist) school of theologians, who are opposed to rigid forms of belief 
and to the use of creeds as tests of faith. They stress the historical 
nature of all formulations of Christian doctrine. According to them 
there have always been differences of opinion in the Christian com- 
munity. If it be assumed, Dr. Smith says, that there is only one 
valid system of belief, the church holding that system will be faced 
with perpetual warfare against honest dissenters. To apply the 
test of conformity to a creed would include those who take their con- 
fession lightly and would exclude many who are more concerned to 
be inwardly honest than to be conventionally correct. Doctrine has 
never been a final and fixed thing in the life of the church. A living 
faith, he claims, finds (and should be allowed to find) a way of re- 
vising them, either by new formulas or by new interpretations of the 
old. 

Nevertheless he by no means seeks to loosen the cord between 
ethics and religion. According to him formulated doctrines have little 
to do with the new life, but a living faith in Christ is vital. Chris- 
tian ethics, like any other system of ethics, undertakes to define 
the highest good, and to indicate how man may attain it. But the 
clue to the understanding of this is found in a personal relation- 
ship with Jesus, whereby the Christian is enabled with more or less 
success to possess and to exhibit the spirit of Christ in his be- 
havior. Christian ethics agrees with other types of ethics in most of its 
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affirmations. But it insists on making supreme the test of Christ- 
likeness, because the constant experience of relationship with Jesus 
brings the deepening conviction that in the Christlike spirit we 
have the best possible equipment for making our ethical inquiries 
with a due regard to all human values, and the surest means of 
commanding that emotion of loyalty which gives carrying power to 
moral action. 

For Jesus the highest good was the Kingdom of God. In the 
place of a list of virtues or a system of commandments, Jesus urged 
a glowing devotion to the Kingdom of God. 

Jesus’ own moral ideas grew out of the historic soil of his Jew- 
ish origin. He is the heir of the Old Testament prophets. and over 
against the legalism of later Judaism he nourishes his soul with 
the spirit and the message of the great men of God who spiritualized 
as well as moralized the religion of Israel. 

The question as to how Jesus was enabled to adapt and deepen 
the teachings of the prophets is not raised. The author’s answer per- 
haps would be that the same divine spirit that empowered the 
prophets for their task, was given to Jesus in fuller measure. At 
any rate, the explanation suggested by an incarnation, which en- 
dued his humanity with a divine nature, is not even hinted at. 
Doubtless this is to the writer a metaphysical subject with which 
he has no concern. 

His main thesis is that Jesus announces the coming of the king- 
dom of God. He has come to establish a social order in which good 
will shall be supreme. This new order has as its basis the fatherly 
love of a righteous God. Man’s chief duty is to trust and love God, 
and establish loving and righteous relations with his fellow men. 
In trying to apply the moral teachings of Jesus to our own life, the 
critical difficulty of exactly identifying the words of Jesus is of con- 
paratively little importance. The spirit of his teachings is found in the- 
convictions of his followers quite as truly as in the precise words 
which he uttered. Jesus himself was more concerned with the actual 
life of the people around him than with theoretical questions. 

The author now traces briefly the historical development of Chris- 
tian ethics through the centuries. The first Christians were “separat- 
ists.’ They left the world and its culture alone, but showed great 
- devotion and courage in upholding their ideals. The Catholic church, 
when victory had come, put the church in place of the Kingdom of 
God. All Christian life and achievement was pressed into the ser- 
vice of the organized church. The Reformers were the great emanci- 
pators. Not only the individual conscience was given its freedom, 
but life in the natural sphere was freed from the bondage Olea 
tyrannical church. Lutheranism, however, soon over-emphasized con- 
formity to doctrine and while developing individual ethics, was un- 
able to apply Christ’s teachings to the larger relationships of life. 
Calvinism succeeded from the begining more in influencing political 
action. But even here Christian morality was worked out only in a 


very small field of life. 
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In describing how an ethical personality is created the writer 
rules out all abstract and metaphysical discussions about original 
sin, total depravity and even saving grace (“theologically the doc- 
trine of saving grace has often been left in the realm of mystery.” 
Can it ever be brought down from that realm? Rev.) According 
to him an interpretation of salvation is needed which shall meet 
the definite causes for wrongdoing with a gospel of a definite way 
of release. (p. 89). 

We see the author is a strict “empiricist”; he restricts us to 
concrete cases and their treatment. All inquiries. trying to reach 
beyond the actual are idle speculations. 

Conversion in terms of a profound and inscrutable emotional ex- 
perience does not guarantee moral living any, more than did sacramental 
regeneration (in the Catholic church). The practical process of edu- 
cation may produce a better loyalty to Christ than a spectacular con- 
version. Besides, love for Jesus as a person, loyalty to the church, 
the ideal of a Christian society, a new sense of personal dignity, 
prayer, all these things furnish strong levers for higher levels of 
life and should be wisely employed. 

In discussing the Christian in relation to his church the ques- 
tion of creeds comes up. The writer deplores that the creeds most 
in use are found to consist almost exclusively of doctrinal statements 
and that they are seriously defective in moral content. One’s Chris- 
tianity should be tested by one’s life, not by a creed. 

Church unity should be sought in practical cooperation, not in 
doctrinal conformity (Chas. Eliot’s way). 

The last chapters are devoted to the Christian and his possessious 
(he denies that the principle of stewardship solves the problem 
here); to the industrial problems, to politics, ete. Christianity has 
so far not found a perfect solution for all ills. The inexorable eco- 
nomic conditions of industry are facts which cannot be reasoned away. 
The program of industrial reform is a long and complex process. 
But human ingenuity that has created the system will also be equal 
to its modification (p. 169). (a bold statement, Rev.). 

The whole Christian life is a spiritual adventure rather than 
a cut-and-dried system. Still, to create and maintain a fellowship of 
all men in the spirit of good will must be the goal toward which the 
Christian strives. ; 

One thing we have missed in the book is the fact that only Jew- 
ish and Christian morality has been discussed. Greek, Roman and 
other systems of ethics have not even been mentioned. The first 
two had a good deal to do with the development of Christian morality; 
they should certainly have been treated for purposes of comparison. 

The handbook deserves intelligent study. Theological position no 
doubt affects some parts of the system. Again, in chapters 7-10 we 
should have wished for a more logical arrangement. A _ careful 
perusal of the volume puts us in touch with vital questions of the day. 
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The Crystal Painters, by F. Ww. Boreham. The Abingdon Press, 
1925. 269 pages. $1.75. 

This is the seventeenth volume of Boreham books. It seems as 
though no man could write that many books in about as many years 
_and yet keep his popularity. Still Rev. Osgood, Rector of St. Mark’s 
Episcopal Church, Minneapolis, says: “Anything F. W. Boreham, the 
Australian, writes is a joy forever. His volumes of whimsical, rich, 
spiritual essays are every one of them just what heart’s desire would 
prescribe. Just try any one of his volumes. ...I found a west- 
ern lawyer fn the dining car the other day forgetting to eat his 
luncheon as he turned the pages of the last one. ‘I keep a standing 
order for Boreham’s new book,’ he said.” 

We read several essays in this last volume. His ingenuity never 
runs out of subjects; his treatment shows more delicate artistry every 
year. As the philosopher finds a spiritual interpretation for the uni- 
verse, so Boreham finds sermons in the commonplace. 


The Advantage of a Handicap. Twelve Sermons by M. S. Rice. 
The Abingdon Press 1925. 217 pages, $1.50. 

In the first sermon of the book, which gives title to the whole, 
the writer, speaking on Isa. 33, 23: “The lame took the prey,” dis- 
cusses the strange law of compensation that seems to obtain in life 
for those who by some physical or mental handicap have been put at 
a. disadvantage. One of the most interesting evident facts of life 
is the oft-seen triumph of those who, though endowed with but little, 
have seemed able to work that little with extreme success, while all 
about them were those who though flushed with opportunity and 
endowment have been prodigal with their strength and scattered it 
even unto poverty, without sense of economy.” ; 

He follows that thought along the various avenues of human 
endeavor, illustrates it with telling story (Helen Keller and lame 
young Wedgwood, the inventor of the world-renowned Wedgwood pot- 
tery wares), and makes it on the whole so plausibie that one is 
tempted to look for some handicap in his own life which might 
be made a stepping stone to higher achievement. 

The first sermon is also notable for its strict adherence to the 
text. There are others where the text is nothing but a conventional 
ornament, so to say, for instance, the third one, on Gal. 2, 20: “I am 
crucified with Christ.” He calls it a “Rendezvous with Life” and 
points out that just as we were ready to die in war, so we ought 
to be ready to live our best in peace. That is no doubt true, but that 
has nothing to do with the thought of the text, which is the mean- 
ing of the cross in the individual life of the Christian. 

However, doctrinal sermons are not in the writer’s line. He has 
a fine address on how “to adorn doctrine,” but that, naturally, is prac- 
tical, not doctrinal at all. 

The sermons are all eloquent, thought-provoking; they require a 
cultured audience. The ordinary, church-goer could not follow nor 


appreciate them sufficiently. 
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Midweek Messages, by R. E. Smith. The Abingdon Press, 1925. 


191 pages, $1.00. 

Twenty-four sermons for the mid-week service. They ali deal 
with the practical side of the Christian life. The careful construction-of 
each one of them shows that the author did not spare time or effort 
in giving his best. He knows the evil of the times but is sure that 
the world is growing better. He has many good things to say for. 
our age. His view-point is expressed in these lines (quoted by him): 

“This world is not so bad a world 
As some would like to make it, 
But whether good, or whether bad, 
Depends on how you take it.” 
The addresses abound in apt illustrations and striking quotations. 


Blumbardt Vater und Sohn und ihre Botjchaft, von Cugen Jackh. 
Purce-Verlag, Berlin 1925. 287 Seiten. 

Schon vor einiger Beit befpracen wir im ,,. Magazin” einen Vand der 
gropen Ganunling von Yredigten, von BhimbardtzSohn, die in Borbe- 
reitung ijt. Heute Liegt uns eine Lebensbefchreibung bon Vater und Sohn 
famt einer Wuswabhl aus ihren Prediqten vor. Diejelbe ijt verfakt von dem 
Wiirttembergijchen Pfarrer Eugen Sach. Chriftoph Vhimbardt, der Vater, 
it uns in Dem befannten Lebensbild von Bindel angiehend und eindritcltch 
gejchildert worden. Die fiirgere Lebensbefchretbung in dem gegenivartigen 
Buch Hebt die Haupttatichen heraus. 1805 geboren, wird er 1830 nach Bafel 
al Miffionslehrer berufen und geht 1838 nach Mottlingen, einem fleinen 
Ort von 874 Seelen. Hterjelbjt entjteht, nachdem Bl. viele Monatelang int 
Gebet um die Heilung der ,befeijenen” Gottltebin Ditius gerungen und 
fehlieplich erfolgreich qewefen mar, eine groge Erivedung.  ,,dejus ijt Gies 
ger” tt nun Bl. Lofung. rch Kranfenheilungen (durch Gebet) in groRem 
Makitab und andre Wunder ereignen fich. M*ttlingen wird eine Segens- 
jtatte fiir viele bon manderlet Orten. 

1852 erivirbt Bl. das fontglide Vad Voll bet Gdppingen. Hier qe- 
nefen biele an Leib und Geele. ,,Die Liebe Chriftt hatte BI. ins Leben der 
gebundenen Menfehbeit hineingejtellt; in Chrijti Liebe nahm er das Elend der 
Welt auf fich. Bn diefem Clend iwurde er der Mann des Glaubens; er 
wagte e3, ftch auch durch die ttefften Finjterntije hindurd gu qlauben. Die 
Erfahrung blieb nicht aus; er durfte um feines Glaubens iwillen Grokes 
erfeben. Geine grofen Erfahrungen aber machten ibn gum Bropheten der 
Hoffrung; die cHhrijtliche Hoffiuing wurde in thm neu geboren. Das tvar 
der Pulsfehlag feines Lebens.” Der Hauptgegenjtand feiner Soffrimg tvar 
cine nee Wusqiefung deS Heiligen Geiftes. 

/Miemand fonnte ihn gu irgend einer Parteivichtung oder firchlichen 
Konfeffion rechnen. Er fah nie das fonfefjionelle Glaubensbefenntnis, fonz 
Deri nur Die vberlangenden Menfrhen, denen er int Namen der Liebe Gottes 
Durch feinen Herrn Jejus zu dienen getwillt war. GSpottend tourde er darum 
wohl gutveilen von Konfeffionellen dev ,,WAlerweltschrijt” qenannt. Cr entz 
fehlief am 25. Februar 1880. 


Vlumbardt-Sohn wurde 1842 geboren. GSeit 1852 lebte die Familie — 
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in Boll, und der Geift de3 Orts, befonders der Cinfluk der Perfonlichfeit 
jeineS Vaters, beriihrten ihn tief. Die Univerfitatsjahre in Titbingen boten 
ibm tweniger, obtvohl Bec einer feiner Lehrer tar (aud) Oebler und Weig- 
fader. 1869 fam er nad Boll als Gebilfe feines Baters. Gr trat fein limt 
mit Zagen an, dod) in geijtiger Kraft des Beugniffes. Nicht im Ruhm ver- 
gangenen Erlebens wollte man jteden bleiben, fondern dad ganze Hers flag 
neuen Gottestaten entgegen, welche von dem Xefus erivartet wurden, der 
nicht nur an eingelnen Frommen, fondern durch die ganze Kreatur Hin fein 
Werf ausfihren will.” Wie Siinde und Sdhuld alle Menfehen ergriffen 
haben, fo muf, eS der allmadtigen Gnade Gottes gelingen, aud alle Men- 
jehen ohne Xusnahme gu erlofen.” . 

Viele Heilungen fanden ftatt, doch mehr noch auf dem geijtlichen Gebiet. 
Wie der Vater, fo hatte auch der Sohn eine bejondre Gabe in der Seelforge. 
Wn getwijjen Tagen tar er jtet3 umlagert von folden, die Licht, Trojt, Kraft 
juchten. 

Die Mutter, die eine ftille Majejtat von Gott befommen,” der ,,da8 
beftandige Warten auf himunlijdhe Krafte gu jeder Arbeit gur atweiten Natur 
Gefworden,” jtarb 1886, eine grofe Lite guriiclafjend. C3 pragte fic) dem 
Sohn ein, day der Weg Chrifti fiir die Seinen bedeute: Sterbet, fo twird 
Sefus leben! CErft wenn wir uns fiir Gott herqeben, fommt eine twirfliche 
innere Berbindung mit thm guftande. C3 mu fich in uns der Opferfinn 
entiviceln. 

Nach Vl. ijt die RKirde in eine Febhlentwiching gefommien. Sie hat fich 
jelbjt an die Stelle deS Reiches Gottes gejest. Die Kirche ift jtaatsahnlich 
getworden mit Herrjdern und Knedhten, mit HSohen und Niederen. Sie ift 
felbjt mit fcjuld, dak fich die foztale Frage entivicfelt. 1894 zieht Bl. den 
Rirchenrod aus. 3 folgt fir ifn eine neue Periode, der Liebe zur Welt ges * 
wipmet. ,,Wer von Gott ift, fchaut auch in der Welt das Leben.” Er fieht 
dort eine fortlaufende Offenbarung Gotte3. C3 geht ihm der prophetifce 
Blic auf: ein Veritehen der Gegenwart, nicht ein Vorausiwijfen der Bufunft. 
Er jiebt ,die objeftive Liebe Gottes, die arch ohne mich und um mich waltet.” 
Xn diefer Liebe Gottes twagt e3 min Bl., jedem Menfden ohne Xusnahme gu 
fagen: ,,Du bijt Gottes!” Prophetfein Heikt, in dads mweltgroKe Heilandsz 
tum Xefu bineingufeben. Das Chriftentum ijt eine dem Fortfdhritt dtenende, 
aufs Biel hindrangende Kraft. 

1899 befennt fich Bl. gum Sogzialisnus. Der Herr Fejus ijt gu den 
qrogen Maffen heruntergegangen, er ift ein Majjenz und Volferfirit. Bl. 
gibt jein Pfarramt gang auf, wird foz. Whgeordneter im twiirtt. Landtag. 
Die Fehler und den Unglauben des Sogialismus fennt er, aber er findet 
Gntf{huldiqung dafitr. “ 

Seine Gefundheit fangt an briichig gu twerden. C8 geht in die Stille. 
1919 ftirbt er. 1920 twird Bad Boll an die Briidergemeinde iibertragen. 

Die beiden Blumbardts find uriviichfige Perfonlichfetten. Cs geht von 
ibnen cine Kraft aus. Tief getjtltch gerichtet und 1m bejonpern Dias Gee 
betsmenfejen, find jie doch tvieder gang natiirlich getworden. Wie die Yro- 
pheten Sfracls ftanden fie der anftaltlichen Kirdhe fritijch und oft ablehnend 
qegeniiber. Gie fanden ihre Orientterung nidt mur an Dem gefdjriebenen 
Wort oder der offigtellen Lehre, fondern am Geift, der in der Beit und ihrer 
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eigenen Exrfahrung redete. Obtvohl ihre Hoffnungen nicht alle in Erfiillung 
ginger, lieben fie doch Planner der Hoffnung. 

Gie tragen in vbielem den Stempel ihrer iwiirtt. Heimat an fich. AXnbderz 
warts wird fico der Geift anders geartete Zeugen jehaffen. Doch an Gott- 
innigfeit unb Menfdentiebe werden fie nicht letcht ihres Gleichem finden. 

Die dent Buch beigefiigten Prediqten Handel bon dent, was beiden in 
ifrer Verfiindigung eigentiimlicd ijt. 

Man fann das Buch nur mit innerem Geivinn fefen; es jet allen Britz 
Dern, Die Deutfch lefen, dDringend ans Herg geleat. 


Gejhichte der Cvangelijh-Lutherijchen Freifirhe in Sachjen 
nu, a. St., von W. Wohling. Wit iiber 100 Bildern. Bmwicau (Cachjen) 
1925. Werlag de3 Schriftenverein3 (CG. Marner). 222 Seiten. 

Dies Buch gibt eine Gefchichte der jachjijchen Fretfircdhe, die i. J. 1576 
pier verfdiedene Vegirfe (Den fiidwwejt-deutjchen, den jachfijchen, den norDdi- 
fcjen und ojtpreukifehen) durch eine gemeinjame Ronjtitution gu einem Ganz 
zen verband. Gie hat ftetS mit der Mtiffourifynode in engjter Verbindung 
gejtanden, ift ein ftarfer Berfechter des miffourifchen Gemeindepringips (dex 
Gemeinde felbjt, nicht einem bejondern Stand, gehoren alle Rechte und Bez 
fugniffe, Die Der Herr der Kirche geqeben. uch Synoden haben blop beraz 
tende Gtimme). Cie Hat jich enttwictelt trmerhalb der Sutherijden Landes- 
firchen, auch too folche jelbft der Union feindlich waren. Sie jteht fejt auf 
dev Verbalinjpivation der Schrift, betont jtarf dte unbedingte Verpflichting 
der Vefenntnisfchriften, fernt fete ,,offenen Fragen” oder Unterfcheiding 
vow glaubenSnotivendigen Lehren und ,Theoloqumena” (nicht bindenden 
theologifden Formulierungen). Ste beriwirft alle andern {utherifehen Lanz 
de8z und FretfirdGen als abgefallen vom reinen Vefenntnis. Daf eine foldhe 
Stellung 3u nicht endentyollenden Befenntnisitreitigfeiten und Whfpaltimg 
auch Lutherifder Gemeinden fiihrt, zeigt dte im Buch gefehricbene Gefdichte 
jelbjt. 

Nu der ,,Cinleitung” heift e3: ,, Wie bon einem hohen Verg aus itber- 
blicfe ich die deutfchen Lande, too durch die Reformation da3 Panier aufge- 
vichtet ift: ,Gottes Wort und Luthers Lehr vergehet mim und nimmer mehr!’ 
Wher e8 ift leer gelworden unter diejer Fahne. Bch febe die qroke Mafje ent- 
tweder unter der fdjtwargen Flagge de$ Unglaubens oder der bunt{dhectgen 
Kahne des Uniontsmus, two jeder lehren und glauben fann, twas er jill.” 

Wahrend des Nriegs Hat Miffouri hier fraftig Liebestatigheit geiibt. Die 
Vejchretbung des Cintreffens der amertf. Liebesqaben fann man niet ie 
Mihrung fefen. 

Die Synode Hat jest ein Predigerfeminar in Sebhlendorf bei-Berlin. Sie 
hat ettva 21,000 Romnuinifanten mit 36 Bajtoren. 

Das Vueh ijt qlingend ausgeftattet, die Bilder z. T. prachtiq; die Bau- 
fichfeiten der Synode jind vielfach architeftontja hervorragend. Man fiedt, 
Day die Opferivilligfeit threr Glaubigen Grofes feiftet. 

Die BVefdhreibung geht fehr ins eingelne. Die Entwidlung jeder 3u- 
gehirigen Gemeinde twird verfolgt. Ote Union, unfer Spftem, ift der Mirche 
ein Werf des Teufels; fornnen wir nicht dennogh von thnen Yernen? Rann 
nicht die Gleichmacheret auch gu tweit qetrieben tverden? 


